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INTRODUCTION 


/ 

TliePar matma Prakasha is a vahinble work on Jäin tarn froin tlxe Nisli« 
chaya pc»ot of view» which dascrib^s things from tlis staudpoinf of theit 
natitral or i'eal propertiea, as distiiigtiiahed from tbe uicideiits and atttl* 
bntes acqnired or evolved out undcr tüe iuflneoce of matter in ths 
coiarse of evolutioo. The latter, (haC is to say> tbe acquired mcidents, 
attribiites, ete., fallunderthe juriadietloa of wbat is called the Vyavahara 
point of view, a separate depattuieut of kuowledge ia tbe compreheosive 
System of Thought called the Syad*Vada by the Jaiaa Acharyaa (philoso* 
pbets). The term Syad*Vada lUerally means maay-sided, and indieates 
>vbat may be cahed tbe lelativity or uou*Absolutism of koowledge. Syad* 
Vada, iu this sense, metely ineans Ihe versatility of TKougbt. Tbns, the 
spedal featare of Jaiuism which distiugnisbes it from all other systems of 
pbilosophy is its non-rigidtty or aiauy*sidedness, heaee compreheasive* 
aeas of survey üi the deld of consiatest Thought. Iu plain language,' 
Jalnlsm is a seieuee whicH studiea thiiigs, uct from ooe partictilar point 
of vitw alone fo the exelusiou of all other or otliers, but ftom evety 
possible side, so as to have a perfeet iiiiderstanding of their uattire. 
Obviously, no system of thought which U märked by the jnelaatic rigid- 
ily appertaining to Absuliitism pure aud simpie can ever lead to satis* 
factory results, or be the meaes of spiritual or material progress of the 

S ul, for iu Tery ose-sideduess is sure to present itself as an unsutmotmt- 
le barrier to fuither progress when a given problem is approaebed 
from a standpuint of view differeut from tbe oue on which its oae‘sided 
absolntiscD is foimded. And uot only is an eianhe (one-sided) system 
imperfeet aud unsatisfactory in Its phtlosopfaical aspeet, it is aiso worse 
thau use!es«, even if not positively harinful, as a Science, that is as a 
practical melhod of tbe reahsatiou of our iudividua! hopes and aspiratious. 
For practtcability is the test of all true seieuees, whether jntended fot 
tbe spirltaal or material advaneemeut of Life's coneerus, and wbere 
practicabüity itself is ignored it is idle to talk of the hypothetical benefits 
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which iiiight or uiiglit uot arise from the piirsuit u/ auy partlcular set of 
iDeans. U is uot to b< snpposed tbftt the word scieoce ia appllcable 
excUtsively- to tbe systom of modero tlioiight whkh deaU wiih llie 
determination and applicability of the Inwsof iiature goveruiug llie oper«- 
tion of foTces on bodies or maises of inatber ; all systeins are scieutific 
if based oo tbe uavaryiug sequeuce of canse aud cfiect, aud, coiiseqnently, 
capable of yieldiug inimediate, cerialn aud imv.iryiug resiüta. It is iu 
this seuse that tUe word scieuce is applicable to Jaiuism. 

The test of utility of any Science is furuished by the kiud of happiiiess 
which may be obtained byils piirsuit for the iudividoal as well as the luasses 
of luen aud other Uviog beiogs. Botb the spirittial aud the rniterial Sciences 
are altve to this fact and claim to procure happiuess for Uielr followers, 
tbe latter by reÜDiiig seosual eojoymeuts and provlding us wtih thiogs 
which tickle the seoses in differeol. ways, aud the foniier by restrainiiig the 
enjüyineut of thoae vcry things whicb the latter provides ns wiili. The 
ooe pteacheš ao eat-driuk-aQd*be*meTry philosophy, but the other a ft/ind 
agalust all feiuds of sensual Insts aud refiueinents. The qtiestiou is which 
of tbese two contradictory systems of Science should be followeci by iis ? 

Tbe answer to this depends ou the nature of happiness wliich we are 
Stbirst for. There are three kiods of happiness t (1) the sen saal, (2) 
tbe intelJectiial, aud (3) the spiritual. Of tbese three types of happiness, 
the first ia evanescent, depends on meaos, hence is not opea to all alike ; 
iuvolves txouble iii its procurement^ leads lo strifes aud wats, creates fresh 
craviogs and lusts, givea ilse to vaiu regiels tu oid nge aud ou the impair- 
sneut of seuse orgaiis aud is generally followed by pain. The aecond ia 
xneant ouly for the vnwise whose ignorauce of Iruth luakes Ihem feel 
delighted withevery new discovery they xnake ; but the Ihird is the true joy 
tphich arises fiom withiii, aod uever froiu withouC, by the reraoval of soise 
hind of bondage from the soul. AU cases of tnie freedom are also tbose of 
true py» Ä the d«lif»ht one feels on the successful perfonnance of some 
kiud of Work aiiaes ouly in consequeuce oi a seuse of fieedom from au 
obligatioD iu ibat respect. Wherever there is a case of true success, 
doing away with the seuse of duty or obHgatiou in respect of a something 
to be performed, or of a something to be acqiured, or attained, there U 
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au occasiou for the maalfes tatid u of ebe emotiou of joy froin the deptbs 
of tbc soul. We ujay, tbereforej say tbat the soni is the tnie foQQtain* 
spting of joy» wbieh comes luto play the momeut soine kiud of restraiu- 
iug boad, or bouds, are reifloved from its uatural exhilaratiou of deligbt. 
A uecessary corollary from thia ia, that wlien aü kiude of boads are 
removed from Cbe soul, it will be permaueutly eatablislied ia it3 owii 
bhssful cature, tUat is, it wiU eterually eajoy the lubora joy of freedom 
which is the uatural property of the aubstance of whicli it is made. 

A momeufs reflectioa uow snffices to show that, of the tliree kiods o! 
happiuess ecuinerated above, the oue whieb is withiu the reaeh of all» 
whether rich or poor» wise or iguoiaot» and which is aeitlier tcinporary 
like the sensualities aad re£ned pleasures of seuses whteh materialisui 
proviles us wich, uor liable Co be followed by pain» is tbe natural joy of 
the Soul» which Is eheeked back ouly so lõng aa it (tlie soul) lemaius 
burdeued with the load of desires, obiig:atious, aud fetters of auy deserip^ 
tioQ whataoever. 

Inso tar, then, as materialistic seieuee preteuds to extract h.ippiuesi 
from its refined iuveatfoiu and iaaovatigas, it is a failure out aud out» 
siuee it does not ouly uot remove the causes wlüch mar the natutal 
delight of the sotü, but actually invites tis to euter iuto the slavery of 
aeuses by tempting us wltU all klods of inaterial atteaetious. It only 
remains tu coaslder its claiius from the point of view of the impio veine uta 
it briugs about is sanitatiou aod the like, which are uecessary for the 
prolougatiou Of life aud eujoymeut of healtb. 

!n tliis departmeat, certaialy» it has done iiseful work» 'but even bere 
it is imposslble to giva au uuqualibed asseut to ita claim, aince the amouaC 
of bai UI it has doue to tbe beliefs of uieu by setting up a temporaty 
bodily individuality in place of the soul, is too great fo be couiiterbalanced 
by the Uttle improvemeuts it mightbave made here aud there in the 
sanitary eooditioos, ete.» of towas aud cities. 

Spititual Science, theu, Is tbe true Science of Happiness, aud it is ao 
exaggeration to say tbat its pursuit uot ouly euables the soul to eajoy tbe 
feliclty of Gods it is haukeriug after, but also brings those uatural causes 
luto existeucc upou which depeud the healtb and loDgevity of all livfog 
bei liga, and which seieuee is tryiug to ereate actidcially, in ignoeaaee of 
the hlgber I^ws of Life. 
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Jaimsm is the scUncc wXiich deaJs witU the obtAinment of supreme 
felWty, ilie higliest good, for wbicb every sowl is, cousciously or iincou* 
sciously» eug^gtd iu a coustant s tutile witU the forces wbich preveat 
its realisaliuii. It eucoutag;es oeither Dogmatism —* thou siialt do tliis,’ 
.aud ‘ thou sbalt uot do that'—nor MystictsiUi sucli as abouuds iu the 
scriptures of most of tlie creeds iu the world, nor even anytbing else tbat 
laay savouE of superstitiou. D iuvites meu, is the õrst iustauce, to 
uuderstaud the oature of tbe subject dear to cbeir bearts aud tlie Laws 
oi Natitre wliich goveru aud coiitrol the lealisatiou of tlie great Ideal of . 
Perfectiou aud Happiiiess which all are tryicg to «allse for themselves. 

Iu tbe liuiited space fnruishcd by tbe four coruers of au lutrodiictiou, 
it is bardly posstble to do more tUan set dovu tlie l>aiest outUoe of 
the cmiqne philosopbyof au aJUeiobracing aod mauy sided systeiu like 
Jainism. I shaJl> therefare, refet ihe readerto tsybook, ‘The Key of 
Kuowledge»* wheie the eatire subject bas beeii dealt witb irf all its 
esseudal aspects. 

Jaiaisni points out that tbere are sb: ktucis of Dravyas (substaocea) 
iu existeuce, namely,^ 

I. Jiva (liviag substaiice, or iutelligeuce), 

2« Matter, 

3. Dharnta (a kiud of ether whieh assists things iu theii* movements ), 

4- Adkarma (another kiud of ether, or ali-pervadiog force, whioh 
is helpful in the cessatioo of motiou), 

5. Time, and 

6. Space. 

Of tbese, Space aud Matter are well• koowii terms, but Time is the 
^taodiam of conliimity aud successioa, aud Dhorma aud Aäharma are the 
äccompaQyiog cauaes respectively of motiou aud stationary States of betugs 
.s^ thiogs. The Jiva Dravya (liviag substauce or iutelligeuce) fs the 
esseuce of souls, and is the same a$ that called spirit. Each soni is a 
sepärateeatity, immaterial, uot composed of matter, uncreate and 
eteraa), and is capable of f«11y realisiug, iu and for ilself, the Perfcction 
aud Happioess of Gods. It resides iu Space, and continues in Time ; 
oue kiud of ellier, or force {Dkarma)^ assists it in motiou, and the other 
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{Adliarnia) hel^ it viicn it comcs to icst, Mattar is the mateiial 
\('}iich ctipi3l«$ itš oatural powers aod also enables it to oigan ize abody for 
itself. Ic !s tbe kcowladga of the iiatuie of the soul aod of the La'«rs 
wbkh govein ili ioterplay with matler whicb coostittifes Irue Science. 

Äualyais of the functions of the sou] reveais the important facC Ütat 
it is a simple uoit or individuality> hence oot a product or compouuded 
effect of the seciedous of luauy atoms of matter, aud ia tbe subject of 
kDowiedge aud eujoynieat. 

Its powers of kcowledge and perception can be judged by the facts 
of dairvoyaiicej telepathy. and the Uke, whichcanuotbedeuicdauy louger 
in the face of the discoveties andinvestigalious made by the Psychical 
Research Society of Euiope. 

Jaiaisui points out tbat the uatural attrihutes cf the souJ indude four 
kinds of perfectioii, Qamely, in perceptios, kuowledge, happioess and 
veerya (power). Tbis nalutal perfectiou of the soul is, however, lield 
jn check by the icdueuce of matter ou ils uatural purity, and U brought 
iuto realisatioo the momeut it realises itself to be the possessor of all godly 
virtues and poweis. 

The attaiainent of tbe sacied beight of FerfectioR, tbeut is the g;oal 
of evolutioii which marks the stagcs of the bcgiunlugless stmggle between 
jiva aud matter. The pixrest propetties of tbe soul are ranged against 
tbe weakening atiributes of matter in a great struggle for freedom, aud 
the restiks of tbe baitle are periodically published, 10 Ihe world, in the 
shape of ibe hieioglypbics of fotma by tbe ofhce of Re*incamatioa. 
Each fresh body iS) as it were, a biilletüi of infoxmatiou abont the 
latest issile of the etemal struggle, aud faithfuUy repiesents tbe tiue 
State of the progress made or revei'ses suffered by tbe soni. Tbis process 
‘will continue till tbe forces of Life are co mm anded iu person by ^isdom 
who shall slay tbe Diagou of Deatb, Wth the sword of Vairtigya 
(Reuunciadou). Tbe Conqueriug Hero shall then make his triuniphal 
entry into tbe Laud of BIiss> and leside theie for evet in the fuU 
enjoymeut of uuabating, undecayiug joy. 

It is dear from the above*tbat the Jiva is its own God, Saviour or 
Redeeiner. He is certaiuly eudowed ^ith all tbose di vine piopeitiesand 
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attributes ^vlilch people assuciale vfith tbeir God, or Gods, and depeudaot 
on bis own exeriicas for the realisation of tbe bighoat ideal oi Periectiun 
aud Happiness opea to tbe imagination of xnaii. To tbis exteut tlieie 
15 a couplete agreameut betwoeo Jamism and Advaita> buC ^heu (bo 
Jatter goas furthav auddeuies llie txuth of the evohitionary procass 
dedares it Co bo ialse. Tbe fact is tbat Adväitism baa fallan into the 
crroi of oue-aided Absolutism, aud is consequautly uoable to cxplain tbe 
prcseut condilioa of tbe ordiaary Jtva froui its liznited point of view. 
Tbe ideoiily between the Jtva aud Brahmau, i.e., the Siddbalman, 
rafetred to in such fexts as ‘ lam Brabiuan,* ‘ Tbat Thou a^t^ and the 
like, bolds good oot absolutely, btit oiily iu respect of the uatural 
properties of tbe soul, tbat ia to say, fxom the NisAfAaya poiot of 
view alüce. Tbe difference betweeo au uaevolved Jiva aud a lully 
evulved one is exactly ihe same as that betweeo a dirty mirror aod a 
deauone. Tbey are bvtb aJike iu respect of tbeir rcfiectiug power, 
buc sot iu refeiecce to tbe actual fuoctiouiiig ihereof. Tbe ordiuary 
Jiva is Uke tbe diity mirror, which has to be rubbed and polisbed befote 
it can be expected to take iis placeby the side of the fioest speolmens of 
its claaš. Tbe oi]e‘Sidedoes5 of Vedauta sbuts it out of thls view, aud 
tbrows it iuto eodless coufnsioa aud coutradictlous. Uuable to perceive 
the falal error committcd by its philosophy, it tries to steet clear of doiibts 
aud difficulties by positiug uoly oue soul iu existesce, and by deuyiag 
existeuce to all otber Imug beings. The attempt is, bowever, as com- 
plete a failure as cao ever be imagioed in tbe reglou of Metaphysics, 
aod tbe survivel oi Advaitisiu is due chiefiy to the fact tbat its teachiug 
appeats to re^uiie uo effort of self*exertiou for the realisatioo of tbe 
Ideal io view. That Advaitism is lucunsistent dtogelber ou tbis poiot 
is clear to aoy body who carcs to thiuk fox himseli. Advaitism maiotaius 
tbat there are oot two or moie souis in existeuce, but ooly ooe, which 
.h seated distributively among all the foims, ox bodies, lo tbe universe, so 
tbat it alooe is tbe true beiog in eacb aod every organism. Tbis oue 
soul is immutablc, uocbaiigiug and ever blissftil. Tbe question which 
• nõwaris&s on tbe above hyputbesis is : who is it that feels pain aod 
iiiisery io the samsara 7 But Vedanta has no reply to pve to this 
'qoeatiou, for if it were to say tbat it Brabmau who feels the pain, it 
would at 00 ce contradlct bis altribute of eteraal blissfuluess, aod 
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tli« hypothesis of a solilaiy soul piecludes lh« possibUity of briugiog 
auother oa tlie sceue to be a scapagoat of. 

Nor con tbe belng wbo feeUtlie paiu and longs to ascape from the 
boudege of ba deuied existence, aince feeÜtiga are experieaced 

by llving bsiuga, never by non-eiitUtes. IC is tUu$ clc&r that Advaitism 
is uoabJe to meat tbe objeclions wbicb arise fiom tbe oue‘sidedaes$ oi Ua 
pbiloaopbyi and caauoc be relied upoo to im part Ibe truth. 

Jalujsm pointa out that tliere js aii lufinite number of aouls each of 
wbicb ia enduwed witli Uie power to attaiu to tbe perfectiou of Gods. 
These aouls are iiivolved in the cycle of birtha aud deaths iu aubjectfou 
to tbe foTce of karmai wliicli couaiat, fir9tly« in Ibongbla, feeliugs and eino- 
tfoua of the soni» and, aeoüodty, lu tbecbainaof a very subtte kiud of 
matter inviaible to tbe eye aud the ordinary fostrumeals of aciecce. Ab 
habita wbicb we dnd difficiilt to bre&k away fiom arebonds of kafmü 
patile]ea, aud eripple our ualural aetivitiee Ju o:ore ways tbau ooe. /fbe 
effeet ofsuTvives tlie pbysical deaib, aud ia preaerved io end 
catried over ftoiu iuc&iuatiou to iueavnatiou, by a subtle body cabed tlie 
karmana ihar tr Tbia karmana ihartra ia nierely tbe sum'tolal of tlie 
kat mic foreea, or chaina, witliout whicli uo liviug; being onlaide ehe boly 
preoiueta of Kirvaaa eaa exUc. The idea uf tliia body cau be raadily 
graaped by tbe luiud, if we lake uito cooaideraUou the efiect of ila 
abaciice on the aoul. Tbe eaaeuee of souMa abat la called pure apirilf ot 
eouaeiotuueas, wbicb iii the abseuee of a reetraiiting bodyot some kiud> 
niuat be concelved to be iu full posseaiou and enjoymeut of ita uatural 
fuuetiona, t.f.^ oinniacieuce, omuipotesee^ aud perfeet bappioess. The 
idea of anch a perfeet iudividuality deaeeudiug to iubabit a body of deah 
aud tbereby crippbng itaelf) in a number of waya, ia too absurd to be 
ent eriained ior a moment. The existeuce of sonie iorce capable of drag- 
ging itinto a body is, therefore, a coudition precedeot to it$ birth is eur 
World. Cut foTce is not conceivable apait from matter of aome kiud or 
other in wbicb it mlglit be bouud vp, ao tbai the power whicli drags a 
Boul iuto a patticular budy lias to be lecoguiaed as a kind oi chaiu forged 
from aome sort of malerial. Now, If we can understand tbat all living 
beings are Jivas ensouled in bodiea of pbysical matter, we must iarther 
admic tbat tbe karmu forces whicb drag them into diberent bodiea 
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•caiinot be simple lu stniclnie. Tliis atDouuU lo sajing: that the karmu 
force is of a highly couiple>c structiire} aud as iuich may ha eal lad a web 
of chtiuš, üiotlier words, tba body Qikarmasy i.t., tlie karmana ihanra. 

The coimter hypolhesis that souis are made to take birth in ihe world 
of meo by tbe order of a supreiue apintual eotity is oot teoable lu philo- 
sophy, sloce iio pore splrit eae compel auotlier perfectly pure spuit to 
euter loto aay kmd of boiidage. If bodüess souis be as good spirits as 
tlieir supposed ereator, and tbey must be so ou the siippositiou of perfeet 
piiTity, it is obvious that their powers aud funetious must be alike in all 
tespeets. HeDce> no disembodied spirit can be compelledby aootherembo- 
died ox disembodied spirit to euter into crippliiig xelatious witb matter. 

Thus» the exUteuce of a suhtle body, the instniiueut of Ifmitadon 
vhich compels the soul to take birth iu differeut bodies, is essential fot 
its beiog börs in the ^orld. This ooe argument piactically sufhces to 
ptove the theory of re*Incaruatiou, for however far we might go back in 
search of a startiiig poiiit for tbe evolutiouary proeeas, we baveukimately 
no alteraative but to admit that the substances of nature being etemal 
aud uuereate their interplay mustbe etemal too, so that a class of souis 
must be takeu to baue existed from all eternity in subjeetion to the fotees 
of karma. The karmana body, for the foregoing reas ons, is a eoustant 
compainoii of the soul, aud will remain so till it is destroyed by the 
destruetionof the bonds If it wereotherwise, every scral would 

beeojne perfeet ou sliakiug off this itiortal eoH, aud tbe status of gods 
would be attaiuable, with ease, hy tbe simple proeess of eommittiug 
sui ci de, which is strongly coudemned by every mõral aud social ageney 
with one voice. 

It is this karmana skarira which is the true cause of tepeated birlhs 
and deaths, and freedom froin which is to be cbtaincd by a eooseious 
exertiou on the part of the soni. But eouseious exertiou is possible only 
wben the whole rauge of the subjeet of emaiicipafion is fttUy uuderstood 
aud grasped by the soni, since we observe moior effeets followiug beliefs, 
uever otherwiae. Kuowledge, tben, ts the hrst esseutial to spiritual 
emaodpation from tbe bondage of karmas. This is predsely what Jesus 
meaut wben he said 
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Vf ahctU kncw ike trHtk and Ike truth ahaü make yati fite*' —Jolin, 
VIII. 32. 

Belief of tbe tight sort is the next requisite of mcksha, and coiisclous 
exertion in the right directiouis tho last accessory to Nimua. Thesc 
three, t.e.^ Riglit Kuo^wladge, RigUl Belief or Faith, and Right Conduct» 
takeo togcther, are called the Raiana Triya (the three jeweis) in Jainism. 
Whoevcrestahlisbea biciself in tlie cootemplatiou of bis real oatural attri* 
butes) cousisting m perfect kuowledge. perfect faich» perfecC coudoct and 
indoite happlueas, at ooce becomes tbe Parvtalman, tbe object of worsblp 
and adomtioQ in tbe tbree worlds. 

Tbe uext point wblch demanda our atteutiou is tlie signidcauce 
of virtue aud vice iu refereuce to tbe ideal of Nirvaua. Tbe author 
of the Parmaiman Pmkaska makes it perfectly ciear that virtue is 
as mucb a cause of bondage as vlce, tbougU tbe typea of tbem differ 
froui oue anotber as inuch as a goldeii chaia does from au iroi) 
oue. Self^conleinplatiou, aud not the perforniance of good or bad 
deedS) Is tbe iiutnediate cause of Nirvaua, aud it is the Nlrvaoa alone 
rvUich the ardent ascetic lõuga for aud tries to actnalise for biuiielf. It 
would be favlty logic to Imagine tbat the aou-performance of good oi 
virtuoua deeds should imply immorality ; aa a matter of fact> virtue^aod 
vice do aot exbavst tbe types of actious, wblcb, agreeably to the classifi* 
cation made by Cbuaug Tsu, the Mystic Saiut of Chiua, should be 
divided iuto mõral, itu mõral aud noo «mõral. The word Don^mora], 
bowever, does uot couvey a true Idea of the tblrd type at all; ou tbe 
coutrary, it is liable, from its very etymology, to mislead us about its true 
aiguificance. I propose to call ibis third class of actiotu the trausceudeo* 
tal, or diviue, because tbey emaiiate from the iiddkalamam (perfected 
soula), and also because by tbeir performance men tlse up to the top of 
the world as Gods. Tbus, of the tbtee kiods of acticns performed by 
meu and other beings, the good õues lead lo heaveo, the bad ones to 
hell, but those of the trausceudental type cany oue to tbe Rock of 
Perfectiou and Bliss, 1.$.^ Nirvana. 

This brings us down to a cousideration of the uotion of ttiulliplicity 
of Gods whicb the idea of Nirvaua dlrectly gives rise to. The modem 
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, Uained a9 it i$ ou Imes of mooUtic thought, is apt to eniik at 
tlie ^ erude siiiipUcUy' of all ereeda wbich savour of what has beeu des' 
eribed aa a polytheistic teadeaey. Mouisin is^ howevev, tbe uualtaiuable 
of plubsopby, aud there cau be aogieaCererror vhau tlie deulal of the 
possibility of perlecttou to the sonis of meu, to say uotUiug of tUose whb 
are uow inhabitmg the bodies o£ brutea aud beasts. The fact is that the 
lUodera lUmd bas a true coneeptioo of ueitber God, lior Religiou, uor 
HedeojpCioUf aud its entlte euergy is exhansted is the uss of einpty aud 
meaniugless eoaeeptions aod the parest abstraetlous of tliought. I doubt 
if oue oot of a mlllioo preaehers kiiovTs his God suffideutly wdl to ideu' 
tify Him should he tytr oome aeross Him by cbaiice. As regards poly- 
tbeism, a.siugle quotatlon from the writiugs of Thomas H, Hiixleyi oae^ 
of the greatest champions of Free*thougbt aud Agiiosticism, suffiees to 
show that all moderu miods do not joiu io smiliug at the so*cahed 
erude simplicity of the aucieats wbo have bsqueathed os that System of 
reiigious pbüosopby. He says 

** I Aupposethe moderns will cootioue to smile, iu a superior wayr 
at the grievous absurdity of the polytheistic idoiatry of these aude nt 
people. It is probably a cougeoltal abseuee of some faculty wbich I 
ougiit to possess wbich withbolds me froio adoptiug this summary 
proeedure. But I am oot asbauied to sh are Davld Hiime^A want of ability 
to diaeover that polytheism isi iu itself, altogethet absurd. If we are 
bouud, or psrmitted, to judge tbe govaruuieot of the world by humao 
staudards, ie appsars to ms that directorates are proved by famüiar 
experience, to conduet the largest aud the most complicated couceius 
qiüte as well as solltary despots. f have never beeo able to see why tbe 
hypothesis of a divloe syudicate should be fouud guUty of innale absurd* 
ity. Tbose Assyiiaos, Iu particulait who held Assur to be the oue 
supreine and Creative deity, to whom all the otber superual powers were 
suboidinate, might fairly ask that the essential differeoee betweeu their 
System aud that which ob täius among the great majoiity of their modern 
theologtcal erities should be demonstrated. •!& my apptehension, it is not 
the qaautity, but the quality» of the persoos, amoug whom the attiibutes 
of diviuity are distiibuled, which is the serloiis matter. If the divise 
asight is assoeiated with uo higher ethical attributes thau those which 
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obtaiu auiong ordinary uieü ; if tüe divine intelUgetsce ig suppostd to be so 
• imperfact that it cannot forasee tbe consequcuces of ita own contrlvances ; 
jf the aupernal powers can become furioiisly augry with tbe creaturea 
of thdi oiuDipoteuce aud, in their geoseless wrath, destroy tbe iucoceut 
along witb tbe guUty ; or, if they cao show themselves to be as eaaily 
placated by preseuts aad gross ilattery as auy orieutal or Occidental despot; 
if, in sbort, they are oul)* stronger Ihau mortal meu aud oo better, as 
it must be admiited Hasisadra’8 deities proved themselves to be—theo, 
surdy, it is tüue for us to look somewbat closely isto tlieir credentlals, 
aud Lo accept nõue but couclnsive evideuce of cbeir exlsteuce.’’— Ssitna 
and Hehrew Tradtiion, pp. 257-259. 

Hoxley, of course, bad so idea of triie divinity, itor of the kiud of 
polytheism implied in tbe tnie teachiiig of relig^o ; Uis obaervations ere 
usefnl ouly lu eo far as they enable us to perceive that tbere could be 
oothing iutritiaicelly absurd eveu in the worst forma of ]>o1ythelaiu süch 
aa tbat of tbe Aasyriaoa of oid wbo peraonified, Uke tbe Hludus and 
otbera, all co&ceivable kiude of psycbic qnallties aud attribtiLes, and 
thereby laid the fonudatiou of i pantbeon of mytbical aud, conaequeuUy, 
ueelees godsaud goddessea» created by the inyatic fancy and poetical 
geoius of bnmau imaginatloo. Tbe ttue idea of Ood ha» oothing m 
common witb tlie notion of a creator demandlug worship from tlie 
ignorant creature» of hU ommpoteuce. The idea of Oodhead, inita 
pureet furin, ia tbat of the great fdeal of Perfection and BHes whIcH evety 
soultiies to attaiu to, aud wbicb it haa ouly to exert in the right direction 
to realise TUus wbüe the status of perfectiou is one aod ouly one, 
tbere ia uo Uiult to tbe number of iudividuals who lulgbt btiog it into 
realis&tiou. 

It js also wroug to imagiue that tbe Perfect Ones bave auy de sire to 
beworshipped by tbeir iiuevolved brethren, Tbe tnith is that co oae 
cau attain to that higli Ideal who does not destroy tbe seed of desire 
altogether. Hence, tbe gods huve no desires iot worship or anythiog 
elstleftin them, and are eteroally absorbed in the enjoymeut of tbe 
beatific delight appertaiiüag to tlidr liigli statns. The Jainas worship 
tbese Great Ones, not with a view to gain some favoiir from them, biit 
only to iuipcess tbeir own ininds with the gieal iruth about fche divine 
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nature of their owu sonis. These Holy Õues are tbe great Beacou 
Ijights wliom we must foUow if wewould attaiu the s^iinmit of Perfw 
tioQ attained by tbem. Theie is no qnestioa of beggmgor bargainicg 
with them for our worldly beuefits, ner of favours to be purchascd by 
gtoss flattery oi the makiug of gifts. Those who are aaxions for the 
«dfare of theit sotüs ^11 fiud thdr leadership to betbe only medmm of 
Smaucipation, and must walk in tbeir footsteps to realise tbe bighest 
asiidratioos of their sonis. 

It only remains to point out ebe reason wby the holy portals of 
Nlmaoa are said to be closed ägainst the residents of oiir part of the worid 
in tbe present period of time. Jaiuism divides tbe ages of the worid iuto 
two main periodsi the Avasarpint and tbe Uisarp^ni. Bacb of Ihese 
is again sub-divided iuto six parts called «zrtrr fspokes). We are now 
passiDg on tbe Avasfirptni are^ and tbe present era is tbe Hfth wblcb 
bcgan aboTit 2,500 years ago. The first of these aras is called tbe 
sukkma-sukktHa, (lit., happiness-bappiness, hence, the age of great feli^ 
eity), the seeoud, sukhma^ the tUird su&kma-dukhma (UteraJIy, happi- 
ness'pain, bence, the period of robred pleasure and pais, with the foiiser 
preponderatjQg), tbe fourth, dvkhma-svkhma (pain preponderating over 
JeKcity), tbe fifth, * s., tbe present one, duiknta (paiDfiil), and the sbeth 
dukhma^dukhma wbich is very painful. Tbe number of years aRotted 
to tbe first fonr periods is so great tbat the modern mind bas uot hesiuted 
to sdgmatize It as absurd, tbougU io tbe absence of anything to show tbat 
tbne came into enstence, ior the first titne, ooly a fioite number of years 
ago, the supposed absurdity cau ouly Iie iu tbe calculatioss of those who 
wetdd like to gather, up jufinity in tbe Hmited dimensions of tbeir coucept 
of tbe pitoher of fiuitude. The last two periods, the fifth aud the sixtb, 
are only of 21,000 years each. 

The Avasarpinixs the are of deseent which opens in great prosperity, 
but eods in extreme pain for tbe Uviug beiugs. In the first kala (time, or 
a |»riod of time), the sukhma^sukkmay people enjoy euormous longevity 
diid possess the stature of giants ; lu the sixth, the dukhma^äukhma, 
the average duration of life is redueed to 1 6 years aud tbe stature to a 
cubit in heigbt. £verytbiug else deteiiorates in tbe same way, neither 
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the climatic couditioas, aor the productive powers of the earth, noi evea 
morality escapiog the march of time. In tWs way the process of dficUne 
coQtiiiucs in every depattnient of Ufe, tül, by the eud of the sixth 
tbings beeome qiiite unb.earable. The utsar^iniii chaxacletised by a 
similar ar raugem ent, but lu the revetse oidet ; jt Tjegins from the worst 
couditions of Ufe which gradnally improve, tUI extreme prosperity agam 
merks the end of its last kala- We then have auother AvasarpiniXo be 
followed, in its turu, by an Utsatpini, and so forth. 

lu the dukhma kala^ the present era of time> all thiugs undergo 
considerable chauge for thewotse. ReUgion also suffers id the same way. 
It is aot that reUgiou then loses its iutriasic merit, or becomes vitlaled ; 
only its hoid on tbe bearts of rden is looseued, aud people become too 
degeuerate to uuderstaud or pat it luto practice. Tbose wbo have a bog' 
ing to be saved also cauuot derive fuU beneht from its kaowledge, their 
physical powers uot beiag equal to the strain of ascetism lequired for fiual 
emaucipatioo, and uerve aud boue belug equally dehcieat in respect of 
the requisite degtee of eudurance to reuder the process of pure Seif- 
contemp^iioD a possibillty of attaicment. Tbese are the causes which 
precludethe possibility of the attaiunieut of Niivana 112 the £ltb and the 
sixth periods of Avaiarptni and the correspondlng afos of VUarpini, 
But tliis is not the State of affairs aJI over the nuiverse. In tbe region 
cabed tbe l^ideha Kihtlra there are uo periods of time correspondiug to 
our hftb and sixth arosy and people stiil attaia Nirvaua from that regiou. 
In ovir part of the vmiverse, also, spirltual progress, short of the attaiument 
of Nirvana, is posslble, in all other respects, eveu in these bad periods 
of time. Those who are the inost steadfast in their present Ilves, mlght 
be re-boru in the Videha Ksktira aud atcain Nirvana from there* or go to 
faeaveu and reside there la the eajGymeut of Olymplau bliss üll these bad 
tiines b; passed, so that their next iucaruatlons on earth would place the 
coveted opportunUy in their way. 

The arrangement of times is based on a calculation of the effect of 
the motbu of the heaveuly bodies aud o)i the planets re\x>lviug In the 
Central regiou, called the Jatnhu Dvipa^ of onr universe. To some 
extent these efiecls have aiready begun to manifest theinselves. For 
iostauce, tbe hoid which rdigion had on tbehearts of men two thousand 
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years ago, has gradtfaUy yielded to inaligiotisoess end impiety. That 
time can a0ecC the bdiefs of inen aeeiiis wooderful, but &o ooe who 
2 S aware of the influence of food on mind and of mmd ou beHefs is likely 
to fiad fault with the statemeut. The pro duetive capscity of scdl is 
diiectiy aheeted hy the forces of nature opetatiiig’ on our globe in ebe 
fifth andsbeth periodS) aud physical aud loental wony directly result 
froiD bad aod iusuffieient uouiisbmeut. Stature is aiso aSeeted by food 
aud the mode of Uviog, aod tt osly needs a couple of wars like the 
preseot Buropeau stn^le to wipe oot tbe traees of tlie sbe foot roeu. 
Even the conditions of Hfeare daily giowlog niore aud more dtfdciüt, 
and the eost of li ving is goiog up. Nerves, too, are beeomiog a littie 
too promiueut iu civilised societyj and tbe less civiUsed are dying 
of nalignant diseases. AU these eirenmstanees must teed to weakeu 
the lesisling powers of UfOf aud tbe sbortening of atatuie must ioevitably 
foliow in tlieir traek. 

To the Jaina tbese prophetic statetneuts of tbe saered Seriptutea 
are not open to doubt, coming as they do from the holy mouths of the 
Omniscient Tittbankaras. It is uut that h:s belief is bliod or nnreasouing ; 
on the contrary, deep tneditation on tbe Scriptnral text bas over aud 
ovet again convinced him of its accnracy iu respeet of all parliculars deter- 
miuable by leason. Heis, therefore, compelled to accept these matters 
bIso whieb fail outside tbe natnral pale of his intellect. His reason assures 
him tbat tbe Great Õues were Omuiscieut GodS) and bad absolutely no 
interest in maklog a false statemeot ou matters of geogtapby and the 
like, wbieb, by the way, are not the csseutials of religion proper. Tbe 
Jaina is not ignorant of the conclusions arrived atby modem Science, but 
he also bnows that tbe conclusious of tbe txioderus are not based ou auy- 
tbisg approaebingtbe Omniscience of the Holy Ones, and cannot be 
piit bigber tban statements so higbly probable as to approaeh within a 
eertain degree of truth. Wben tbe modern astroeomer smiles at the 
erude notions oi the aueient Hindus, he cooveniently forgets the fact 
i^tat Uie calculations of the derided Indian possess no less accuracy than 
his ovu, in spite of the wiong uolions wbich he is supposed to beobsessed 
viih about tbe nature of the motiona of tbe sun, tbe moon aud the uther 
plaoets, 
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How «xplaiu this agree meilt ia caJciilation) oue oaly of the two 
views l>e correct? 

The tnitb seeni$ to be that the two Systems proceed ta mske their 
obseivatioDs frota two differeut poiuts of view, ao that their reauUs taUy, 
but uot tbe descriptious. 

Perhaps some day wbeu wa are euabled to make observations from 
both poinlsof view it would be posaible to teeoocile the two aeemingly 
hostxle syatems. Till ehis is accompHsbed our ouly watch-word shotild 
be 
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PARM ATMA-PRAKASH 

O? 

SRI YOQINDRA ACHARYA. 


1. 0}>di3anc£ to (hat Siddba ParmA^maa who haTing by ehe fire of 
nieditacioQ burpb op hia Earma?, has fread bimself from the impurieies of 
ifeomto olloy. atbainad cho puri&j of cooacioiisnea, aed beeome Everlaatiag. 

2. I bov to all thoae Oreat Souls, ladmta in nomber, who will in the 
fatare beeome perfeoC, nnmaeohed Inballigeoce with ehe aid of Crue meditation, 
wbieh is freo from lo^e and hatred. 

3. I alao botf to the Siddhas (perfeet scmla) who baying burnt up tba fnet 
of Sarmo3 are dow obtainii^ Kitsana fioro the Videba Esbecra^ 

Kota.— Aeeordiog to JftiQun» thora i* ao «htage iatHeoToln oflim* ia the Ttdeha RtheCra; 
UurC/iatarthe KoIa (foarth perlod oi tha OTole) ia ev«r praeant ü> that part of the 
uiuxwsa. Prott tliate eould erOi avee nov, atteiaing Nirvana, thoQgh from our owa peet 
of ehe viivates it oe&aot h» etteioed during tha ftlth and the sixth e^claS/ Aeeordingly, 
tSe AetUttye, ia thuGathži henv to those Orast 6cnUa «baare nov minifaaCing Divioa 
KaCnrs tn tliat region. 

4. 1 sho bow to those Slddbas vho no^i iive in Nlrvana, As l^rthankaraa, 
bhej preaobed Dharma to us, aud are our teoehers, thoagh nofe now in 
Samsfira. 

5. I bow to thoee Siddhas (perfbct eouls) who Uve only in the Alma* 
Swarup (aelOi and see all the objeete of the tiniverse by their Pure Intelligenoe. 

B ' 
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6. 1 bow witb r«7er«ncc t« Sbri Jineodra ‘Dey^ «bo is tbe eDjoyet of 
Kewala Du9hao& (p«rfeet pereepiion), E«iralA Jfiaii* (perf^ kaovledge), and 
Käwala Subba (pore happineas), and wbo baa ^iovQ tba Swanipa (natura) of 
ahiugs. 

7. I bov (0 bbdaa Unnia of tbe tlu^ gradoa, tbe Acbirjas, tbo UpadhAjns, 
and Iba Ssdhui (aaioCa) irbo bariag egCaUishad tbemselrea m perfecb medita^ 
tion, arhicb brings abont sopreme bai:pineaa> ba?a acquirad tbe Paramo P&da 
(hi ehast position). 

8. Prabhakara Bhatta (a dudpk) baving poriCad bis mind and havlog 
bowed to bfae Paneb* Farm^Ü praja tn Sri Yogindia Aefa&r;a. 

9. 0 Hasterl Infinite titoe haa pääsed avaj and Ibara been roaming 
abont (transmigrabing) ia Sams&ia; bot 1 bava goi no happineas I hara 
always baan Ln dire ousery. 

10. 0 Uastar! Pray teil me abont bim, wbo häving deetrojed tha paina 
of tbe foor (Ms (foor aiages or pUnee of Itf^X bsa attained tbe Por&ma P&da 
(tbe higbest atatos). 

11. 0 Prabhakara! (Tbe Ach&rya aaya) Hear tbou iritb belief, 1 sbafl. 
after bowing to and keeping regpeetfolly io nnnd tbe ftve Praaptois, teB you 
all about CKe three kinda of Atman (sotd). 

12. Häving k 2 »>vn Ataum aa cd tbree kinds, first elüninate tbe VabirsK 
Abcnan (tbe outer sool), and häving beeome tbe AntanfAtman (inoer sool) 
medibabe upon tbe PamAtman. 

13. Atman is of ^ree kinda: tbe Tahii8‘Abinan (ooter eool), tbe 
Antara-Aunan (inner sool), and the Fann&tman (perfeot soni). One wbo knows 
bis body as bis sool, is tbe ignorant Vshira-Atman (oober sool). 

14. One wbo knows tbe Atman (sool) as sqsaraibe and distincb from tbe 
body, ai Jfiana-Swarop (of tbe fonn or natare knowledge) and well eatablished 
im perfeeb ^anqtuDity, is tbe wise Ancara^Acman (tbe inner soel). 

15. He «bo knows bis seif, vbo exisis in knowledge, wbo is free from 
^nne^^bbon wi^ pcire belief know Sm ae ParmAtman (Qod). 

* Iltets sn fivvdMMt of Adepts, or Vostoro, ta Joiain, m* tho Axaasta, the SiddSo. the 
Aehirf tte Opod^ys ui4 tbo Sodan. The; m eaUed fcb« Paoch Pamrshli coUootiTotjr. 
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16- Thftfc Siddha Bh&gwan vhom ihe thre© worlds worahip and greab 
gods maditate upoD, who bas ti sbeadj knowledg© of aU tbing©, Cangible and 
intaogiblö, ia th© Pamäcman (Ood). 

17. E[eis I^iC7a(©Ter4a9Ung), Niromjana (free from pasaions and destres), 
Jüana-Swarupft (baa knowladge for his fom) and Parmä-Naadn (nll-happy), 
One wbo is sucb 19 Sbanba (calcn) and Shiva (perfect). Know ihj seif as sucb, 
«nd roolise it, 

1 $. He who never givee up his Sv^bbftvo (nature), eod nerer «dopu 

Bb&va (©zietenoe or natnre) of anotber> end kttovs seif snd not^elf, 
bhat ia, all bhe tbings of 6be (hroe worlds and of tbe tbree times, is tbe Shanta 
and Sbiva (calm aod perfeob) Ood. 

19. Ee wbo is free from ooloar, smaÜ, tasbe, sound snd toucb, thsb is, 
who is free from body ai»d is no6 subjecs to biitb snd dealh, such a Being is 
Nirsmjana. 

30 &£ 21 . Know tboa tbat Being ae NiramjsDa in wbom Xrodha (anger), 
Moba (abbachraenb), Ueda (lust), Maya (deoeitfulness) and M&ns (pride) do not 
exist, snd wbo la iniio way coucomed witb meditsCion aitd the object of 
medltaliioTi. One wbo U devoid of 'virtue and eril, of pleasare and psin, 
and is free from every sort of dofecb or blemisb, koow thoQ tbat soal as 
Niramjana. 

23. One who is free frora tbe act and tbe objeeba of meditation, frora 
ineantations snd amuleti, slso from Haodala (circUt) and Mudra (ring), 
ecc., (sU material forms and sbspes), is bTiramJans. 

HoVS.—So loog M tha toal Om not att«uo to pothet aad ftU*knowliig eonditioa, hw to maks 
ase of Dsditstion, tSc^ but wh«a oaee thss sU-eotäoiou statns is obUtasd; ons hsa ae 
coed » mske rssort W tliMS messa UediCstion ii s tsesiis to svolvs fths rsal oatur« 
sf tbe sool vhieh U Onalsoiant, bu&viisn OmaUeidiMe is osos st&alnsd soti msoiltnts iteslf 
iatbssoQb themrsaaios qo oeed (or nsditstion or tho obJs«to( lOSditstioD, Haoos 
thc onjoycr of Uis stAtoa of Ood is fre* (com msditstiea snd tbs olqsot of tooUtation u 
w«ll u froa all asUrjsl foma 

23. Tbac Psrmgtman (God) is nob kcown by readisg Vedas and Sbsstras, 
noris Ho perceivod by sensos; Ho can only be known by pure self'Oonte(n* 
plfttion. 

NOfR.—Ho is AnhU*NidhanA (stornij AflU inpsrishabio) And oE tbe TaskotkirAQ-Bvabhava (of 
unohAnging naturo). 
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24. Enoir tboa (1ia& to Iw tha PanuAtman wbo bas Eaw&la J&aiia (purej 
infinite knoirlet^e), EevaU Daraban (poie, infiuM percapoon), Aouui Sakba 
(infimta bappizM) and Acacea ViiTa (mfiiuta poverX 

2õ. Who ia endowed «itk X^kebanos (diatiogiDsbing attributas). 
wbo ia woiabipped hy tbo threo wotlda, who is Uie Higbest Deva and who ig 
without A bodf,—soch n ParraAtnyip rasidoa <m tbe (op of (hd wodd. 

26. Tbe sama Pannft-Bnhnu who «xi$(g as Kinnai (piiro) and J&aiia 
Ma«a (embodimanb of knowledgo) in tho Siddha Avastha (porfect or fully roaiiU 
feawd cozidiUoQ) U^esin&be Sazos&A Avaatita (maudaoe coodition) in ebe 
body. 

Hottr—lo tbM Sl«ku (b« Ä^&r^4 4«a(*«bw ttaPamltiDaiL Tb6 Jäin Siddhaat» do« oot pr^ 
poofid tkeeaMssca^Cae «rtrMOiAic» Pwwcul Ged lAe eas steM or daMroj tbs saJ. 
vene. AccordiDf te JaiBiaa» tbe SvabUvle eeadhioo (nd ead tne sabin^ oi Itm* i« 
PennAlioa. Tha» StlbUvK cendjlkm «ftewW io AÜ-ksoviacMis All-Msgaaee, All* 
heppiaes ead 'AJl.pow. Is tba ScBeln Atmaa {«wUJj «oal) ihte S^ibhlvic cogdj» 
tKB iSf owisg cotbe boodage oi Rarae*, reodered inpnre aad isparfeet. It ia hoirever, 
aerir aajubUated, naea U li alwape exliBiai ioevwy Afi&Mwio aa aabodiod •»u] 
iD a Utest vay; in a dieeobodied ona» dmiC perfeetly. DOi S^Abbtvio ooodieiea 
or TwiDttwie ?tda (Mtoa (d Ood) ts eriilrat froaa elenüt; aod vill nist for ever. 
Wben tba Sanadri Abaaii (awbciM sbü) gim ap KaahlTU {paiaieoa aad desirw)» 
ite Dravya^Samai are daitrojeA esitfng lU gteioB aatnre Iree to oasilttt itael^ 
aad Co aklne foftb aa tb« Pamlbasfr TUs MatfesUag U eba Pamitciic P&da ta the 
SsflwAri Jira {sooJ) U eallwf tbeaUaialsg lo tbe Siddba «oditUp or Kirraaa. 

87. Tbat PancAcman, (be mediMioii on whom destroys tbe paat fteoamo' 
U6ed Earmaa, that Suprene and the Higheet Ofcject of knowlM^e» la no whare 
alae thAO withiu tbjaelf. 

^on—lalbis SlokStthe Aehdrya drawa the aHaotiew o( (ha diadple Cevuds (Ha Kisoha^a 
dnaription cd Parnicwan. JnttUulfis^ajnpeisa cd tUw, Ataaa and PamAtoiao 
ara one. tha reol oature oi Auaas baisg noaha^ oUiar thss OmDiaeieeM wh\i± 
» Par(sAt«aa*Svfuap. Tbie SrAbUra (raal eatual oi Almas ewisg (o Rt^a 
^ ^ (fdUdunasi), Dvwha (batred) and bfoha (igoonsee) Jiea eoteaa l ad babiad Iba rail d 
Kama, ao thal vhee a stas withdrawi bta aisd froo all ii>orid}7 objaeta, aad oaditatae 
npos bia raal aatnr^ Iba vad of oh rtr ne t iqB ia daatrnyed in hia, and hii Atmaa 
baetenal reraslad to blm aa ^rmlUast Iba Ood. 8o iha Aeharya aaya tbal tbs 
ParaiAtaas Um hiddm wiibis joanaU, jon naod oot aaab Ifia laytAaro 

* 28. Enow tboQ ihat (o be the Ätmnn who ig not subjecC to senguo] 
pftagnKš and pftins, and wbo is freo froin tbe action of mlnA ; nU else {g 
foteign to ^ee; give it up. 
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29. O&d-wbo bdog United to Uie bodj. dwells in it, and who from the 
Xiachaya (real or natiml) point oi vieir is aeparata and i^uite diaCinct (torn that 
body^knoir thoa that one to be ihy Aonan; irithother nnmeroua objeeta which 
azist, thoQ haat no concem. 


30. Do not regari Jira (eool or mtelligeoco) and AJ iva (non-ao&l or 
son‘iDtelIigeoce) as oue: boUi oi tham are, th^r ovn Lakshaoas (diatioguisb' 
ing atthbut«d), dUdztct; knov tbat vhicb is differont from Airoaa (bouI) as 
different from it and know Atmao a!one ta be tbe Ä«man. 


KoT&—H«ra th* AtUtya pfoMM taaiaet (k* abwlete õuemai AdwaJt vhicb bclievce 

ia th* •sšUqca of Jiva or BnluBO only ud togorda tAe ociatoaca of auuor u o mece 
draoa or igaoronoo» Tha Ekutie Advait (Ooa^sdod BMfaisDl vlion KratiaissdiatOi 
appoan feo bo • sion •ImurdJCj. ph—»r wn» (£ the wnrid eaiuiot poosbty bo 

ejcpiaiiud M» K^iUcy osiMQea. Wodo ted boük iatolligMco oad aon*iatoUiaaDeo 

io tho vortd; tboi t» hoUgro žntho wriitonoo o£ obo ttogoaly » i^aiaoC Port/abhA 
Fraouaa (ortdoeoa oi tba ooaoeo). Jaiaiw doeo m( rogard tb» kno^ledgo ao^uirod 
ehroiig)t ÜM oaeas ao fairr Of axuao tbsa b InoiriodgA boyoDd tbo wooo o ,—U m ta aro 
tnanp fi ntt-iM (mMo) tUaga canw* bo pondvod by Om •ohm* aad 6he koow. 
lodgo acauirod throegh tb« mpm ba vory liautod d kiMnr!odgo,-~bofe we eaaoob 
callbialoa, Kpovlodgo doriTad tbro«|d> tbo hdm aoiui|'in a aorsal ««oditU», oo lar 
ao It gooo, ia Roo kaovlodg^ aad tbo Ujmj whkh b againot thb ImowlcdgOi oannoi bo 
accoptod My body oad oosi oanaot baoeaobjoct, Iba na] haniig Jnaoa (kAowIedgo or 
etaOTfwoool) ao ib SribUva (boAvo) and Oia body Sparoba {teagibiUCy). lUoa (taota}, 
Gaodba (oooU) aad Taxaa ifckm} ii in natttc^ ISio pn, tho iakfUad, oad (bo taUo, 
«hi«b I aa tulBg ift wriUagi oaaftot ba om witb ood or a aero phaaton. Thay ara 
panaTabla, oiaCarial obšoeto aaddoQotpoaowJaaAa (knowladgaorooaoeiAisiuoo) ;b«TMie 
Cbey cariTK* ba Jba (ioloUigooMO}. Kor eas ohoj be aore aoDOOtitioo, booaua wado p»r> 
oefyo tbea tbrcogb m> owb cooaoa. Boodoo tbb, Ü tbara b ma exiotoaeo, oool or Brahma 
only, iriUDca thie limitobon aad igsoraAoo T li tbaro b oo axbtaaoaothar (hao pura and 
pertet Brahma wfaOM thb impon^ aod tiapmfaiiUuQ pravajUog ie tho Saaabri Jiva 
(worUiy aodJ) t li H ba oaid thac raally tbora b ao lioitatioo, inporfooCioo or (op arlty, 
iC booly tbcoagb igooraoee thai va aaa tbwa **»*'*g«, Cbw i^at b tba etniioa of Igno* 
raooaf Igooraztea b oartaialy aot tba Srdbbiva (aatara) q£ Brahaua. Aod {(thera ja 
nooäetoeoaoUwrtbaapwaJira, wtmatheboadageT CaBÜieco baboodaga loona 
oatlty coly ? And Ü tbota b ao boodaga, thM b no Saoadra (omrld), and it b cboloao to 
opaak oiBaodlu {boidaga) and Hokaha {Croodom, oaaaeipatioo or nlratiee). Than it Is 
alao noolooa to Krira aftor aalralacm. nasH balsaadooato Kara raeooTM to Tloa» 
Niyioa and TogOi aad all tba ShaiOoa aad Vodaa baeeoo porpoaolem Übua to beliavo 
ooly lo tb 0 nfbtfflra cd Jrta ee iotaUigooea) aad rajwt tba axiataaae of A^va (ooa* 
aool noodaCaUigosna) b (ba artdooea oi tba aaoaea ia th* norma! ooadltion, 

djirpanew witb all tho praotraa of roUgba ud ontalKj» and la tha and rmoliB in a 
nero ateuidity. Ibk Aiboota Admšt (miooiilad aNbbm) b againat all VytTahara 
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(prMtKai wocldiy ftffbira) tkod ^rnirth* ipirilualitjV WhiU io 

this (haorjr ifr i* jm|M)Mlbl9 to «4rr; oa woridly nffuin m well u nliginu prAQbtoes* 
Jtisufii il 40 Qo-Ek4ntio (sooy-itdeii or rilotiooal) 8;«t«in. Aeeordiag to JaintiiD tha 
$ir*rup4 (oatora) of Vaata {BalDg} ii fiainaQya {ganaral or oiuvinsl) ai wall ai Viibaha 
(particular or ipadil). £a( (ta ba) whioh oooiista m UtpAda («aatioo}, Yy^ya (üieMae* 
öoq) aod Dhriovya (piraaoiDoy) Ji tha Xnlahamv (diAreoti*) of Dnvvya (being), So fw 
M thii BOhonal aatsre, Qftvalyi Sat, ii eoaciraad, Draryi, or BaintT* ii ooo* aod mooina 
boldi 2ood. Bat vhea tta Viiheaba (parttsuJar oatara), Damal;, Jiu&a (knowlcdge or 
oopirio ai D o ai) amnea ia, Dnrya at oaca bacomai* fcwo—Jlva aod Ajiva-^cad dnalim 
iQAkce iti appaaraoca '^u* froa tho SaxDaQyA Äpekiha (Uia iioiToml poiot a( vlii^ 
tbera ii of eoarw ona oxlitance, bat (rom Uii Viibaaha ApakaJ^a (pArtieolarpoiBt of vioi*l 
Jt ia nvero tbaoooa Tboi Advaib aod D«Ait> whao baÜQred io oo abaolota aod ono' 
■idad Dtaooer ara notmaUa: boUthay oao^ vlth tha belp of ao un^Aikaotic (ralatioaal 
or Btaoy iided lyataiDifboUi ba nooooilad aod ara tna froaftliairraipaotivepoiotaof viev. 
Bo(h eha ooa aod saoy ara eziat4os-^ba ooa axiitiog io tha oaiiy aod tha maoy >o ooa 
lo boid thAt tba Ona ii axiitJog Apart froo, aod ootaida of tha maoy, or thattha ooi alooa 
«xüta Aod tha roAoy ara ibt laisa appaaraocoa aod moraly oonantitiai, U to dapart 
frocD tha troth. 

Eaoea, tha AcharyR io thft Sloka, io ordar togoardagainst tbo astraoia aod abaolota 
moniim of Advaita, advlM hii diidplaa oot to coofoufid tha Jiva and Äjiva vith aach 
athar. The raal (gooraaea wheah oaoaea thabondagaof KftrnJAi of tha SRiniiri Jiva 
(atnbcdlod sool} ii tbat ho doM oot nodantnnd tha toal eatora of Jlva and Aiiva, ar.f 
ot lool aod mattar. Thia Samidri Jiva (ambodiad leolj lailca hii liappiocai tn otaitsr, feele 
attraeiioo and repoliioo towardi mirMly objecti^diotifiai hia aoni i^th hie bedy and 
torgati its ows SvIbbAva (aatora), whi^ ii Ocaniieionoe. Whio tbo Samatri Jiva bogiu 
to Tindanbind hii ovo natore aod tha oatara of loattar, ‘irhao ho roo tbnt attraetion aod 
lapulsioD Atc tha attribetai of oiattar, vhila hii owo attrlbota ii Joaoa (knowlodga), aod 
«hao harMliMi that ha ii aalf^easattooi (Acmao) aad that hii bed; aod othariarrciandisg 
objaeU in vbich ha laaki bappiaaw ara davoid of istaUig^ania, theo ha caaiiw to idaottfy 
hiiDsalf arith nattar and baUavei htraielf aa exiating lo tha aalf. Thia kiod of baliaf called 
Uie dacayak Danbana jn tha Soiptoraa ia tha troi path of SalvAtioo, and la tha kiod of 
Advaita reeOBUsaodad tharaio. It doaa setnaao that thara ia oniy ooa Sool ia the «hola 
Univana, bot tbat aadi aool fa a ooo^oal, beoee timpla aad iooomptibla lobetaoaa 
fabaiitaaoe. or aotity, io iUalf» aod la ita o«ii Ged, Cüi ii tha faatora of diiiioetion 
batwaen Jainino aad tba aahocrf of Sndo philoaophy kaovo aa AdvaiUmi of Shaokara 
Uiira* . 

Jainlam alao dfflara fron thoaa vbo sai op a saparata kiod of (3od aod dasoribe 
hiv aa AD uoic[ua holog. Thia m ootcnabla ea tha gioand thnt oor eoocapt of Ood 
aaoDot bub ba that of a Pwtoet SooU beth baiog pura spirit or eooaotonioaea io 
meae^ Tha lubatasca or labatratom of axiitauoa baiog bho aaina ia botb wm, it 
b iseoeeairaUa that tbara ahoold ba aoy difieraoea batvaan (}od aod aool io aoy 
aaaeotial raipaot, Ranea, tha diSaraoce batiroao Ood aod man liaa eoly in raapaet 
ef.tbe maoifaatatioo of tha oaiocal attriboM* ot tha aooVsubatanoa. It follovi from 
Ihja tha&«hOD A tool puriSai itaeJf loffloiantly to masifaat iti dtvina attribotai, it 
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iMMiaM %Qod, It ii tbii kind o! DuAlivra.^Uitt MUJng op «f oo utibr;dg«%b 1 « 
betffMO <3od ood nao—«hloh ia oi>Bd9ma«d bj tb» ShaabrAJ, Wh«o oae beli&raa io tha 
npAratAoaa oi JkhriaQ and ParmItBun» th«ii on« iotrodiiua tbe «lacaenC of dua1;(y inta 
tii« id»al in tio»*. Thli ia tbe error trbieh ia daoooboad io the Soriptora. It doM oot 
mun tbti oa« eboold bclieve ia tbe nea*e*i8t*&o» of mattar—whi«h ia e^aioat ktl roaaoo 
and abeervatioar^bot thet oos ümoM not beb«v« ia iha klod oi danliiy whiob it tbe 
eaoeooftroobtoaad bondage. Whea oo* regardt bieARnao m Mpante Irom mattor and 
oxiettDg ooly is tbe Xtiaio ShakU (spjhtual pof^r) vbieh la Jnap* (tetf'Oon«eioueneH}, 
tbea btoiCAblUhet hiaieeJf in oae objeeC,—tbie ie ehe Adwait irhjdi it reooBunonded io 
rellgioni tnotieee. Wh«n the eeol wtabliihst ttteU io ice ovd Svtbhtva (aature). its 
attrootion and rapuUon for matter diuppear, oew boode aro oot (drreed aod tha oU oae* 
are epoedily doeferoyed, enabllog it to naeifeet ite aatoral perloetioo, U>at ie< tbe pure, 

S lectatatnae! God*head. Thie ie ealled the obtainiog of Uobeha (eolvatioo). Reace tbo 
Ar;a ia thie eioka reeemnendt tbe diterimioatioo bettreea tbe Jiva aod the Ajiva. 

81. £Ce (ehe Parm&lmau) hag not g;ot Mäna (mmd or heart); hasnolndriyas 
(se&aes); U Jfiaua-Maee (eeobodimeob of kQowle4g:e or cooscious&ess); is 
'«riLhoutMootti (sonsiblo ^^oalitios); is Chaitenya filaCra (pur«i cocscioiuBees) j and 
cosnot^be koown bj tbeaansas. From the Nipobaya (reAl) poiot of nov, 
these are the attnbntes of Atman (sool). 

82. Whea ooe applies one*s beart wbioh ia attached to bodily pleosures and 
worldly eDjoymeots to spiriCual meditation, tbe apring of bia birtbs axid 
daaths in Samaara (the worid) dries up, that ia, his roamiug aboat in tronaoii- 
gratioo 00 toes to an and. 

33. That vbo dwells (a tbe templa of tbe Sams&ri Jiva^s (ambodied sonVa) 
body, tbat one is Dava (Ood); He ia Etemal and InBnite and ia endowed ivltb 
pure, CewaU Jüana (indnite bnovledge) in potaney; He is oalled the 
FarmEtmao. 

Kore.—Aeeoediog toJaiaifu.tbe eoni vho poiMMee Anast-Chatubtaya (iDfiDitefeat*fald powar) 
ibet il, Anaat Dreshan (iobulte eeeisg), Anant Joana (lufioite knowledge), Aoaat 
Sukha (iodoite happinees) and Anant V)rya (inSoiM pnwar) ii Parnitnan (Ood), 
aodthli Anaat Cbatnahtaye il the SvIbhAva (inbete aaCure) of eeob aad iviry loiil, 
butoviog te tbe boodage of KartSM tbii reai 8v8bhlTa of the eoni ia biddem When bf 
tbe abandonmeat of Rbga (love or attaehvent), Dvwba (hatred) aod Uoba (igooraeoe) 
tbe Teil of Earoa fedli oB, the raal, refalgeat natore of Airoan beeosee vani* 
feet, Ihoa tbe jAnaa, ereo vben itt boodage wifch Kannai, ia a potenUal Divinityi 
aod lehen free fron Ramas ia actoally PoroiAteoao (Ood), So tha Aebtrja io 
tbis eloka aayi that De «bo dveUi In tbe temple of yoor bodj ie Deva (Qodh Aa tbe 
Pennfitmio oooditioo whrch perradee all aoula ia eaieting fron eterzuty—in the JlTn 
(eittbodled eral) is a latant terot, aod in the Siddha Jiva (diaaubodled aoul) in fail 
Difiifestatioo—thiaPamltioio atatoa or Paroxltoan ie Aoadi (etemal); and ae thie 
eutiiasever coraeeto ao end, it ie Aaaote (everlaeting or inflnife) a)aa. 
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34 One who, alcbotigh dw elling in tbe body, dees not toucb il. that ip. 
doeB ziot beootne converced mto the nature of tbe body—iior doos the bodj 
become conrerbed into hia Qatur6,~(bAC ia the self-same Parraitman. 

35. The ÄLman (soni) who h&s become estebliahed id perfecb equanimity, 
undisturbed branquiUity aud suprame happiness ia Parmäcman (Ood^. 

aot Wiav* in a P«nona|Qod, Aooording to (hia c«]igieni (ho Ateoao Iq 
thaatataof parfactloo i» Itoell thsParroibffiaa. Wlion Joaaa (knevledg*) whidi ia tha 
SvIbltAra (a»tQre}of Xcman bsconea porfact thara remaiAB nothiag to ruCRa or diaturb 
(ha AbAao whicb baoooM JiuM {all-koovinj^l, DriiliU (all^aaing) aod PanoSaaoda 
{all-bappy). 

36. He^ whoalthongh bound wich Karmas, dwelia in tbe body and U nob 
bransmubed inbo the body, Is ParmSibcaaD. Ycn sboald know Him. 

87. He who witb reference to bis real nature is neither the body nor Kar¬ 
mas, and vbom the ignoranb kncnr aa tdenucel with tbe body, bhab one ia 
Farm&Cmaa. 

38. He, in the infinite knowledge of vhom the three worlds are Uke a star 
m tbe inbnite Ak&sha (space), tbe same ia tbe Pann&traaD. 

38. Thab JftanaMaee (etnbodime&t of knowledge) Atman whom the 
7ogU deeply immerscd in Yibraga (devoid of love and habred) and Nir^lkalpa 
(undisturbed meditation) meditste npon, in order to obtain Uoksha, la 
FariD&tman. 

40. That Acman ia alao Parmätman wbo baving aseimiiated into hlmseU, 
in Tsrioua irays, tbe oondemnable (Karmas) assumee varioua forma in the 
wortd, eod adoptt the three aexes (male, female and neuter). 
ibTof Cp— lo (hb Qitha, tbo Achiry* proCwU ogslon the idso of e Ftrwaal OreaMr. Some reli* 
gioQjtu hoid t}at thMB is OoePtrioosl a«p»rAt« »nd opArt tren Uit worldly aouU 
vh» wcBA p«rü«ul4r tua» creoUd all (bs iotns eod abapea io tho world, buC Jaõiifa 
doM oot sadOTM this tbeory* Aoeordiog to JMoicavthi» very A* i p» n vhobeing 1 b 
boodAf« with 3fa(ter-i£«rD*i roecwAbout «9oog alltbestagMof ia tbe ««um 

cj Sojoatra; thia 9ery Atnao with rafaraooe to hU SvtUUva («mom oc asture) vhleh 
cMUiatt in AlI*k&owinaiuNa is Partoitiiiaoi Tb«re ia oo PsrmAtaion, aaperato sod spart 
iran thia Xtnao, wbo lictrag aornewiiere oraataa tbe world. Tbia very Atnes onder tbe 
iofloeooe o{ verlooe peaaiona eod Katdm, treeaaiigretee through tbe four ate^aa of llfe, 
fihet la, DevA (baeraoly bnoga) kUnusbyo (bunao. beiogah Tiryexwho {onimel, vegs* 
Ubla ood aiaerii kiogdonii end Nerko {reeideata of bell); end wbeo ihia Xcaod obon* 
doos Rige end l>veehs flote end hetred) ood beocMue free iron Korreaa, he beeonce 
«SCehliahed in iie reol fivabbflre (onaivaaoe»). Tbu ebe 4tnoo when trra feom Komo 
M i^naA^moo iansiufeetstionsiid ia eter lo In o leteot oradltioa. Uenee tbe itchiryo 
odnMf hie dieciple, Ftobheliors Bbettei M know erary lAmen ee Pennatmeci. 
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41. The oniTerse consistiog of the (hroe worlds U existlog ic the Kew&la 
JAftnA (pure and psrfecK knoviedge) of FarmiüinaD, aed th&t AU-koovwg 
Parm&bman Bhagwan la dweUing m JagaC (the iiniTerBO)» etill that Parm&ttnan 
dom nat beeonre oonverted iato Che Bctopa (nsture) of Jsg>t (the world), 

iroTe.*-lt ia * mil knevr& doetrina (hot th« Qniv«rs» axisM in tho ParntAccnAD And 6he P&rnlt' 
CDAO puTulaa Ui» wlidlu oaivana. But Ulla dootrin» saitetioias Isad» peopls to Uiink 
that tK» vorid awl Qo(f aro «no In natora or tha( matUr and boiü ara on». Bo, 
b»ta, eha Aohir^A ^vea tha corraot intarpratatloa of tb(» dooMoa. As God la 
ofanisefont, Ui« whote unlveraa ia inRie kaowladga, and lk ža oerreoC co aa; Uiat tha 
whale uoivam «elata io Hlm ; andaallo throogli Hia kBO«l»dga ia preaaot fn om; 
part o( tha uiUvena, it ta oorraet to aa; Ouit Ood oeiata cn'«r;where io Uie vorld. Bu& 
bjT thia, It miut oM ba undorabood that Ood and Uis world ato ena in natura or that aoul 
and sabtor an oo» lo nataro. Though tho vholo world llvaa In Ood ood Ood Uvc« ia 
tbe whol« world, atill Baretuoa Hiaeatora whioK ia ooiniacionce and doaa not beeoioa 
ebaogod into tha natarUl world. 

42. The Ätman who dwelle in thi bod^ U beyond (he coghition of Hari 
and Hara.etc., who are de7oid of Parmä Sccadhl (perfeet branqiiilUty cr mediCa- 
bioc); tbe eome Aiman U FarrogUDan. 

ABjj Saf, althongh cba; ato graat pereooa of rlrto» and roetitQdd, oanoot raaliaa 
the pura, deapnaaionata (Vlbcag) oatare o( Atmoa, aa tlm; roeOAin too lüooh ooeuplod 
wiCIi worldl; poaaoaeiooa. 

43. ThaC wbieh posussee Nij BhAva (own nature) and ia devoid of Par 
Bh&va (othef'5 natare). and h&e been seen dweUing in Ihe body by the 
Jinendra DeTa, who is doroid of Par Bh&va and ooe wtlb Nij BhÄva, is to be 
known as the Parm&imaD. 

Kõrs.—lo raalit;, tondini; towatda Kij BJiAta (ws*8 owo fivibhdsit or aature) (a tweoming 
nearar lo Divioit;, whila tending Cow4rda Par BhtvA (oUior*» Bv&hbftTO or natora^ ia 
baciHoing oaaritr U> tite world, The oore on» beconiea inciloed tiwnrdn tlie Par BheTC 
(6ha oatore of mattor w of other Uiivn nlf), the mere h» b)oo*nM iovolrod in the world. 
Tbe Sauaitrl Ji»a ie oaptivated by mMerial ehapte and form», heoee he la far 
frox DIriiUt;, aod, Mog enbjeot to birth oad daath, roAmt nbout lo tha world. 
Bot whea be wlthdrawB hioiMlf from the Par Bhlro and eatatdithan bimaatf fa tho NlJ 
Bha»», he beeotnw ooe w/Ui Divioity. Arhate whothui beeame deioid of Par Bh&ra 
and beeaue oee with Nt} Bhftva, haro eaen that Atmaa wHe liras tn the bod;, Thos, 
Iio who iaaapariUa troniP*r BKiraand pea ese ee Nij Bhlva iaPartnAtmao, 

44. Know thon Him to be Parmfltman by whose dweUicg tbis five- 
senoed villoge (the humftn body) beeomes popuUted, and by whose going nway 
it beeotoee qaibe deeolate. 

c 


10 . ?iüCA*niA-piUKim [45— 

45. Tbafc irho Iloows objectt ä ^ five sensds but is oot knowable bj 
fcbc«« Kases, kaov Him as Panaitiaaii. 

46. Tbftt wh«e STabbÄva (rtal aatiire) is frte /rom Baadba (bondage of 
E&naas) and SajnsAra (roaming abod( (bioqgb the Tarious stagas of evolu&ion, 
being subjecb V> binb and deatb, or MasmigraEifig from otke condiuen ef lifa co 
anocher) Is cha Parm&Unan. ^Cadicabe upoa Him aod r^ard tha Vjavabara 
(appataaC moda of discoursa) a thing ti« (o ba givan up. 

nou.-~Tb«re *r» i«o cMež Kayw (aoitw oi diieeon^, bmoIj, th* Nücbaya (s«al} kad tti* 
VyaTkban (epparcnt). Wtea w oi anobjoeC wi^ nd«r«Bc« to its nai SvAhhivs 
or oatun, wado op frcaa tha Kisaaya poiBt ei Titv, but wfaao wb speafc of tbM obj«aC 
vfth raitfooM Ce mao attrtbate «vaatan of aaetliar i« iaciUedapeakificof (bai 

oiqoet fcoot ih« atai^pOMii Tjavaban. 8o vbaa n aaj (bai Xtaua ia ia beadage 
Pr i» aubjaci (o birib and daaab, H k eoJy iba Tjavabara acds ef epaabin^, aiiMa 
dia rmJiMonof ACaaa, whjA (• Paraitaan Svarap» ia etaclroa icoa boodago aud 
traonügratiou. 

47. Eew&U Jfi&na (pnre and perfect knovledge) is Infinite, It per> 
Tados all tha objecCa of tba nniTone : bad chaia been more objects, it would 
hava also pervadad tham, just as a craepar can parrade bha vhola room bov- 
arar la^e it may ba. Tba aoni vbo po oaooaoa auch a Jfiana (knowladge) ia 
Fannasman. 

48. Karmas prodnca tbeir raspactiTe effects in tba ahapa of pleasnie and 
pMQ, bappineeaandaorrow; bat thay naitbar dastroy tba ST4bh&7a (roal aatura) 
of tbaJiTa (sool), nor can (bej prodoce anj oaw S?4bb&va (oacuia) in h; 
that sama Jiva is Parm&ttnan ; raaliga Him by pora contep^latäoiu 

fiooadri JIto («obodud leoI) wCth Ut goed oad Iml tboHgbta t«kn in ead b«ePBW 
tanad iKtb goodoad tadmoH^ KorniiB, oad tb«ao Kara— otth«rprc^tijno£noti|^ 
ead coiue pleanr* er paie, heppioMO ar eomv ta ia 8o £or pn^ds tbo oetioo 
of Konnoi { bejoad ihk ibop do aeiUng j Üuy do aoi oaaihilote ih* gvAbtilrt or th» 
Mo] boton of nuie lio JiTaoiibe traetiSatkA ef Como^ den noC let hisknlf W 
. oserpovond plnnn oad pom, oad eeaUnplot^a apoo bio ewn reol mcaro, 
aov beodage doe» aeC Uke pion fx bm, oad, hk cdd off, be ottoim 

Minml nftun mi tiinriiiio riroittmii in m oa ifc i l oi tf ii 

. !4^ Qo who altbot^b m bond^e «itb Karmas doas not aasnma tha 

sšcbro ^ &rma«, aor <An wbosa nattuo ba aasumed hy the Kannas, is (he 
Farmitman ; sm Him witbin thyeolf; 


t 


$0^5} MRUlTHi-PRAEUft '< U 

Kota.—T h* natan of Earou is Jarotr* (aoa*lQtoIIi^neo or coodcaoiouRiaM^ oad tbo Dttura 
of ttio toal i» Jnwu (iatoUigonca or koo Ving). Haaco, tko Sacuiri Jiva (embodlad aou)) 
6boogh in bofidogo viUiKAraio*, doos aot loss hia rssi as(ur» sad sdopi thsb of E^oiao $ 
Mr do 6ho KaraM ksotbeir o&Mirs of noa*tQMllig«nc» snd sdopt that of tes«Ti>o. CatalU* 
geaee, tho roal oataro of tbo Jiva, tbougb partly hiddoa by Cbe Csroxas» ia nob dostnyod, 
and tbo aoaieoC ehe Samoiei Jira givM op Rftga aad Dvesba (sttcacUoa aad Apulsioa) 
bio Ksroias srs destroyod aod tbo fuU efrolgeaee of KqwoIo Jnsoa toTaniKoleooo) 
beeOoMS oanUeet io Uol Eeoea tho J.oK&rya In this Qlibft uya tha( tho soIf*umfl JKu 
who evsa ia tlio worldJy eoudiboo doos aot lose KJa rool Svdbh&TO la tespeot of that 
real Svftbhiva, 0 h« P&rm&lCDOia 

5<X Some porsoos hoid tbat blid is S«Ta*Vjipi (oli pert&ding); some 
m.y tbac i« b Ji^a. (daToid of JfUna or knowledgo) ; aoma maintefo tb&t ehe 
Almau is Doha Pahm&ua (equal to tho body), and bhoro &Te othors who asaort 
that ie U Shünyo (võid). 

51. Tbo Atmac ia S&rva>7y&pi (all porvodiDg) ; it is also Jara (devoid 
of knowlei^e) ; it is also Deba Farim&oa (equal to tbo body), and also Sbdcya 
(võid). 

52. The Ätraon whon froo froTO Earmaa, koows tbo wbolo univerao 
tbrough Kowaia Juaiia; fer tbb reoson i6 ia caUod Sarva<Gy&td or Sarva> 
Vy6pi (all poTvading). 

53. WhoQ tbo Abman acquiros Kewala Jüana wbiob is Atindrija (uot 
acquired tbrougb tbo sonsoa), then he doos oot possosa tbo Indriya JAaoa 
(koowledge derivod throagb tho fivo aeosoa) i beeaose of ebe abseuco of tbo 
fiinctioolng of aensoa in tbat parfoet oonditioo Ho b deooribod aa Ja^a. 

64. Wbon tho Earmas wbbh are tbo canso of inoreaso and deoroaso of siao 
aad atature are deatroyed, tbo Atmao who hy their dostruetion heoomes ehe 
giddha Atman (perfeet, Ubarated soni) does not inereoae or deereaae, but ntnains 
equol to ebe body from whiob ho acquirea Nirvaoa—thb is what tbe Arbata 
have said, and it b in tbb respeet that ehe Atman b oalled Deba Parim&na 
(eqoal to tbe body). 

55. Tbe Siddba Atman (perfoet, liberatod aoul) is not io tbo bondage of 
aoy of ths eigbe Karmas or their sub-divbioos, nor does He poasess any of tbe 
eighteou bleinbbce; as tuch He b oalled Sbbnya (võid). 
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NoiB^In tihe a.bove £our Oitiile, üw AcUiry^k expJftine tbe diflerwit miuu ut wkleh tlie 
^tenfts CAD Im dwgnAtod e« 8«rTa'7yApi {&1I pervedio^h (witlioqt eonMtouaaea}, 
Dehft ?arirei&iiA, (et^oAl Ce tKo body) *aDd SiiunyA (võid). Id an ükaatio («oa'aidHt 
numnerj theaa attnbutw eanooi bo provocl to (n tbe i^tttaui bot from aeertotn 
pcnnt oi viow or lo a oertun otMiDer, «acb oi Uicm attolbntoa ean Ix aald to oxiat 
isHim. Wheo the AtoMa ao\uiroBHie roal SvAbhAta» Uo becoroH AU>)iDO»iug, thot 
ie, liii Juana pervadaa thrgugh all, and j& (hU roepoot it U rigbt to my tha^ ha 
ia aIi*p«rviKljng. Similarly, to say thaC tha AnoAO is Jara knowladga) in aa 

abariuto maDner, ia ivbenrd: it ie Jan oiily In reapoct ot Üia abaonco of tha aaneec Aa 
tl\eomDinSoob Acoan d&x aob koo^^ Cliroogli tho MuaatKrongh vhich the ombodlad 
aoni» kaow, wa ciiglit, ao far aa onr reoda oi knowiog goos» eall llfcj Jara, but lo 
teality lio ia uever Jara. Than, lO reapocc io ftiza, tbo SKmalri Jiva iixraaaca or dormuas 
in aoeurdanea witb tbo naCura of hU KarDM, aa that xalion the Kamiaa aro dewtroycd, 
ha gata Kirvena aod Ue Atma'Pnd<«lia» (aouVparte) remaicin iliashape of the Ixdy 
fromwhioh Hagoee lirto Kirtena: incbia raapaet Ka ie enllad Dc):a Pärimine (erieal 
to tha bodyj. lo tlia eamaway fio eay that tlia Atmao ie Shunyn (toid) oan ba (roa 
oot abaolutoly, but in a partieninr taoee oaly. It doee oot maas that the Atmon ii 
Shonya (empty or toid) of avarytliiog-^von of Hie o«n dietlngiiiahiDg aUrtbule, 
namaly, oC Jnaoa, (or t]:aC wouhl toeka hini a uare nonantlty. Jt meaae oaly that «hea 
iha Atman baooma caubüeJieil in Uis raal SvAbhAva, Ita bacomea Sbunye (datoid) of 
eight Karmas, aod of tha «ightaeo blomiebx to whieh Uiu SoTnedn eoiü (e subjaet. 
Tha aight Karowu ara: {l| Jnnna-Varniya» wkich hklea and aotxn tba roal naiftra of 
iho aooL Chat ie Omniseiasee. ItehuCe ooC the eoni frarn koovladge irltie]: deereaaa or 
increeeeaaeCbie Karma Prakriti ie lo abundeOM or otherwiae< (8) ^DanhaiUf7amtye 
whieh impairs blia eeol*a poirer of pererpCioo. (1) Mohnlya which entaaglm ii jn 
worUly ntCaeUmanC aud thue by naking iC negUgent, prevente itfcoaMlf-koowledga 
aed apiritual blia. (4) Antrnya vhieh prarcnte the eoul Iroo frao eelion aod 
from obtaiuog ita daaired abieoGSi (5) Ayuh whioh eujtaina iC fii a body fer ecartaiu 
patiod. (d) Vedniya whleh provida the aoul wlth Cbe manu and cireumetaneaa of paias 
aod pleateree. (7) Natoa, vhfoh u tha oauaa of tbe variou eliapea, coloura, and diman* 
akna of tha body and of alJ tha limfcei and (Sj Ootre, vhich ia iha oause of ooe^ birCh 
in a high or low fanuly or pceltlon. Theao nra the aighi kinda of Karmu aod ihefr 
aub-clttMei are ona hundredaod forty^ight. But Uia Sjddhe Bliegwan la Shonya of thaa 
ofihi ty pea of Karmu aod of their iub*olae«a. Tbeo iJia aightaeo Doahu (bleoiabea) 
vhieh iha ambodied eool poeaeiMS are j huogar, [8] ihira^, [A] birtb, [4] deaib, 

* diaeua, [6] oUl ag^ [7] aleep, [8] feat, (9J lorrow, [lOj wonder, [IlJ prWe, [U] Baga 
CaCiractioa or lora), [13] ITveahn {r^ulaion or häired}, [14] enxiety, [l$}UobA {Uloaiea 
M igooranea), [ 1 $] d«)re, [173 psrepiration, and [13] pain. Iha Siddha Aiman or 
^rmAtmao poaeeaeee nõue of tbeaa eighleen bleiaJtkoa. Kama (loet), Krcdlia (luigec), 
Ixbha ioOTetonsoeu). M A n a (prideKMAya (deeeiC) aod all Che phaaions and affectiou of 
tha ambodied eani oome nnder tbeaa alghtuo blamiabaa The Siddha Atnao or ParaiAimaa 
' : ia fraafcoa all iheea paaaloM aod imparfaetions o( iha ambodied aoufa Jt la oo aecoaoC 
oi Ita natnral purity thatUie Atmania oalied Shonya, beceuee It la Shunya of vrhai 
btn embodied lOulegeQeralty potiui. 
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56. Kõne created the Atinan, Dor does tbe Atman cceate aoythiiig ; with 
reference to his Syilj hiiva (nalure) be U Nitya (eteniai), bu« wht reference ta 
his Paryäya (conditioQ or form) be is born and dies. 

thi« OAthi, tbe loblryi» OKpUiu ir}iMh«r th« .ilonn Nieya <n Anity^ Aeeorduis 
fio Juoina thd AtnftQ li both Nltya «■ w«U m AoiCyA. WfÜi refeceneetohU Svlbhlva 
(SMOee õr n^toro) tiw Xtm»n ts Nitya {coostMtt acl etsrasl), boC with rsferonea 
a> Itii P»ryAy 0 , he 11 Anttiya (InconsCSBt nnd penihabls). VrOm »C«rai(yf tlii Acttiao 
M, owüij to t)i 0 eonUet eC ssttur, fiKVoftful of liia o»& SvAblitTO snd is indul^ng 
4D RAg% (sttrs«tioo} snd Pveshs (rsputiiOB)« or good aod bstl tbought», v/hlob 
bsvoms Clio csnie of tbe lormANon oi Hlsraia under wbeae JoCnoom hs nxuitt 
about in tbia Ssouirs sammiog dJSereot forois sud ehApss. Wboa Iie lakves ooo 
bedy eod ukce motber, be lit r«sh(y dose noe dje ; wh^t periiliee ii Iile pm iota fom 
slooe. Cooditiou ftlwsys cbaoge, but tlio subetsacs recosicii ever the isme, Tite Ätensa 
peieee tbroagh KatVs (bell), Tirynaoba (otmersj, vegeMble aad soiGBsl kiogdoail. And 
je boniMmetlraMius DAO, sndsometuDM assdora. IQs varions foroe snd bcdlea sre 
dartroyed btit wiiaS coaebiCutes his STibhfirs whitdi u conseiOiisoea or iobelligence, ii 
nSTer auoihiUUd. Thna front tbe point of view of Dravys {«SMOoe or boing) the 
Atnsn U etsmal snd srerlastiDg, oad fran tbe p^at of view cd Paryiys, be issub^eet Co 
birtb snd d«Mh, AccMdieg to Vyevsban he ta the iriAber ef bie Rsrmu, bnt frma the 
Klsobsye poiotof rieir, thet ts^eo far as his SvIbHAra or real neture i» oonoerned, he 
isooly s JsaU, and DttsKts (kitower and ee«r). 

57. Cnow tbat (o be Dravya vhxch pasa^eee Ounae (atfinbub^) and 
Pary6yad (condibioiis): cbaC wbicK la Syftbhftvi, tbal; ia> remuna ever vitb tbe 
aubsiance ta Õuna, and thaC wbicb is Kramvarti (chaogi&i^ in succession) ia 
ealled ParyAya. 

$8. Know tbe Abrean aa a Dravya, wibh Databaoa (aeeing) aod Jfiatia 
(knowing) aa bis Õunas (attribubes) and tbe Cbaturgati Fanbrahra&na 
(IraDsmigratory chaoges into tbe four gradej of creation) aa bis Vibbäva 
Fary&yas (condicions caused by tbe Kannas). 

59. Botb the Jlva and Karma are etemal; neitber creates tbe other; bobh 
are exialuDg from eterniby. 

Kota—In tbis (Uehi> the lobirya protesti sgsiiut tbe doetrlae of these Kksats^Tsdiai, who 
boid thoc tbe Itosa is Ansdi-Makts (UbirsMd £rem sterQtty). S tbe Xhnaa Is Aosd(> 
Kukes, why ihoold ve itrive sftsr Uukti (osisooipstioa or liberstioa) t If It be uid tbst 
tbe Atrosa «ae AasdhKakts, bnt st eoms pstUooisr time be botfms in bondsgs with 
Esrns snd entared toto the woridly «onditios, tbon vhst wu thst ncw ca»m vhtoli 
hrooght sbout the bwidage ofKsrrea st Uist perbUnUr time? Agsin, whst kind 
of s Uokti (freedota) ie it wWoh doos not iscoee freedom froin ©voo the bondsg« o£ 
EArcBss? Sueh sro Uw lueitioas whlclt arlle la tbü theory sud whieh osoaob 
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b* ftosvwsd. J»iQU*ii ifM HOI foUov 6h« 5kAüt4*V«dA {atooluUsm or oa^^Ütd 
vlaw). I« aaT» 6hat fram tlie Shakti or SribhATa Apakth* (a^lth ralacaaea to naton 
«* ittheravC pow«r] ACman i$ ev»r frea froo boodago oi lUraa, bot vith reiaraaoe 6o tha 
Tayakti or aanifeaUtlOQ oi Üub iohereot poivar, ha haa Woo in bouJag» Irom 
ateroibj. Jiva-Dravya and klattar both «ta axiftiog from etorsitp, and fron etarcut/ 
ala» ia tlia Kimitu {iodueDoe) otmattar ChQ oauaa oi tha iKgaUalnaaa of hfa ovn naCara 
OQ the part of tht Ätroivn ioTOlved io SbnMom^ Tbu forgotfaloMB laada tho aoul to 
iadulgaib lUga, Dvaaha^Uolta and the 11 ka, rroa wlilch atl»» all aertaol avtl 

paaaioi», loeh aa !uat, anger, gnad, pridj, deodt, eto. It iato b« ranambated, Howarer, 
thai tkaaa pa^iona and fwlinga «ta not oataml to tha aoul ; tliay do oot coonibita 
itaSatute; Cbay are «vuaed by tba iuBuenoa of isattar oi vbloli tha uteral aUribuc«« 
ata ateraotion aod repiiUioQ. Sy oomiog in eonbeot vith the aoul, m«tter pteducaa 
attcibutea aintnAt to i(e own, lo tha tool, «&i tha manifaaUitioa ot RAga and Dvaalia 
la tl)e reaalt KlroA (lofith Krodhjv (ivngec), Lobbo (greed), UAne (prlde), blAy* 
(daotit) eod «II othor paastona tod afieotiona stiae fron RAg« «ml ]>resha. RAg« and 
Dveaha are cslled the Sheta Karcoai (Tboiight*K«nnf]. ündar tbair inftaence 
nev «t4nna of m»tter are atttaoted toward* the eoni, aod go to mtke ita bo o da. Thaee 
beoda forged by mettar ara the ÜrevT» Kirnue (XfatUfKiiroa) eed «ragenerally apokoa 
oi «a l£«rauv. Theroia Cbe Ifimit Kiucnlttie Rembafidh» (oanaal re)4tioo) betvesn the R^ge 
aod ^c«h« o( Atai«n end matter wbioh ia tronaenoUd intothe MeUer^Kerna. Owing so 
pre^existing partldeeof matMr with the Atmen, RAga and Dvaaha 4r« pieduced and cwlog 
to RAga aad Dvoahm Moteor^Katroa eooaa into oxistenoe, and theae two ata tho eavuaa of 
tlufiaTnaAra{tranecnigr<btory eooditioAof thenell, otharwUe with reiareae3 (o Mie SrA- 
bhA^aor ill}^erent, real Batore,tha Atnondoee aotereato Karma or matur, oor doea Karioa 
ereata Atfoan. Ae tbeJktoaagtadaally overeomea Riga aod Dveaha, iu real Svibhika, 
Or, in other võrde, the PsramAtna^Swarup bogloi to uaoifeet iteelf, eo that 
by the tine ita SAga aed Dreeha are entrrely daetroyed, the inherent Kevale Jnena 
(pnreand perfeot knovledgo, otomoiMience) becocaeesaoifeei and the i.tnaB attaioe the 
Parcnktma>PAda vhich le the whoto aim and ok^Mt of raligloo aed morality. And if ve 
. believo that tlie Xtmao ie abeolutaly AnadUMukta or vae Aoadj*Mnkt« and at eona 
partionlarteseentered in Saouira {tranemigrAtory conditlon), then all tliia aln aod 
objeet of religion beeonee latile aod meaoiogleae, h<«»uee tho o^vasee uf religvone 
aed aora] preoepls and the praeUsIog oi Voga beoomes cjnite unneoeeeary aod ueelea 
i( Uokeba la notto be brooght into raaliaatlon, or ie a maraly temporary elate. 

60. 1 h\3 VyÄVÄhari .Jiya (the embodied soal) by th© Nimibto (caub© ot 
infiuecoe) of big proTioaa Earrahs, aasumes (he variotu conditions of tirta© aod 
evil. 

* '61. Theet Earioag are of eight kindg ; heeau^e of thdr iaäaence the Ji^ 

iloes nob ohtaifi hie 1 tmic Sydbh&va (teal, spiritual aatare). 

62. The I^rmänoa of Pndgala (atomg of xoatter) whieb oving to Vishaya 
Kaeh&ya (pa^ona) aod Moba (IgnoTaAo© or Ulusion) beeotoa attached 
to ^Ta-Prad^|ta 9 (?arioiia parts of estbodiedeoul) have be^4eacribed as the 
£ana»prAkritiB bp Ä«£ba4B. 
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63. The Paneb Indriya (£ve Aeiise3),Mana (toind or hear(), Samaet Tibhdya 
Par&nftma (aU olbar coodiUona and ebangea of Cbe soni vhich are not satural te 
it) and ali tbe tumults aod ttirmoiiB in cocDection vith &he four gradea of 
UTing beiogs ara causad bj Sormaa 

SvAbblvk or r«al DAtor« of Xc&aa j* to kaov aü objwta of all Ciioas and pUow 
dir»otiy: cLis Svibbiva I* «anioü by aona Boaldao tloia all oCbor coodltiOBa and 
ohoAgoi >*hioh ara foond io Uie SamaAri Jiva (ambodisd ml) wbo toaMCSigraM 
InCo bha foor gradeaof oroatioa, that ia, Narka Tii^an^ia (onoaral, ^^ogotaUaaod 
aniEnal kiogdoou), Uasuahya (uaiiklad) and Deva (beaveaty b«op) ar« vrougKe by 
Karmaa 

64 All kinda of pleasnrea and paios to tbe Jl^a (eoul) are caOAsd by kip 
Eartnaa; btit from tbo ^isobaya point of vievr, ihat is, wiih refereoee to tho 
STltbbftTa (real satnro) of the «Tiva, He is tbe kneraer and seer only. 

65. 0 Soni) Basdba (bondage) and Hokeba (froedom or Uberation) are 
bobb eauaed by the Karmas ;’accordiag to the Shaddba Nischaya Naya, tbakis 
from the standpoint of the oature of tbe Jiva-Drarya» tbe JirajB not tbe 
oraator of eitber of them. 

iroT&>^If tha Earmi did not Qxivh tb«re wonldjbnTO beon no sseh worda m Bandha aol 
Uokaha. KarsMi eaoM boodngo, end Uoksha onSy ligoiÕM froodom from on»'» 
Kjiroas, Wifiii refereooo to His rotil natur» tlio Atraan »rer romafos ooafFoeUd by 
Katnu. Both tkau iUoga—botnUgo oad r»le M0 ‘ ■ a re apokeo of only with rofornoo to 
KfirTDa& 

66. Like a lame mao, tbe Jiva by biroself comee or goee oowbere; it is the 
force of Karmas vhich drag him aboQt in the ihree voxlds, 

67. Atman is nerer aojlbing bnt Atman; tbe Per& Padartb (doc^ouI) 
alvays Par (differeut frem seif); neitber the Atman can beeome the non^^td 
nor can the soiMool erer beoome the Atman; eo eay the TogisvaraSj (be 
Mae te te of Sumani ty. 

66. With referenoe to ite real natore tbe eoni is free f rom birtb and death 
from bondage, and aiso from freedom from bond^e : eaeh is the teaebing of the 
Jisdera. 

69 & 70. From tbe Niscbaya point of Tiew. that ia. witb reference to the 
real S^AbhÄTa or natnre. birth, death, oid age, disease, Linga (gender), Varna, 
(colonr oc ooste), ete., do not belong to Ihe Ätman (aoni ); all these belong to tba^ 
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‘body. Itis tbe body whichis born, vhlchcHe^ becomes oid, catchee disoaso. 
p03sess€8 eolour or ooate, and is bom os cklIo, femalo or ennucb. 


71 & 72. 0 Soul t Thou sbonldsC not fear sooiDgoldAge and death approacb- 
ing thy body, Know cbou tho self-same Parbrahma who is ÄJara (uodocaying) 
and Amara (not linblo (odeath) aa tby own Atman (aoul). Tho body mighc be 
pisrced, cut or deitroyad, tbou sbodt^li not pay beod to ib. ThoD shouldat 
lealize tby own puro soul, by wbich tbou mayost oross tho ocean of Samsitra 
(the world). 

78. R&ga (aCtraotion or love), Drssha (repulaion or batred)» ete., wbich 
are Aebuddba Chetnit (impure fortne of conseiotisnass) pitdueed by Karmas,, 
and the body, ete.» wbich are Aehetona (inaoimate) ol:gecCe, aTl the&e are dis^net 
and separate from (be Atman. Enov this as ccrt&in. 


74. Jüana-Maee (embodiment of knowledge) is the Atman ; gi?e up all 
the Bb&7ae (tboT^hte and eenditiona) wbich are Bhinna (dUtinet end separate) 
from (hat Atman and real! ae and meditate npon thy pare seif. 

75. Thia Atman whols from theKiscbaya point of view free from the eight 
kinds of Karmae and tbe eigbteen Dosbas (blomisbes or imperfeetione) consiste 
essentially in right belief, right knowledge and right conduet. Yon ahould know 
your own Atman to be so. 

76. He who beliepee the Aiman to be tbe Atman (as deseribed above) is a 
Semyak Biishti (believer in truth), and it is the Samyak Drishti who beeomes 
free from the bondage of Karmas. 

IToTa—On* who believce the *»ul a* differeot and diatiaetfrom oiher objeati aad {romtha 
?QjijSa)ik Bbtvaa (aU then^hte aad edodltioaa produced by maUeii. aod who baliem 
that loal doeo sot asist to matlar» bat asistt ia hif owa Bvlbhisa whieh la •Jaaaa 
(haowladge), or la o«hat wordS, oaa who doos aot fdentif? hia Atmaa vltb outbar, is aaid 
ta eotartaia tha right boliaL A panoa hariog thü 8«myak Danbuia (right ballaf) 
wiU nonrinirnj givi op Biga (iaclüutlw or daiira) and Dvaiba (rspküsioa or hatred) 
aad wiU fael eoatanteaat aod happioae ia hia owa SvSbMTa. Boeh a pereoo Üvas la 
tbo lelf» aad aoCio tha noa-saU; whaa ona Uvee iatliis Toaaatr hia praviouily aMumalatod 
Samas ara daatroyad, aad tha root of dašra» the oauia of bondage, harlng baea «at wltb 
tba sword of Vaiiegya, parfaet Iraadoco frou all kinds of boadaga ia obtMoed by hiD. 

7T. He who Works witb atteehraent for the Parydyos (forms or conditions) 
is s Hitbya Srishii ; soeh a one entets into the bondage of Karmas and 
jfMma ^Qut in the Sasnsilca (tbe world). 


7 7—7 ö}, P Ai«4ATU A-PRA K AStt IZ 

2;ofs.—W)i*t ü a J I« ig oot tl)« STAbhlva of Atituin; it is a oondjtlOQ ov form o»wod 

by tlift booda^o of RAnsaa. Owio^ to tb« boodage of ita Knrmni, ^9 Atmao atfuroM 
TsrlMü foms asd ■iiapea, tg born ab diffcroae timeo in varioui itogu* ot boiIiM, Mcasthnoa 
Al A rstictonC of biit, ab ofchsr tjnag m np aoioal, nov ab a man, thcn ag a äftn. 
Tbgaaformg orceoditiong iAvbich tbe goul tn&aoügntM aro oalled iti Paryiyaa. Jn 
tliR AcKArya saya fchAt bo wlio booomca attariied to bia Paiylya» or lora, 

il a Mlthya DriahU faa anboUavet), and cannM baooma frac froai bii Kannaa. Tha nai 
igsoranoe lin fa thinkfng tiia FaryAya to baono'* own roal golf. 'Cm FaryAya ia&ob 
tite oaaaoo of Atroan i 'rt fi ooJy ao aooidoot caued by t])0 JCatmaaj bivt a äTithya 
PriihU tbinkg that thorirykya» or Uio eondibioa of lifo, ia wbioh h« jg IiTing atvhe tbuv 
tl hii whoU oafMace. Wkan ba it botn aa a mau, ho hoida tha mI£ fio ba n mao, 
v)ioo ]ig ia born in ilia beaveoly rogiou ho Uiinka tUaC he ia a detKi, aod ao fortbi 
B^ho «ho locto at tliingg «ith tbo Joana^Drlihti (iho oya of wisdool 
knovi tliAt by boiog born m a mao, daao, aCo.» tbe Xtmac dxa oot aetoally 
becooaao : tiiiae Cfatcg ara pura AcoidantA io raforacg bothaaouJi oot tbe aral ic itaalf. 
Fecpla aciAoh all tha imporbauco tbey oaa to bha Paryiyaa aod Icao aigbt oC 
BMÜty. Wh«c I AD of «bita oolonr, 1 idsotify nyaalf vith my «hito coloor. I 
thiok tbat I am whito, and bocome proud of my «hit« ooaploxion. Äs a maUat 
of faot, 16 ia nob 2 vbo an wbita. hvX ebe motber w|üdi covort ao op. I£ 
1 aa A Kabatriya or a Biabman by birüi, J ectartaiii Mo maeb attaekoent for tha 
KilutCciya or BraJuoan lloaaga 1 foel oi if my ouateou Uoe in bgtog a Kahatriya 
or a SnUraan, u»l Ucofuo paBtd up «itb all aortg of fanollul noEioog about my high 
cikgba Bub the toul lg oartoialy cttther a Brahmao oor o KabMtiya—it haa no owbo^ 
theoB are tha pliyaloal eooditiona caoaed by bho MatbwKarma, Z am poro Atman 
«])0aa natura la Jna&o hfaAa (ombodioieoC of knowledgel. Atiuan baa no ooloor. la 
oeiüier a Kahabeiya, a Braboioa, a Yaighya oor a Bhudra. All bliosa foroa aod eOoditiooA 
ara eauaad by Katmaa The toal aoll conaieU lo Joana (koovledga) pura and almpla. 
Honoa to boUove tha ParyiyM aa tha aalf ia a &rai oi Uithiya DaralviDa (falae beliaf). 

7S. Zarmafi are very powerfol and tertAcioas; they Are liArd like a eCone ; 
they oWbTDet ths knowieg caphciCy of the seif and le«d him into vroeg p&thk. 

79, The Jiva who giree hizaself np to MitbljaWa (falsohond) knovs the 
TaltTüS ia the ivroLg -way and heUeves the Bh&voa (thougbts, formÄ or oondi- 
tioaa) ereaud by KArmas as his owo. 

Kõmbin tbie QlthI, tha Ichtryo deaarlbaa tha eSaate of UithJyatra (Ulaa balleQ. By fataa 
baliaf oaa doaa oot oadanbAsd tha tnu natura of TaUvaa (prinolple* or alamautal and 
knoHttbe Ätraaa whoaa natora ia KootfiQg aad Soaing aa bving aod hatiag, aod 
baham tho PariDAoni (ohangaa or oandltiooa) ptoduoad by Blaraaa aa balociging to 
AtmaiL Beu^ darold of Bhada Jaana (pura kaovladga whlch diaehulnatee baCwoaa aoul 
aod macbarl, ha thioke Lo tbii way,' I am «hlto,’ * 1 aa blaok’; *1 am £aV ' t am laan 'i 
‘1 am rich."I am poor VI an high,’' I aio lov*; ata, ato. Beaing dteeaeondi* 
tione vhioh raaRy apportain to hig body, tliat ig, to mattgr, he rogard» them na part aiid 
parool c< hia Itouu (aoni), AU tbis la the remüt of Mithiya Donhan (falao balief)* 

n 
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80, 81 & 82, Thoae who describe thewiseWos by sftying' I am wbitfi,’' I ora 
black,' or ' I am of variona ofiher eoloura,' ‘ 1 ara fat,' ot 'J cm Ican.' aud the lik«, 
are tho Mithya DHshti (falao beUevors). 

'I ara a Brahinan ’; ‘ I ani n Vwsbya’; * I am a Kabatriya'; or ' I am a 
Stidra,' ebe.; also ‘ I ara a man ’; ‘ I am a woman'; or' I am an eunueh ’; all bhesö 
and othor Uke thoughts belong to a Mithya Drishti (falae belie^er). 

' I am young ’; ‘ I ara oid ^ ' 1 am beautifal'; 'I am bravo'; ‘ I am n 
Pandil' (a loarui'<l man); ‘ I am Uitama' (high); ‘ I ara Digamhara' (uaked 
gainl) ; 'laxn BodUOxiru’ (Buddhi^t saini); or 'lam a Sveumbara Sadlm’ 
(Jäin gainb baving vhite clobhea),—those vbo posseos snoh liko ihoaghbs &hou1d 
bo considared ae Mithya Dnshtia. 

CheM bhrM O&thila, tbe AchdrjA vpMfci Itoffi th« KlKhAja N%yiv. From tits 
Vyavah&rA pe)Bb oi t1«w, th&t ii, witb roferenoo u> Pnryäyi {fom or eandltion), 
IhiM idiM an not IneomeL With nlirooos to one'i pnaent P»ry&;ft (tera 
or eooiiiUon]« oqo lOAy be vKite, yonog, and the lik^ boi vith ratoranoa 
te SvIbhAva t^ial aaluro; one ia eortaialy oMthir wiiiM, oor yoong. WbQa on» 
onrlooka tbo dJitiaotioa beb«t«n PAry^ya aad SoAblifiv», aad idmttfios 
bioioir »teoU\6«1y with ]ii» preiotit PnryAya, ono cemoi to griof. Tli« real 
Mitblyabva üoi in idontifyicg Älfflnbnddiii wiih BuyAyn, tiuib it, in tliiakiog 
Ihat one*» prewnt Paryiya (cendition) ii Kii Xtman ter by dmog 

10 onr li led to t4nat othen wfth aattoaipt. The ml Atam Drarya coneieti in 
Kftwila Jnana (pura and parteet koovUidg» or «ooaeioain»») whitji lo tiio SainiAri 
Xticac (embodisd loul) liw buhni Lenaalli aliia\y load of Karmai ondor wliceo inöoaioo 
the iobI amjcDca vArioQi fortni, ehapea • an^ eooiiit40Qa K oao ii born ia a 
Brahmasfaisily, itii aedoubt tihormlcof Kiipaifcgood aciioaa; ü me *fB bom aa a 
beautifo?, h«altfiypersNi,te il i& cofwic<{uoocc of hia previooi Tirhtoni deedi, but by 
bsiDj; bom lo, ba arast not ngard liiase eondiciona proriueod by Ma Karmas as hia 
reil nntnre. Wlbh rsteronea fio tbe SvAbhAm (ml natore), all emU are alikr, there 
- beiog fio diitinctioe beeveen sool aad eoal ia thfa rapeeb. By being bora ia a Kigh 

caste or peaition. one nboutd ooe regard ochor urala as iaferior to himself. Heaee th» 
Xditrya in thuo QAthla eoodenrai Cha eoniooodiag of selt with the aot*ielf. 


82. Mülher, father, hnsband, wife, son, friend, wealth, ete., are all May&v 
Jftla (net of illusicin, not perraanent, bü6 periahable objoc»); the Mithya Dfishd, 
bovever, kxiowg ibem td Ms o^wn. 

a ♦ 

84. All senmial pleasaree leod to pain and raisery, bni the Mithya 
Btiakti tskee a great deligbt m their enjoyment, regarding tbem to be the 
ä&Qseä of happtness. Wliat other improper aet, then, ‘wUl he not perform? 
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85. Havü^ got tbo KaJa LaMbi (opportuus time) the mõra oiie'B Moba 
(ignonmceor illunoü) ia dajtroyod, bhe mõra ha gets Shuddha-ACma Bupa 
Saiuyuk Darsbana (righ( beUef In ehe pure nal/ure o£ Aiman) and bagma ta 
redccl apoo ihe seif from the Kiscbaya poiob of viaw. 

86 . Aiman (souI) is oabher wbite, nor black; neieber Suksbma (finu), 
nor Sebool (gross); Ho la bho J&oim Swarupa (ombodimenL of knowlcdga.or pura 
oonseiousnass, by naluro); only a J&aui (wiae man) knows thits. 

87. Aiman ü Qoilher a Brahmao, uor aValsh; naibbar a Klshatriya nor a 
Sudra; uclbher male, femalo, norounuoh; Hais Iha Jiäana Swarupa (cmbodlmcut 
of kuowledga, or puro cooaciousneM, by naiure) and by His JAana kno^ffM all.’ 

83. Aiman is neithor a Ya» (saint), nor a Oaru (leachar) ; ha ia neicbor a 
Souyfisi, nor ouUdAm, nor a Bändi, ebe.; ha is the Jääna Svarnpa (embodüneub 
of knoarledgo); ic is only a Jääni (a sage) wko knows ibe Aiman. 

89. Aiman Is naitber a koaoher, nor a dtsoiplo; he 19 neithor a king, nor a 
beggar; ucichor brare nor a coward ; uoithor high nor low ; ho is Ihe Jftana 
Swarapa (ambodimont of knowledgo); eba Jääni olono knows bbe Atmao. 

90. Alroaii is neiiher a bumiu nor a 0 Ql&$tial boing ; bo is neilher ^liryan- 
eba (beloiiging Co ibe animal, vegciuble or mtucral kfugdom), nor a N&rkl 
(resulunt of boU). Atmon is pure conseioudnods; onJy the JäaEiis know ihe 
Auoau. 

Dl. Atenau ie nelbhar loarocd nor foollsb; he ie nollhor vealthy, nor poor i 
he la aeibher oid, nor yoang ; all ihsso coodiliona are produeed by l^armai. 

92. Annan is neiiber Punya (virtuo), nor Fdpa (evil); Aiman Is neithor 
Käia (time) nor AkiUlm (spaee) ; bo ia neibhei* Bharma, (he mediuin of moilon, 
nor Adhanaa, the medium of coming bo roal from mobioa. Aiman is neithor a 
eomponnd of Pudgal (mabber), auoh 93 (ho body, ebo.; he Is Chaitanya Svarupa 
(inleiligoul), no^or loses bis conseiousnoss and ne^er boeomes anobher. 

98. Aiman consisbs in Sanyama (conlrol of senaes and merey on the llvlng 
belngs wilb six kinds of kodles), Sbila (freodom from lust, olo.), Tapa (as- 
ceticism), Darshona (seemg), and Jäana (knowing) by nature.and is Avinaebi 
(imporUbablu), aud Moksbaruop (frooby ualuro); Atman olono cau knov 
ilself. 
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04 0 Soul I TKere U no «ther Darsbftnn (bõlisf)< J&ciuft (kuovlcdge) and 
Charitn (ftctiug orcoiiduct) tb&n Atraou biiosoK^ knov thou tbc ccmbinatioxi 
of th€ throe » the Atmnn. 

tfQ7B,_AeeordiQg (o Jajoism» tho M^triuk U(»rs^ suUktioo) oooMst* iii tbo naib; 

of Satoyftl Dunhan {riebfr bttUef), Samyftk Joius» (ngkt )(UQirlodg<4 oad Sunjftk 
Cliorltra (righc ooodoot). TbMO »?« c»U«d th« RivCnan Tnvj» {Cliroo »nd ata 

»{ tvo kiule, NitfihA;» ^ 7yAv&bMA. ThftKleoEoy» SecDynk Danhivniv ji fch« b«1UC 
<0 (h« troo Aod mü zMto» ef lentao. The NiecbAye SMOi/ok» Jzmoa ie tbo 
kftowledgo o( cke r»»l Mture of Atoioa* Tho Hiaeh^y» 8«myc>k CbuaUA Ic tbc 
«Bbicd dobuhuGot frocD cU other objectt to hcoone chuorbcd io the AtiriAn. Tbc 
VyATAhua SRmyak DMeheoiv tiio bckef In tUe tnio Da\A {God)^ tho Onro {tcoehor) 
«nd th« SbccfcrA (ecripturc). ThcTyATohAnb Scinyfik Jovt» ic the koovlodj^of Che 
khoee Aodthe Y/ccAhuA SAOijAk» OhAcitroietlie vonlup of the troe Deve, Guro 
eod Shestns eod ebeerceiMe of the ralei of virtoe. The Yy»^'fthAre Batno» Traye 
ia cbo SedhAko (taoAoc to the obtaiiuDeDt} of the NiiehAye RM«.nA Tmye, The JIta 
^M il) froos eteraiCy ie fovolTed in ignoranoo eod feleohood end it la liupowihle for 
bim toedopt the NleehAya BAtene Treya «t oom< Ee moet fim Adopt tho VyeTehen* 
BcteoeTreye,—*onhip of the Di vine Bainge aod fho doiqg of virtnoea deoda—end 
whaa hiebeArt beeooce pnrlftad, he will b« ÕUe to utdantriid the Nlaebaye BAtAiia 
TrAye. And when he fully AdopCa Aod raejicaa in hituelf Uie Kiaohaye RoheDO Tm/r, 
the pure and parfeet Sefihhtva of hia i^tDAa la ovelTed oot, end ho.huoaieaa tha 
PerroktiDeo. 8o t];e Achkrye anya ia tbia O&thI thnt tiie RntAna Treyn ero oot nny» 
thiog aepAreta hoo bot tha Ätoan liicoaaif. Theae tbrae eomhiaed togather are the 
Setbhtve of Atoeo. WhoaoaeHe>iog vlthdravuhb mind from aU othor ohjects of 
tbe>UD^ono knoM tho reel oAturo of iienno Aed bolioea end Uvtf lo end for hia troe 
Seif, he beeooeatha Penoitcaeuwhioliii the dnel goel of all reUiiena worahlp Attl 
loorelity, 

95. 0 Soul ( do not regard onything othor than the puro Ätineu os the 
Tirtbo (au objeot of worship or pilgrimage); do oot serve any teo^her other 
tbaa the pure A.tm&n; aud do cot tlunk of God os otber tban tbe pore Atman 
Soe the pure Atman vitbin thyaelf. 

96. The Swaropa (real nature) of Atnan is Kewala, Samyak Darshaoa 
^ore, rigbt helief), all else is Tyavahira ; the highest vbich is in tho uuiverse 
18 the A bman, he U voiubipf ui. 

KoTB<— Tha maaniag la thetthc bd;af lo, eodtbe eontompletion npon, the read neturo of Üie 
Atmea eonatitabe tiia peih of libereüon : aU other religicna obaervAnooa ero ef e aoccad»iy 
tmporeesoe. 

97. Meditate npou your pureAtmau, by beeoming motionlese iu whcae • 
Oonkt^i^laUoii for au Antata Muhurta (leas tbau two gbareea*) one geta 
Kokaba (evtaucipation). Wbat is the use of all otber Sftdhanäs (practicee)? 


■ A ghoret ia aquel to t«enty>£our minotei. 
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9S. l^eithdr Sbastras nor Puranos (tbe study of roligioiu Ixwks) nor erec 
Tapashc^arara (fiaoetieUm) caa give Moksha («mnnotpatron) tn him vhosa 
mind U imC abaorbcd in tho co&ceiQplaluotk of bis l.bmaa. 

9$. 0 YogiaJ One who knoN^ bU Acraan kno>v9 all else, bacnuso ia 
.tbe JjSona (knovledge) of Atm&n feho wbolc univarso maj ba seon. 

100. Oqo who resUsos his ÄCma-Sv(l(>h&vn (real nal/arc of Atanan) soon 
^ee the Atman; -and he also soos the vholo univerao. 

101. As in Ak^ha (spaee) the sun illnmicos iteolf ae well as all other 
objeete, so does the Ätman see bimtelf as well ae the LokA-Loka (tho wholo 
mÜTerse). Do notentertain any doobtabout tbis : it is the Vastu SvAbhAva 
(oature of the substance) of Ätman. 

102. Ae in pnro water groups of stars beeomo Tisible by refiection, ee 
«doos ibe LokA-Loka (wbole oniTerse) beeorees ^eible in a pure Atman. 

lfoTa'^<ÄJ in muddy or diiturbsil wAter QOtluog gan bo eoea, but wbos it bsoon\M pura 
aod coJiD, tbo starry flreumoot boconoi vuablo in ii, »o la the gua witli Ätonn. The 
St&bhira gr roal naturo gf ÄtraMi ia te mo ouI know aU thin^ gf aU Unus az^d 
«latlplacM. Tk) «bgla uolvarse, ell tbe ebj aeta of All tiin es and of all ploeo, nco 
roBcctod in the ACnon, whon the iMUr ia frag frgm ilia dofUgmeot of ReroiAa, nad, boiog 
derbid of luid I>rtt]iA, ia io a poro and cslni conditioD, 

103. 0. Prabbikara Bbattn ( Know tbou> tbrough tby knowing power, 
Abat Fure Atman hy knoving wbom ono can know the Seif and all other 
objeete. 

104. 0. Master I Fcay teil me tbat JQana (kaovledge or wisdom) by 
wbioh One in a moment can know tbe pure Atman bealdes vhich nothisg else 
ia uaofol. 

106. 0, Prabb&kara Bbatta I Know tbou the Atman ae Jftan^maee (embodi* 
mant of koowledge); tbe Ätman knows the Seif tbrough tbe Seif, and from the 
Nischaya poiot of view is ecjual to Ihe Lõka (the wbole world) and from the 
Vyavabara.isec^aal to the body in which He dwella at the time. And witb 
refereuee to Jfiana (knowlodge) Eo ia oqual to tbe Lokft^Loka (the wbole 
nuTeiee). 

106 . 0 , friendl know tbat all that ii Bhinna (separatd and diatbet) from 
tihe Atman ia not 0*0011% (kiiovlcdge); you should thereforo know the Atmaa. 
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107. Ätman U a ()C sut^ectforJäaoa. Atinan eaabe kno«n through Jftaoa 
(wisdom or kuowledge) alone ; ChercfoK, jou abould gWa up cdl else ood know 
&he AbmaD tbrougb Jüona, 


109. As lõng as a sainC doca aot knov the Jänn^maeo Atmaa (aoul) whoac 
Essonce consistd m knowledge, so lõug boiug offeoled vribh love and 
babrod of ochor objccta, doos be aot obtaiu (he status of tbe Pai^Brohma 
or FarmftUcian (Ood). 


100. By koowing bbe Atmau tho FarmäCmrui is kuowo. Know thou Ithe 
bigbost of aU, and Cho puro bouI wbo is dougualcd by (ho word Par-Brabiua or 
Por-Loka (Qod). 


110. Tbab Beva (God) wbo is dwolliug in (he minda of Munishvaras (saints) 
and of Huri, Hara (greab persone^s), ebe., is tho bighest of all, froc f rom foreign 
eletnenta, pure knowledge ia nature and is called by tbe name of Par^XiOka. 


NoTL—pAr DMQS the BigliAst. lõka raeau to s«o a plaoo or t ching witerv all .tbe o^kCb 
oas be pxü. Tho fitlbhftva (raivl SAturoor easouca) oE Atroao is loovata Jnao {pote 
pnlwt koowledge) ia whioh all tho objeete oan ba aam, booea tliis pore Svibhära oi 
Atman ia coilUd by tb« nanoe oE P(vr*Lokn. Pnr.Brabcsa. oto. Aocordlogto JaiaisD, 
thero !■ DO Par^lirahtoaKOparatoaaddiatuietirom tbe pure, perfeet nature ei Atnan. 
Atoao ii kwwUdgo iUelf (by 8ribhlvA)iaod thU Siibhibvale porvadmg tbrougKall 
Molfl. Thia 6v6bhAvais the (Ood) dwoUiag iut)io miods of a^ta aod of all tho 
greatperiOQagea of tbe World. Altboug]) poro oiaeaco oriata la Üie ni&da of alli yet aa 
uisto Aod virtuou layteen espeoially aUaod ta ft, iC b apokeo of aa dwelliag la 
tbe miods of UuoiahTarae a&d Hari, eba Hnri, 1 £m Adik rocaai the groat peraooagea 
of tbo oyele. Aeoordiog to JaiiJuD, tbere are ilx6y*three gnat peraonagea fn o\'Qr/ 
o/ol« who aro eallod Haha^purasliAS. Üut of tliise aixty*thtee, thero are tweaty*Eour 
' 'lirtkaokArae, nioe NotuyAMa, alDO PriU^NarnySoaa, aine Ralbbadras, and tvelvo 
Qiakarvartjoa 

111. One in vrhoso mind dvrells the Sbuddba Atman (pure and porfoeb 
effu^cnee of scul), called tbe Par^Loka or Parm&tcnaa, is euro to beeomo the 
Parm&tman; beeauae bbe Jiva (soul) beoomos tbat wbiob be believes bimself 
to be. 

112. As U bhy Buddhl (iuclination or desiro), eo «iJt thou be born afber 
deatbf bence thon sbonldafc not debaeh bby iaclinatioQfrom Par-Brabina and 
abOoh it to PaisDravya (any substance, or objeeb, other than the alf). 

118. Enow tboQ tbat vbich is dUeioeb from Abman and is J<mi (inani- 
i^te or aoa-inbelligMit) as Par-Dravya. Tbe Par*Dravya consiets of Pudgala 
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(mattfir), Akusba (spaco), KAU (ärne), Dharma (th« sutueance whicb helps ic tlie 
motion of souls and matWr) and Adharmaftho subatancc wliioh holps souis and 
matior in csasing to movo) ; idl tb<»a Ava avo disUnct from Atman and ar& 
doToid of conaciousnoss or ictoUigCDce. 

114. A Samyak-Drishti (oce po»ossip|? truo boUef) wbo oven for a 
moment lioooraoe absorbcd in bia Shnddha Atinan (pere solf) or PannAcman 
(God), dostroyfi a Urgo imrabcr of hw Karmas, just as o spark of fire quickCy 
bnriis up heapa of ebraw ia a short timc. 

115- 0, SouK Give up ftll caro, and ba oalm; npply thy mind to th? 
ParraAtma-Swarupa (Qodhoad) and bohold tho Niramjaua (häving uo defilemont) 
Döva, ve., thy Shuddha, Kirmala Ätmon. 

116. That happin^ vhich ono gots in (he mediba^on of tho roal natitro of 
bis semi whiob aloce is Shiva or PanTiAtcnan (Ood) ie not Co bo foimd anywhere 
else in the three ‘srorlds. 

117. That happinoee whioh a Sadhu (saiiit or ascetic) onjoya in the medi- 
tatioc of his Nija, Shnddha Atman (bis own>puro soul), ie not (o bo got evee by 
an lodra, the lord of many Davangnas (geddeeeee). 

118. The Jinoedra enjoys happiness in eeeing his pero Atman, Tho aame 
happiuess is tasted by Vi tragi Puruslias (persona devoid of love and hatrod) when 
tbey are absorbed in tho meditation of tho pure nature of their Alcxan. 

119. As the SDC is vlable in the sky when it is freo from olouds, eo is tho 
Shiva or PannAtman visible in the Nirmala Mana (paeeionlees mind). 

120. Tbe Farmibman wbo ig free from RAga (attaebment) and Dresba 
(batred) caniiot be eeen in the Atraan coloured by lUga-adik (attaohraent, ete.) 
jaatas one'8 faee is not visiblo in a dirty gloss. 0! Prabhokora Bhabta I Keow 
it thes ; there ia not tbe leost doubt about Ib. 

121. Itie oot possible for Brabma or Siddha Parrnitman (Ood or Pare, 
Ferfect Soul) to dvrell in a mind which is oeeupied by a woman, beeouse two 
Bwords cannot reside in one sheath. 

122. Tbe most-worshipful God who is AnAdl (cternal) and AnsnCa 
(overlaustlng) dwoUs in tho pure mlud of tho jArvni (wieo) vrho are free from I 
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impcrit^ of lUgoKkdl ^attftchm^b, ete ), just ae a Haos (swan) Utös in » 
SoTOTftra (lake or lauk). 0 diaciple i tihis is perfectl; olear to my miod. 

128. The De^va (Qod!) vho UAvitmshi (itupcrlshahle), free from Earmas, 
and Jfian-Mae^ (eml>odi7iiCDt cf kuowlodgc or consuouen») doca not dweU in a 
lemple, in an idbl of atoue, or a book or pieture. He dwella ooly tn a Saraa- 
Bhavorovp Maua (an eqira]t 67 'loTing and tm^Sstnrbed mind). 

Sr03&’'7roii> tiis NiMlutya poiBt oi tiow P&mStnuüi Uvm In tbalbuo who pugniBi eriüfiniinity,, 
-^vho ia froo front Iblsn |attAd>Bi«Q() and Dvaalu. ^latnd) wd la cqually diapotod* Co* 
wAi^b friead and foa, Ufa nnd cluth^protit «nd lo«s,plaficureAnd pairiratfr ITara It mut; 
Mb Im (uxln-BUod tlint ibo XeharyA proMU agaian tha building of Uoplea or Mttog; 
«pofiJola. Witb Iqm fulvnacod poraoua, taspleo and idbla nre uMhil insäCutioTtt. Xoy* 
üiOB, betet with bbs worblJy attraot iooa aod AtlurMiooU, cannot aflofd to modibAte apoii tbo 
Alstmct SvIbhlvaolXtfitAn ortbo atbeibabas of PbimStmaa. Ia order to ^iTOthoea' 
alUt, a*£>« bat-e de^iaed image*—Sbasta aod Vitraga (io a enim, modltAtivo ponturo' 
abowing thab tKry are doToid ol loro and hatrad and hatre no aRoctimocfi wtbfa 
natonali worldly objooba)^«JHl taoplea La/meo may by 6xjag thwvbole aMootioa 
npoQtliaw imagos otoIvo oat the raal aCtribntea of tluur Xtman io UiacnMlva, anf 
ihul dovoiop tboiv owa aonla Aa iho raal SvAbbiva faatara) of Xtmaor l.&rtba Par- 
nAtnio sbatua is, m far aa pomible, raprasontod io Choeo idols, froo tbo Tyavahtra 
(praotieolfVDrUUy) poist of riov, it ia oot wroog to cay Cbat tho ParmAtiBan d«sUs 
in thaac tdols, bot, of courao, froeo tiic Nischaya (roal) poist oi ^new, FarmSteoas 
dtrelU ts tbo pura Atoaas alosa. Ooe sbould eot ratuais «ooteotad wibh bha Vyavahtra 
ideal alone. ThoYyaTsblnv Dhanna ia eoly to ma mas £roo avU. Wban osa haa 
taUs aa nsob b«lp front it aa ha eas, ha aboold proosad tewnrda tba Niaohaya 
Dbarma, By eeading bhii Olbbl osa abould not im^isa tba Xcbbrya to ba an ieosiH 
cUat. IXara Uu Xahirya dwaUa npon tho Kttchaya Dhansa troal, apiritnal faith>: 
hitaftdod for moro advanead paraosa vho hara paaaad tha lover ibagoe o( DbarnuL, 

124. When the Mana (mind or heart) is onited wish Panneshvara and the 
latter with Mana, they both beeome one, wboxn to worehip, then? 

JTors._Albbongfa, is lay «oodltdoo, Id ordar to eradieata äril taD d anqas and eril paaiona 

froa ona '0 nlod aod to eraata goed iscUsatioua aud good faolisgs vithis ooaaalf^ 
tha wonbip of iha TbrnAtsus is a fit thing to adopt, yat rrtujn tbo smü booomar 
Insieraad is tha Vitniga (dovoid oi lova asd hatrad), Nirki kalpa (calm and imdiatiirbody 
Sanadhi fasity vitb tha aelf], thara msaina no sead lor vocdiip. Hia Babya 
Kriyaa {outward Actiocü, tuoh aa laorthip, obarity, eCe.) are a meeas ta põrge tha 
Xtvas of avil; basea that objaet la aeconi^iihad, tbare resuuof so soad for 

asy ontwMd aot rosa 

12$. He trho bolds boek bis mind from eensiuV pleosnite and paosions 
and sppiUa ib to tbe Hlramjaoa (onimpure, aa., pei^ect) Pormätman, is on tbd 
Här^ (way) to Mc^aha (selvaUon). Tbere ia nootber meaos sueh as Mantra> 
{raatif&, oto., to aeq,uire Moksba, 



T'AnM;^T^rA•^^ a k asit: 


25 


120*—IflOJ 

12Ö. 0 Gurul Pray teil ore whiifc js Mokslia (freedbm or sAWafiion), 
what tHo Mok8hiL*Mävg& (the* vrny to salvcktioo) and whab ih PK^la (fmibor 
rošsult), 80 tb&b 1 loay kiiow^ tbe ^rrQi^*arth (the higheeb of Ufe). 

127. 0 ShiBbya (dlsciple)) Tboa oskeac me what are Moksha» (salvalion), 
the Mokaha*Marga (way bo salvaiion) (Uid'%h@Moksha-P]mka.(friii6 of aaWaCion). 
X toll ib (u thee iu accutdaoce willi blio Jiuo-Vani (tbe teachlitg of Ood), hoor 
thou wiib a calm mind. 

SotSi—lit tJ)e pTbviou üiUti PmbWnluirA 0h»tU, tho eliMiple, liu oxprMaed h4»^<iaire ia Jiecr 
Aboot UobihA, Uu omiu to AC.iiura Uokiltn «od tbo rcculC of Mok^uv. In tbo prsenft 
th« Xchlry» saya thAt h« ia lv Mwnlaae) viCb tha JlAft*Y«uii, W daecrib» 
tho (liroo thiB^ hy Cho diMipl» 7h« word "Jüii»’' muC oot b« coafeuulad 
witU Uio Urdo word ''Jio” trhich ncmu a oIam of ghMta or ipirlU. Iti Soneknt, 
ttu vord *''JlnA "uvam a eoot^uoror. So io Uie J‘afna aercpiorea tha word tosaiu 
a CöntioMor^not of oitio»,. couMcico, eootiosnta or OAtioni, bat o| nAtnre, 
of TUgA (•ttMhiQj&t 9c dailre) Aod Pveiha (Ititred), oi Rrodlm (angar), Lobha 
(grsjd), ^£ia^ kfAya (doo^ft) and oC all otlur pAttloos and aiv^ 

KAr.naa. ^V)lJD Uu Xcuaii (BOid) gsta rid ef tbOM fortlgu «lenioofis, hli S^abjilvio 
«onditioo, tliAt u, 0<'Biiia»i«oeb, bxomija moaibMC, oad ]io bwoAM tli« PtkcadbaMu 

fGoi). Wbo.*) tli» Atjaao ooaixuen Uuno sighty ooDcniae, He acqnjnd ICevnla dnaoa and 
ü «Allad a JiuA orArhaU Tbis is t!u M^uiaitiou of tbe PArtuiCioau-Pada (atncuq of 
Oad), AC ibia atjga Üi« Xtmao bagioA toahow Che pAtU oi Dharaao to tbo baa%)jt«d 
world. Tlij IfAwol J^luvrtoa aa ducrib^ by tbuao daiõed peroiingee oa Jlnu ia owI lffF 
JioA^Vaal. 

128. Owing bo tho porfectioa of happlne^y and knowledge, Moksha is 
tighor tban Dharma (virbne), Arbha (weiibL, higli poaibion. ebe.) and KAma 
(enjoyiueac of sensaal pleoiures). 

129. If Uok^ha trere pot auperior bo Dbarxoe., Atbba an^ KAmaj bhe- 
^rtbankoros would not ha^egiveu bhenrup to Aoquiro it. 

Nesa—Ttrtbaokaraa are tba d»lfi«d aalnts of JaiaUm. Tho ward ** TirUiaobAr” naaoa a 
guida or ooe art)« ahow4 tlie pAth of Dliarma Aaeording to Jainlen, tn oTery oydo oi 
tinte, (her« Aca twautyfour sueh Dlvioa potaoua &y tUe praetiea et virtae aod 
aacetldaffi, thelr mqIs beoasu higlily devoloped aod tbay are born poasKiog the 
iugiiaat wiadoa Aod uorAlUy. U tny ofchatnrulo geeat klogdom,- <u )ma avan beiog 
Cbakro Vatti K.gAa,— bot lo tlia end thay gite up the world lo order to aoijulre Mokalia. 
lEoove the Aohäry.A BAjB haro cb>tt Aa«voa UioTlrbli.%QkacAa relicu^uiah Dbanaa, Artlia 
and Rima io order to obtaio ^okalut» tha latter nuA ba euporior to tba former threo. 

130. If Uoksha did nob imply ehe highesb blies, it 'tronld not havo been 
called Uttama (superior); if Freodom were uot proferablo, tho Imprisonod 
animala vould iiot havo sCriveu icr liberauou. 
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((oVB —Moiuiift Iftw^ntly mcuiis trtsdom or cmitneip^bion. In tlit* ?ory imturj nf 

frMdom L$ prv£gr»ljU tJ bjnJAgw. Yoa lO.^y look $,% tli» b«prboiu>l Mutuls, aK1iou|^i 
tliuy po«cca Tory ütUo fcnow)esl'Jife, yoa will ttill f))>d th«ni itri%ini{ for frooduDi On 
(ho phyeioivl pUna, va «Ivays And tiMt IrMdaox la Moocapuiiod wjth hi»ppIoa«9 :th» 
uiD« miut ba tlia case vi(h Uie apirittvil pinoa. THH Samalri Jiviv (enbodicd ftoul), 
hmind tw Iie ia wiUi KArnae^UhKvA Kavotis (puiieoa aod dxiruij lUiA Qravya 
Kjirmaa {aabClo atoms of lont&or tranaiDobcd into aotfvo forca by tha Tnrjoia impulne o( 
AHHan),—i« avbf UOnUud wiUi riia]QiatuJe and anhappinea, bn( vrliwi ho geU rtd 
of üiwU' bnrulajje and knowahia Truv Sdt üc boeaoeo fi'iw aeal uiUupwid«ajifr ; ha (Jioa 
onjoys Perfuct llappinait». 

ISI. If Mokshd did riob posiiešä uituiy of tho noblcit quAlities (»;uch 
aA mfluite kiiowodge, hifiiubobavinncss, ete.) tlie Tii*L(»k& <tbu (hiee wuilds) 
ipould nob have pUoed Jt over tbeir head. 

ISS. ]f Mokaba did itoC poasosa tbo higbest and the most perfeet blias, 
how oonid ib be rogardod os superior? How coaM bhü Siddha BhagwAns 
(liberatod and perfccC eocU) remaiii there for ever? 

Kon.—Mokiha ia »he parfeet SvAbHATta (nabiiral) oondicitm of tha aoni. aul aa perfaet, 
iiapvrialiablc liappiiiea vtitda tn blmt cofl<TitiOD, tiiu aoul who lias otm* cu>ini(ü(l 
coodibiofwdoea Dui laava it and rotura a^itiu (iObliiAi)apoafci.*t, atundana eonditittu 

XSS. Kari^Htu*, Brahma, Jineahwara, and oU bhe aainte and righV 
belidvers have, in order to ocquiro Mokshn, appbed ihair vhole iniud to the 
Panna. Niramjajua Parmfibmau (thu eupit»itie, pure and perfeet Qod). 

134. Verilj, in the threo vorids, there ia no souree of happioeaa obhor 
than Mokaha; therefore it U thal aU Uving boings desire Mokeha. 

136. 0 PmhhakM^ Bhablo! IGiov thon (bot to ohtoüi the Parm&tmoa 
S^anip (the supreme nature of Godbe&d), hy beeomujg free from ooe'» ICamns, 
ia caUed Moksha the Sagee. 

T^tnra.—ItalaaM ftota iba Vioodaga of Ranoaa aod tho aUalnniont of trua Salf la Mokalia. To 
thia condi^o, A&ioaD baeoneafraa from Bl)Ava Karmaa (paaaiona aod d«anA sto.) aod 
Dtavya Karioao (fobtle nattor hoid to^otli:r by Uio intpnlace of soni) aod beoomee Par* 
foltcDaQ. In Jainiam ths concii&Ion of Moksha aod (tiat of Patradtutaik are one aod 
tha aanta thlng. 

• 13€, Kewala Darahon (pttre and perfeet aeeing), Kewala Jfiana (pure 

flflJlitefeot koo ving). Anasta Snkha (infimte bappinese), ond AnonU Virya 
(lufitiite po'mr), ebo.,—theee higbcet at tiibu tee are the fmits of Moksha ; aud 
tbeae fruie nerer fail off from tho treo of Mokslm («.$., tho; aro imperishablor 
once ocquired the; do fiot declLue); and there la no fiuit higher than these« 
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137. Ffoui the Vya7Ä,hÄra (upparenC or second^y) pomb of view, 
Samyaku Darehau (rigtiC belt<;f), SSainyaKa Jfiuoa (right kuowledgo) and 
Sainyakci Chaiitra (righb coiiducC) are Ihe cauaes of Moksha; bub from tbe 
Nisckaya (real or priiaary) poiiib of view tl^e pure Aunctn itself ig tbc oauac of 
Moksha. 

TnanCional ubo^*^, therQ Ar« tvo s]>i«f nodoa of dõoouno» oallud th» HlulMyo und Uie 

VyH\»iiAr.w Tlu Nluluvyu ^tAof vi^ i& Ihftb viüw by v?:)i«h bhiQAe dLtorlbjd 
with rftferonco 6e tiioir SvAbhtvrv (nkturj), or atcri>nttis, whflib the TyATshnra 
d«ceNboi tli«B <nUi rufwaooo tc thulr «ooDMlon tho qanlibiM prodaeed by tlie 
nttOciutiuQ ofoUm thisj^S. Wlicn wuspoak of a Jioum of bricka, woAptak U thu JijsliC 
of tbo NfwliAfA NnyAbUut wheo «r* cpuvk ofslio liooMof Uobao«W 0 apeftk fn ooeiWilnOQa 
wifih Ty&valiirik ^Qt of vi««. Si^Dilarly, wbsn viy to a penoa *' Hb‘ing 
ti»t vetod of irfio,*' V* «pofik frov (Im ITUcbAyn poiu6 of yfow, üut vdiaji we 
•a; ta ))iTn ÜibX \omai eC wnier" w« do aofrem thnc of th» VynvHhArrL 

ir\ tha unto way, wHan wa wy tliAt the throo Jawela (nghC baltof, right knowldlge 
atid right omdootl are tho eauaa of AfekaJ)A, il Is vith rotaronoa to liia VyAvaliAn 
point of Tio#: f)aaw«e thoM threa Jew«la nre a grwtt halp io the neqBidtioa of 
lifokahA, ihongli tlie; ora oot ti)9 prinutry or raal wua of ATokaha. vluoh ii tlia 
^abli&VA (rauAiuUod) of Clia pura oataro of Atvan. 

138. The eoul see^, kaovj, aed realises the Seif thröugh the Seif; 
conaiecin^ in chu umCy of the three Jewel», the äoul is vorily the ceutte ugf 
Uokslia. 

17otr.~So kttg AS thoMol proeoedson Iha 7yAvAliAris Mokaha KArga, right haUaf, rigftt knoir* 
leiTga aud right cowluflt^thoüiraa JavaU fippOAr M ba upnrato, but when It raaolwe 
UI advanuod itnga, il beglia to psfouiva and ranlise Üia trua 6elf i Ih au Uia s«p miCtoaM 
of Iha thraa Juiruls vanlslies. Aod tlu aoul esters isto thu Ntr'VikBli>A AisttliA 
(AA undiatorberl And OAln oonditjoo) vliioh ia MokshA. Kaoea, tha ÄtfBAO fs iriily tlia 
oAiiM of Nlrvlou 

139. The Vyavah&ra Naya (point of ?iew)mamtAin5 thafe ono ahould knov 
«ell ebe Sasiyaka Derghan (right belief), Samyaka Jfiana (right knowledge) 
and Saiayaka Charitra (right ooDduot ),80 that one mightbocome pure. 

]4r0. Pure, undUtnrbed belief in the trae nature of Atmap, restdting fcv»m 
tho knoerlodge of ibe different sabstancos, as they exist io the ooivõrse, is 
Samyaka Dai^ehan (right boHof). 

141. Tho Dravya*! (substAneoa) «hvch osist iri the throo worlds aro ais; 
thoy have no beglnning or end. that is, they woro neithev ereated nor can 
thoy bo annihiUted; tho Sagoi have said so. 
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142. Chidiiianda (koowor cmd b^ppy), Aik^Sv&bh&va (pure hy caturo, 
h&vlog no adulteration o£ dualiLy) Jiva Dravya (^cl) is Cbaitaü^a (posaossiug 
coneeiouimeos or InielUgeiice); aud the remaiumg £v6 Doav^a», thaC ia, Pudgala 
(mattor), Dharma (tho element wbieb helpa soiüs and mabter iu rootiou), Adbarnia 
(tbe element whioh ae»Ut3 iu the cessauon of uovemont), Äk6«ha (spaee), and 
Käia (tiine) are Achaitanyn (dovoid of cosMiousneje or inteUigenoa),—tbese 
Dravya.<i, poseseing tboir ownlAksbaoa^ (di8tiogni9bmgaUributw),arc existhig 
inthe snioe place. 

143. The iTira or Atinan (eoni) is Amoor&eck boing deroid of Rnsa (CasCe), 
SpAröha<tangibUiby), Gandha (amell), and Vama (ooLour); he ia Jflan-maee 
being po^eeseed of JArma (knowledgo) wbioh can In one moment illumiuato 
(know) tlxe whole uur võrde; he ia Parmauand, boiog Vitaraga (freofrom love and 
hatred) aud devoid of dosiree, passiens and oAeetious; he isaleo Avinashi 
(imporiahable) and Niraiujana (pure), 


144. Padgala (matber) is of x kindi and is Moorteek (knovablo tbrough 
the Bensee) ; the other five Bravyas aro Amoorteek (not Moorteek) ; the 
Dbarma Dmvya helps üi movemeut, vrbile tbe Adliorsa Dravya a^idts 
soule and Pudgata in the ce^tion of motien. Tbe Sarvagya Bova (AlU 
koowiog Ood) ba^ said so. 


145. That Dravya in which all other Drovyas ojjist and whioh glvcs room 
to them all is AleUha; Shri Jinendra Deva haa eaid so. 


146. Eqow tbat to be the l^la Dravya of wbieb the Lakabana (distin- 
guisbing attribute) is Värtna (to bring about or carry on ebange), that is, it is 
a aeeeodary caoee to the Pranntaan (ebangee) r>f all tbe objeetä; Anus (parooles) 
of S&la are existing 8epamtely;ae iu a heap of jewela all ehe Jowels remain 
separate, so is tbe case with EAla-Anüa 

147. The three Dravjas other than J iva (soni), Fuc^ala (inattor) and Sab 
(time)> tbat ia, Dbarma, Adbarma and Akäsha, are oach of them only one and 
i;adiTiaibIe. 

148. Beaides Jiva (soid) and Pudgab (matter), tbe remaining four Dravyas, 
tbek Dbarroa, Adharma, Ak&sha aod KUa, do^not posses movement; tbe 
SageghaTeaaid so. 

14P. £oeb tbe Dbarma and tbe Adbarma Dravya are Asankbyat Pradeshi 
(exCsudii^ erer eoontlees points); eaeb Jiva (soul) is aiso Asankbyat Pradoebi, 


PARil ATM A*P(ti KASU. 


150-154] 




19 AnftnCa Prodttbi (i)osbQssiDg infimte parts), and Fudgnlft, 'wiih rdep* 

«nce to Its Farui&nu (patCiicle or atom), is Eka Pradesbl (poüsesslng ond parb 
•alono), and with refersncd to it9 Skandhaa (compoands) h Sonkhy^ti Fradeshi 
(pQssessing parts whiob can be conuted), Asonkhjat Prodcsbi (poasossing Cvunt- 
3&S» parts) os wõU as Aoaixta Pardedhi ^posseesing infinite parts ); eacb IQLla-Aud 
(time-atom) is Eka Pradoshl (possessing one part sdIj). 


150. AltboDgh tke »x Dravyas (sabstancss) aro oxisting io Lokakisha 
{spaca of tbo vorld), stiil tbcy are in roality exiating in tboir Gonos 
(attribjtes). 

Aceordjn| to Jaisiiio» is In evcry diroetioo. In iho niddlo, op to 

«cwut «f fourtcra Sajos (a stivnd<iM oE suMursmsQi) ia Üio othor 6\e 

DrovyaS are sxiniug; aad 6h«ss «s Dnvvyu coattftute tb» Tri-lAka (ths thrsa 
vorldsor tbe uaivtnM). ThoMd^^e Dra^yiw srs appArsably •Kbtio$iaspa«e, bniia 
rsAÜCy tJi«y ar« «xistiug io thsir oim «oparoto SvIbliAra^ or nature, bsoaos» tlu luitiiro 
«f ««diof tKem jowparAtOAitd üfAtDcCfroiQ thotof KQyothor. latlils miiso choy osly 

sxittin tlioirown oatsrctf or Gaons 


161. Ths five Ajiva anbstaDces all perform tboir fanctiona occotding \o 
tboir nacurs; being affeoted by Cbom tbe Jita (soul) wanders about in tho 
Sains&ra, sufforlitg poins and ploosures of ibe four clossoe of Ufo. 


}r^e^X]iodvonon-JivsPrs\yn$ wo Pndgabi (nuttter], Dbarnuv, Adbsrms AkSahA (gpAeo}acid 
KSIs (Llmo). Tliesodve Dr4^7ns nct lo acoi.rO&Aco«itii (h«ir owa entare st> 4 tgl ^p TTO 

Cho JiTawiiiloitaoTusaboabiu tbo SomBan. PudgtU (rasA^r) BrppljBs iC vith bedy, 

vifid, wordi, brMth, sM., DbnrinA heipo tc wben novet; Adhuriw holps iC wlisa ik 
boeoiDBS iMiioanry (AkkshA givas rooQ to it; oad XsU condueos Co Cho «haogM of iti 
fcboQgbta» aod idaImi ch«ca good or bad. 


162. 0, Souli Kdow thou all theae five Draryos as tbe cause of Dukha 
<pam), b(jcause by furnishing tbee witb tby body, form, and thelike, tbey make 
thee wander in tbe Sauuiru ; hcoco tbou abouldst follow tbe Moksba-Uarga 
(«ay to salvation) so ibat thou mightst obtain Mokaha. 


153. From tbe VjarabAra point of view, I baro given tbe descriptioa 
of Somyakft Darshan {true belief)* Now hear bhoti ihe description of Samyaka 
Jflana (true knowledge) and Samyaka Cbaritm (trae conduct) in the same 
v&y, BO tbat thou mightst obt^n tbe Faroie^liti (God*head). 


164. Hc wbo knows tho Rubstancea #w thoy actually are and knows the 
Atmoe like^ise b a Samyaka Jilaiii (the knower of truth). 


rARJCATMA-PRAK^lSfr. 




T155—102 


155 Kg, who h<iviog knowii and a9M)rCainefi lAtnro of (ho solf aed 
tho nowelf, givös up Pam-BhAvas (attribnftes or conditions of iho i>ot«olf) aod 
boeomes Armly cababllshed iii his SbuüdKa Ätina (pure seif), ia said to possess 
the Samyaka Chorltra (propor or rigbti eoiiduct). 


X56. 0 Pmbhakara Bhatbv 1 Tho Liksha!)a (dielinguisldng atlributc) of a 
Bbakea (Inrer) of ehe tbroeJewoU, CiiA&is, righc bclief, righl; knowlodgo and 
Tighlconducfi, ia tbat he du<M noi moditato upon atiy objoet ocher ehau hia 
Sbuddha Atnaan (pure suul), the eontre of uvnnorous good ipialitiea. 


157. Ho vho koows the Atmou os poasesaing Nirmola JAana (puro know- 
ledge) and oa eäsentiaHy exielieg in the uniby of tlio three jewels, h.*come.q tho 
iponshipper of Moksha, and contemplates upeu hia b^uddba Abmao (pure seif) 
olonc. 


witli tdforeiKStotiioTyAv&hlirApotot of view Chat D)vrthA&tv (boliof), J‘nAnft {koov* 
Cltaritra (eonducc) 4ro reprusootizl %s chrao ; in raality AtoAS u ooo Dtavja 
{ sotity) wiChout «ny {liff^doUntioa i (o sm, to koow and to ruliže ars ths atCributm of 
Xtmsn Mwl lufasift ^ Avmon aIodo they hsT» no oxiitsnM npvt Iroio la Atnuvn ig 
Alhsda Roi^p {oos «nUty withoat soy deffercntiACloa). To nakon diaCiuction UottFouu n 
sobstAOM umI its oUribuCcs Is puro Vy^vaiiin, ood li oot porroisslhlo id 
mrtapbysiA 

15^. ThOfiG MabaMinns (great saints) who, häving realised their Nirinala 
(puro) and JAaoa-Maeo (ontuscioiu) Abnum boeome immeried in inoditation, 
verily sood dbeain tho bfokaho-Fada (alatus of boing froe froui the Karmas, ie., 
Qod*hood), 

159. Tho gonoral awaronoss or kuovlcdgo of Chings wliich proeedoa the 
knowiedge of their doCoil is Daiehono. 

160. First oomea Darshana and tben JfieDA vhiob is tbat by whioh an 
.dbjeet can be known in ita perticular aspeeb or dotaiL 

151. A Parigraha-Babit (devoid of sttaehmont for the worldly objoets) 
^äaoi (s&ge) belng immersed in medltacioo, boars all pleosuree and paine 
.urith oqaanimily, that is, he doee not beeome elated whlle surronaded by 
.prpspority, nor does he Feel doprsssod amidat adversity, He romaiiis indifferenb 
tSo bOlk, Uid tbus deatroys bie Karmas. 

^ 152. The Mimi (sunt) who benrs i^cosnros and paias with equauimity, 
stepd the inflcLX of IhiOta (rirtue) and Pipa (evil). 


PA nNt.A‘rM k-VJit K ASU. 


^(>3—HJ5) 
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Kvtk.—T he caun of äte baoclnge of K> rfii(u> lie^ iii ono'a own bod Üioughfas And goc«l nnd 

Lod U)OughCa aprill^ from lUga (lov« ur tttUditusQt) luü (liMnd ar A>i»nlon) 

wlinh i])e JivAfaoiil) ant4rtAiDs Covrarda turroorulin^; olgeeba. Wh«a ono ta aueronndad 
willi elijoeta of plouu»» ho fooli (nn fitbiolimdot) for Uinee objaeiA; on the 

cosiCrnry, ifiiM ooe ia plnccd in pninfut cironmAnnej», ha onterbaios Ovoohn (hAtroü) 
lownnl» Uioce dreuroatAnoMi RAija aod D\'(ib]ia (lovo and bafircH) or goocl 
and bad thongliCa beeemo tho oaum of tho üifiax oF geod nr bad Dmvyn 
Xarmaa. 2ut ^an oon regnnls Sukha (p1vMura> and Dabljn (pajo) vitb indiifaronoo 
aod ramaia* niininiBd by pleMSitroa and pi^oa; gcoil aud bad KaroiAa do no6 
affbcChtm. Puoya {jfoud Knrtnm) and PApn (brtd Knrmna) boeb nn the caiue nf 
SnmaAra (brananngrotory oonditiou of aoul), and in thti reopoet botb atojid on Lhv annio 
fooüog, with only ti^ra dilfcronoo bjttfoan thom that tbe foMoraforgod by eha lornor' 
arotaadeof gold wbÜQ U)coe of fche latlor aro Of iron. Hu v])o n«plrM ta «njoy tlto 
bliaaof Kirvikün tBna^ t]iu7«(ora, nv<Ml tham both. 

163. So loriga.^ a Kiini boeoming free fnun all Vikalpas (mente.1 oouiiiii>- 
taous or duturboueOi) ramniii^ iinmeraed ic his own Swarupa (pure seif), 
ho duss Samvara and Nirjara all (hab timo. 

Nor&^Zn Uia previoiu GAtM Che AcltAryn snid Chat n Mnni whoae loimt ta not 8iray»t( by tlio 
plcjanroa and pains of bho wortJ, atopa Blio AarMA (inconing) of Karrona Kara >re ara 
cold Ctutlio alao accomplialiea ^tunvara and Xirjara by eal( coulamplatton. Of fijicao 
bhe atoppaga of Uia Indow of Kamiv mnttar into tlia Attniia u calUK &>invarA, vh((a 
Kirjani ta eha deatiniaCion of tha provtoudy aconmu^atiO Karmna. TLe dMfuctiOd of 
Koinuie Uku* placc aitlior lo tUe fulnora of tlmo. vrlutn tbsy bücwno aetiva ood boai tnilt 
iil doa couno, or «arlict. at tha witlof UioMoni by liia proctialng oaeaticiaiu mk \ madita- 
Cioci. 8o tb« Äeh&rya aaya hure thaC a MonJ vho cnrbs dowo his daalrw and baeomM 
imwerstfl lii hin ^hoibllia RtlUiAvn patfoima SatDvnra and Nirjara atika8a*ne tiraa 
161. The Mani who gives iip all Parigraba, ond establisheä himselfin 
Sambh&va (equanimity. evennees of mind), destrftya hle pre^ionaly^öcJiuired. 
Earrnas end sWpe the inflow of new onas. 


Nora —Farigraha reatly moaofl aUtohmanC for ÜI9 «orMly oHjoeta or iha Pnra*nv(£rtha (iton* 
8«lfl, but os ehe poeftMion oi chcae ohjeote te a Mcondary eaueo of ehat aitaehoieae, theeo 
objecCa are aUo oaUod Farigraha. T)iua Parigralia in tha Jafoa Ahaetraa le dirided into 
t«o kinda—V&hya (extwQalj and Abliy.mtara linearnal). Rxtornal rarjgrnba eooaiats 
of tha Para*Fa{)lrtka&, enoii w monoy, Itouaaar ornaetent*, clotliingt, and tlie Ulra* Tiie 
interanl Parigraha inoliidea attaobmanta, dwirco, ernotione and paaioits of the aoo!, 
Tka Mani abandone hnth tkene and eontrola hia mind ao aa Co kaop np ^ambhAve» 
il, orinonioticy, vhieli onablcgkiu to daairoy hia paat Karmaa and fio prot'OQt the 
angendvriiig nf freeh ontt. 

165- He who possesses Sainbhara (cqnanimity) onjnys righb belief, 
right knowledgc, nnd right cdnducfc, tho ihreo Jowcla ; tut he who ia' 
devoidof SimbhAvfi, dft» nofc poa«ss Aiiy of tho ihroo. The Jinwam (tho 
Con<iUoror of thw lowei‘raclf) hos ^ h \ 90 . 
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No7£.->He wTiQw minrf ia ooft ewAyad by gooä and bsd thiu^t» or plurutint» anti’ pnina of 
liia, Aüd vho lua «itlidcvbm liintaali Irom Uiu PArri-Piulirtluk {aoMial/)^ «UJ oMMBarily 
bcliove io, uoduutandf aiul booorau iuaoncd iu Ui9 poru natiuro ot iA.oa:i, Iuimo tho 
XcUlryik Baya UiaC Iio triiu ponttM StiabbäMi, aecciunly poseara tlie throo Jctro^a 
oad ho vi)» ia far .frois Uiin cocutoL attitudo, ausb uodoubtAtlly bo WMitln^ ic all 
. tbe tbroa. 

163. Bo lõngas a Jfianl (Soga) possiaaaaa Bamlih&vn (etiuanlmity or tran- 
of mind), ho is Samjami; whon ho is nndar the iuflaenc&of Kt^bAycis 
(pa»ona, abc.) bo Is Cbcn Aaocnyami. 

Nmb.—U u wlio bosluB KTVM ostA miftd nntlermtrol and wbo Abstaioa fcom kllliag or ifijnriag 
ÜTing being« i« cadlod » SamyMni. TUo Ammyami iatlioeovcrM of 6lua. 

167. That which prodncas Kashiya (passiou) in mind is Mõhn (attoehmonb) 
wbžch oiight Co ha abaodonod, for by thc ahandoomeut of Moha and Bjishaya 
(attachmcnt and passion or axcitomenl) SambhSva (aqcatiiiDity) is pvodacad. 

16S. Tbo Sogas who hnov the and tba AtaCtva (seif and not^lf), 

irbo astabUah tbemneWas in SambK&va (equanlmity) and who hecome Laann' 
(immorsad) in tbo concampldbion of bhair Shuddha Atinan (pure seif) ara* 
ToriJy happy. 

169. Tbcr® ara two defacbs ia him who adnpts Sarabhftva feqinnimity); 
fintly, hedosCroya hia Karma-Baudlia (hondago of Eortnas); aud sacondly, ha is, 
owutg &o hie bebavioar being contrary to that of tho worldly pooplo, oalled mad* 
by tbem. 

KotB.—Tliii and tho (wo sutmquaaft Qflthlaoro oxamplce of vliat is calloil ehe KiodaKatl 
forn of spMch (prnüo ra Uic giiise of fivuJUCndin^;). Äpparooily eh* ÄohArjA 6nds fanlt 
wibh UiDse wlio poesaaa Sambhlva by sayini; theC thoy 6r>Aly dtoiit^ (vhioli ii o bUme* 
oble octioo) tbelr BAndhas,ADd ssooodly, fihsy bebaveinsach • runner that tho world 
eelU ebem mod, in nabCy he ret^erds them is p<veaa«sd of freat merit, baeaosfr 
fbadenractiOD of Kamoais the real caueo of Moheb», and boeauo wliAb tho world* 
ss uodoeo ia oa oseetic ie oaly ao index to trus viadom* 

170. He ttho adopts Sambhäva (eqnaaimity) can be ebargad with Iwo 
otbar faalts—õrsdy, ha leoTes bis oid asoaata (that is Earma), aud sacondly,. 
B^g abeorbed in tha Acman-SwarQp (pura caCara of sool) ba bacomes> 
dependent uponit. 

HosBi^Thia ÜlthS is also lo Hie Niodaetatl härm of epomh. 

. 271. Thare is anolhar fault with him wbo adopCe tha SaiabhiTa (aquam- 

laavas his body and alona movate blgb ovor fcba worldi 





PAU^TATM APflA K 
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Wlwn liv bworoM Wüm iuul ^jc to tli« SUlUba Ri\o, nt tlio 

top of ths World. Tfiift ;a laudAblo In roallty» \nt ix nt«n(ioned by cho AcliAryii in 
tlie tiuii^af A Uune, beonuM tba world regai^dt tboM v]io Uve iu tUaa^l/as )iigMy 

172. A( nighC Che poople of tUd wctrld go Co sloep, but tho T^^uib keijp 
&waki 2 and engnge theiuielvasin mcditation, and whoii day&tmo Che vhole 
World'U AWftke ivnd wlioii mon uro engaged in thoir worldly atfair», tho Togins 
oaU it darkiieas and aay (üat tbo world is asleep, bocauso i( is Chozi invoivcd 
in spirituai darknees. 

KbvR.—TUi ia alK NindAaiuU (prcJac In tho gn{«o of fnolt^ftodjng ot bUmo) of the Yoginsr» 
indicAtiiig thot thoy obsorvo tho rsverso ord» by koapiag awnko afc niglit oad by etvUlag 
tbodoy )dg}i(. 

173, The Sage does uofc give ap SambhAva (equanimiOy) nor formsan 
attochnioQt for any obj«ctotbor tban his aetf /that driana Maee (embodimeat of 
koowlixlge) IdcAl whicb h« wauiä to r««iiat>U uone other thac fche Sv&bhiTa 
(roal Dature) of his Atman. 

274. Tho Sage doej uot t^k of ony ocher object, nor d^s he causo othera 
to talk of aiiy oehor objocb chai\ th&aelf ; ooither he praises anything, nor doee 
hc iipoak UI of anything; he knows that the cau«o of Moksha is Sambhdva 
(oinaniniity or evcnnoss of mind towards all). 


175. Parama-Munis (boly aain&s) neither oberlah a&tachment for ParU 
graha (worldly objecä and passions), nor do thsy outortain hatred towards therc; 
tboy know bhab tho Svgbh&va (real natnre) of Atman Udlstlnct from Porigraha. 

X76, Oreat Ascetica do not enCerbain Raga (lo?e or atCoohment) and 
pvesha (hatred) towardü any kind of Vishaya (pleasurea of the sonses or objooU 
thereof); thoy know that tbe Sväbhžva (real nature) of Ätman is diatinct fcotrt 
thein all. 

177. Parama-Munis do not ontertain love or Uatrodeveu towards their 
body ; fchey kuow tbat tlie Svfthhftva (real nature) of ÄUnan is eeparate from' 
thebody. 

173. Parama*MuQis do not oJso eotortoin love and habrod bowards Vriba 
(vowa) and Avrita (non-objorvonos of vows); they knov tbem to be bhe causes 
of bondage, Vriba caiisiiig the boudage of virtue, Avrita of evil, 

]79, That peraoQ whn doos not know the causes of Bandha (bondage) and 
läok9ha(freedoin oromancipation), nnder tho infliience of Mithiyalwa (fabe 
belief), makca a dUtiacbion betwceu Punya (vii tne) and PApa (ovil). 

p 
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Kote.—A p«t«oi\ tnAlcea tikl« (liKinctlon hetwi^ gftnd ^nd Ixul ilvsd» ChAb hv rogATrle th9 
form«r as bonodoAl co, Aod a tiii og tf> he Adopfeod the wn!, and U)d lAU«r ns >njorion* lo 

and, ther«fnr«« 4 thiag tP bPAbnndnncrl hy 16 . Bnt inmüity wl(h r«f«nQM lo Uokniia 
thoy botlj stAod oa Üie 0 »n« Coptüig. b«lag 6h9 enuaes of the boodrigo o( Ksnaeu» UcnM 
tha JaaA) {Sagoj abtvndoiu üisra ho6h. 

180 . He who rloes know BArsh&na (beltef), Jfiana (knowledge) and 
ChanCra (condiict), iha cauaas of Mok^a, os the Swarupa (real uature) of 
Atmao niakee a His^inction beiween good and bad deeds. 


181. He who doos iiot rcgnrd Pimya (virtne or good deeda) and PApa 
(avil or bad deeds) as eqnal,—snch a onc being undor ebe intlaence of Hoha 
(ignoranoe ov Uhiaion) will waoder in the SaaasAra for s lõng time and 
remain unhappy- 

Kon—7hc XflhAryft inc«ra that t)ia aaioU who do nob koow tliafi Punya And PApa bo6h <vr« th9 
canM* of bondago aiut, oocaei^oeatly, W 4> ofded, do not gst fraadom frwn tnmffmigrAtioik 
Of «oam, A Griliaabv (hoioe holdar) iartoito gne up Punya, thtxiking Paoya Mtd Pipa 

' bothaaa<|aAl,tor tn hiaoiaafiiJiya {virtua] ia •l•»7a a graat halp fortiM nppraaBioo 
o( KaabAyaa {p,uuoft8) and Ula purideatioD of tbaaeed. Itiioely latliocaaa ofthe eneab 
advaseed aainU who ara avor angagad iu pur^ epiriUial iJiL'djtatioa tbai Punya ia 
ra<iufrad t« bo given up. It ia jicp 6 that Puuyn aad Pipa (good and bad deeda) ara 
ateolauly aqoal, 6hay ora 0 < 1 Ua 1 only w 16 h rafaronoo to choir bali^ tha causea oC 
TAodaga, Tbay araJuatUka cluiinaof gold and iron, whfoh ara, of «oaraa. o( diffarapt 
vi4ua witb raforaaootothaivnatarial, but aliba In respaot of tbair afTacb Thna, virtoa 
alao enly tanda tn protong tho bondaga of tba annh tliengh it leaan^ ia suffering 
oonudarably. 

182 & 788. The ftvgee have that of the possiblo forms of evU thoee 
ere welcome and good vhich, by their pdculiar reaoltnnt paina, leod the soal to 
Teflect on its doatiny, hence direet ite attention to the Mokaha Märga. 

ÜOTV.-HBoitiadmaait ao happona thaa «ban owing to the Udaya (froiiioa) of Pip« Ranna ooa 
gaffara pwiaand reiaer?, ibat Tory anffaranoa of pala aod niaary, aa ib wara, illoniaaa 
hia aoni, Iha intantfty of pain baoomiog tha oooaaion for a atndy of aba natura of 
thinga. Tbia daralopa hia powor of m«dlb«tlon, aod oltimataly loada bim to (Aa 
Vnowltdga of thoglortooa, god(y nMura of bia aoni, whioh ia bha ioinaiiiata ttoaa 
' ofMobba, Thsi, tVistvary PIpa—bia paab äril daari—in a way baoooiaa tha aaiBa 

of hia foHowing tha Vokaba So Xoliirra aaya ia cbla Oltht. ibat 

hind of Pipa (arin Iba aSaot «f whiob, aa ü warr, opana tha »yra of Iha man and 
Biakr* bi*n ana tha rral oainra of ptin aod ita oaoAa, thga ieparting bin tha know* 
' ladgo of tba Tattraa and oraatiog n daair* for Hokalia io bia hoaii, ia vfrtBally a 

good tbing. 

. 184 Thot kind of Pucya (Tirtoe) which baving given the Jiva (son!) 

kingly poQkp, ptovides the dreumstenees of pain for liim, ia not good; 
eo eey tbe J^ezu (Sages). 


185-189] 
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Vors.—Good d«ed« «hicb tro dou« witli « dMif« tg g(uo «ooie «««ridlj nbjMU Ar prosperkf»bind 
tlie M8l wicb Mob ?S 07 » K&mu) M givfl bim kiogl; pomp, eM>» bftb tbe; tU« 
«An« cira« Üiraw oanj t«mpuU<^a0iDhl8 ^c(»p, b» rt no6 ai vaps ftb)» t« rMisC 
Tber«fm tba Aoblr;* «tys ber» tbM nob Paoj» KwiaM m bboM «hioii 
whil« gtviag World lp pN6p»ritp Aftd coiafurbt iuorOMO bit oouuftl losU iuidDjoi 
bocoma tb« eu«M of p4tn la » fatvro Hfe, ar« not good. 

185. I preter Sainyak Darghana (tnio baltaf), evdQ if it causomy denth, 
biTl; I do noB bke avan to obMin Punya {good Karmoa) with tha ald of 
Hitbijatva (falsa beUsfi. 

186. Tbose who ars oo tha point of obukliiing tba Sbnddha Atma-Darsliana 
{pura baUof ni (ha Crue nature of $otil) ara uodoubtcdly to acquire th& Aoauta 
Sukba (infinita buppiaasa) of Mokaba ; wbile tbo^e wKo are «ithout thig fcrua 
balief mudt.iQspita^ tbelr virtuoui daedi, baarinfioiba miuariai, that U, vaodar 
about in ehis paiofui Sams&ra. 

187. By Punya (virtugus deeds aoeompaoied wiiih the de«ra of worldly 
happinaas) onogaioa Vlbhuti (worldly porep and aplendour); VibhuCi craatas 
Garbba (pride); by Qarbha is goneratad Murha-buddhi (fooUsbnass or 
%noranca); aod Murha-buddhi Icadd to boodage: inay sueh a Funya kcap 
awoy from ma 

Bito tbaAchbrjB dooonooai tba perrorssvea of vlriooiu cTsodaaMoapanled wl(h a 
dooito lo obtoiu Mua worldlp gtüB ia roU^ro. Tbo«a wbo po«MM Saoifak Darobnu», 
ibBE la (bOM wbo dndortlsod And bKro futh to tho troo oatim of Atm&n, do nnl pooib 
«aa BoeL B dMire «bAe doifig vfrbuooo doode. Tbolr VaajB h«]pB Ikoin ia tho puridos* 
t&OD of tboir bobU, battboB« who do rlrloooB dgediB witb tho dOBiro of faioiiig worldt/ 
pron^orltp, BQOh BB woBltb, pOBflioR, oto., do, of oourse, b« tbo odOot of tbetr r^*ri«ooi 
d«6d<, BoqalrB thBl biad of proBp«rlbp. boi it. ooi; iBOdB bbea deepor jnto 
«piriUBl dagooerBtioa, Tb«7 booosia prood of tholr «Drldl; poeiBMioaB, and ^mwing 
«piritoally bllod oaamit aia. Sboob Bbo Xoblr^ wa&ls t« koop BBCb • Faaj-a Bwap 
from bioaelf. 

188. By ebe Bbakti {devoMon) of (Ood), Guru ( baaoher) and SbaACra 
{acripbQre) Ponya-bandha (bondaga of good Kanna Prakrltees'! take^ plaoe, but 
it doas nob caiisa Moksha (araaocipatioa from transmigrabion); gieat Sants 
'(sainti) haye soid so. 

188. One who antartAina D^aaba (babted oravarsion) for tbe Beva (Ood), 
tbo Gam (teaeher), and (Ke Shascra (seripture), vorily makes tha bond^e of 
FÄpa (bad or ovil Karuia-PrakribouH) on acc;ouui of whieb ha roajos aboufi La 
S am»4ra. 
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190, By Pftpa (amful thouglits, words and diÄ)ds) the Jiva (anul) obtiuns 
Narka (hoU) and TUyaiicha Gaci (minerol, vogatablo and animal kingdom»)5 
by Punya (virtue) it gcts Dova Oa^ {type of oolastial beiags); by tbe 
mixturG of both, it gets Mancxahya GaMi (huroan #orm>; bat by thc Kshai 
(desWaction) of both Punya and Pipa (virtoe and cvÜ) it goes trnto Moksha. 
Npta^Th» rapaniagip thft( nrtup and prii both arp thooaMM of SaoisAra (tmmniii^Mary ooodition 
o( tbp aoul?, Ihongli lli« /nrmor briiij^ it into tliP ooodition of comfnrt nnd happiacM 
■iid tho latlor toto that of (joio and tuispry, U <s tho'dc»ractioii nf iHih^rirtuo nnd 
ovi^_inropanvtor7 to tha imuonioii fnio the naiaeat pariijr of tti« folf Ohst lo 
Uokahiw 

101.102 & 108- Vandnft (worsbip of God, Teachor and öcriptare), Ninda 
(^laming ond Bslf and ropontaoM for past sina) and Pratikrainilna, a|) theaa 
tbree are tho cauecfi of virtne; the Jfioni (Bago) does uot porform any of 
tbero, nor doee bo mako anothor porform theu3, nor doae ho praiae tbcm. 
Excepting meditation on bis Jfiaiia-maee (embodiraeat of kno^ledgc) and 
Sbuddha (pura) Atman (eoni), sage «ho poaseeees pure thouglits doos 
not do 7aadan&, NindA and Pnicikiun)l>na. Ho eüono vho hos not yet 
attained to the real pnrity of tbought performs all or any of tbem, No 
õne vbodC heart 13 fuU of VandnA, Kinda or Pratikram&na can bo endowed 
-witb Sanyama (control of tbe sonaos) without wbich Mokeha is bim^y out of 
the question. 

17on.—TtiPrscAQisgls tbertwunbtp.repeatimcp, oUx, Ar« lio^pl; virtaoni de«de, tbsf m&k» th« 
beodRgp of good Xprmu aod an oot ihs coou of Uokahi, beaoe Cho «aiata wh« ate mach 
advancod in the eoum of apiritoal progroM aod nhA eeok noUilrg but UoVsbo. do Oot 
pprform ao; of thsto aeta i tbe; oot; meditato upoo ()i« raai eatwo of Ätreao whiob (e 
tba PariDlCfaft Tatt«4 (Oodhoad). 


194. Äbsolube Sonyacaa (control of the sonses and merey for oli li ving 
l«ing8), pure Shila (charoeter). true rtorsbaDa, perfeet J^na and the oomplete 
Kshai (destniQtion) of E!arma« belong to Shuddbo-Upyoga alone. 

Sboddba-üp;ogi. >« h» whoeo miad ie Saed on tba ml natOM of bi« Xtmaa, 
aad to auob ftono boloag lil tba pare ^aalitieo. OCben might foltow S«o;aina, oto., 
‘bat thoir obeorraaoo by theai, «ilboat 8buddba*Uproga, i« aot iirodaott?e cf tbe ba«t 
malta 

19d. Ihat Which takes oot a Jiva (eoul) from the oeean of Chatur*gati-roop 
DukIiÄ*(iais6ry and pain involved in the four forms or typee of lifa), is onels 
own Viahoddba BbAva (pure. roal natnre) which is alao callod Dhnrina; hence 
thU Vishuddha BhAva should bo adopted, 
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106. Tho way to Moksha i^eznancipatlon) m trho Tishmldha Bli&v» 
^aleorption lil tho paro, real nata 1*0 of Atmau) alono; thero ia no otihor way. 
How OOH a Huni («ibit) vho folls down from ihab Bhilva, aUain &o 
Mokäha ? 


lOT, Ojie may go whereTor i6 ploawe hiro to go, he may do -whatQvop 
chooscä to do^ but wlbKoati tke purl^ of thoughte, bo canaoc obbtin 
Moksha. 


103. By means of tho Shubha Farinkmas (good thoughts), Dharma or 
Puuya (good Karma») ocoraos to tho Jiva (aoul), and by zneans of the 
Afihubba Farinimaa (bad thoughte\ Adharma or Fäpa (bad Karma PrakriU); 
but by becomüjg freo from botb these tbrougb pure spirituallty no bondage of 
Karmas Eakos plaoe. 

100. By doing D&na (cbarity), one gets Bhogas (Tanons enjoyments); by 
oonquering cne^s eensesor practisiiig Tapa (asooticiam), ons becomes an Indra 
«fS^&Taga (boavsn); but by meena of Jäaua (knowledge) ono beco m es /ree 
from birtbs and deaths. 

200. The Niramjana Deva (pnre and porfcct God) haa said thefc tho Jiva 
(soni) gebs Moksha by Vitraga (dispassionate), Nirvikalapa (undisturbed, henoe 
{»erfect)and Sv&^Samvadana* Jääna (knowledge); bs who ia devoid of suoh 
Jfiana wanders about in the Samsilra (the world or tbe transmigratory 
condition of soul) for lõng. 

201. Wltbout Jfiana (knowledge) onodoes not geC Mokaba by any means; 
ons cannot get ghee from water, Kowerer mnch ons might agitate it. 

Voes.—Ilo who fleoTotly dctim fer repQtAtiea, «PMith, pMitite, ftod th» Irke, ohnrv«e oatvnrd 
rits audh a4 Trutu (tows)» T*bp& otO i oaiiQ6T3r ottAin Uokslu. Siich 

pnceioaa avail oaly wh«D oos no(]uirn tho Atmik JnAWk (spirita&l kaovlad^o) vbich 
il devud of dwtre, loto, hatrod aod all eha rat iacludid in what fi callid thi M&yA 
SfiJya (docolftfal attitode of miudj. 

202. TbaC Jüana (knowledge) whiehia dovoid of tho Baudba (undorstand* 
ing or rcalisation) of one's Sbuddba Atma (pure soul) is of no avail; iC conduces 
to Dukkha (mlsery or pun) of tbe eoni. 


* SvÄ-6&&iv«dAUA inwiM that wbicli kade w aoU-realiMtioa. 
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IfOVJt—Anuin RAJ b« very leAra«d in 8ha«trM» hd mighc e^rvo VrAtna (70»a} And vArtm 
Xindft r<ipasli-ohAr&n (AMMioam], bat if ho hnj aol miisud Uia (roa nMoru ot Ua 
»ul, w)U oot glvaiip dsn'i«;b» will onl; sln Kt lu^h pcaiUoo, w«iUh aod obber 
worldly acloyntaota, &nd filt* rceoU will tetbat bsvrill not bo free froa ihu lr»iora«lj 
«f Urtii aod defvth, aod Uius wjU ovar renaio eabjoct to piun Aod luiaury, 8o eha 
Ach&ryrv t(ty* horo thst hoowlodtfo d«v«id ei tho runlitation oi the 6rsa onlnra et ^tna, 
dCMS uut tocve tho kaI pai'poto; it deos not euC off Uie threed of Urtha «od 
dustiia i It ratlicr prolou^ tUe transaii(jratery ceano, AUd )8 tLua s oAuae of pnin (p 
Uie aouJ. 

203. Thftt whkch produees Rftga (d^sire or lore) and Dvesha (tatred) ie 
not J&aoa (truc knowlcdgc); m hy thd uprising of suu, darkness diaappecitB, so 
hy tbe manifestaiion of Jfiana, Bilga and Dvesha are deetroyed. 

204. To a JfULoi (Sago) nothing otber than Atma Swamp (pnre, rea] 
natare of bhe aoul) is pleasiog, or agreeable ; those alone whose mind^ do noD 
become foscinatcd by sensual enjoyment know the Parmärtha (Ihe bighesii 

goal). 

205. The mind of a Sage doej not feel deligbt in aoybbiDg obher than 
b»8 Aünan <self); one who knowB tbe valne of pearls doee not nm after 
g]aae>beads. 

206. Hevhohae not left KAga (desire or attechment) for tbe fruite 
of Karmas, that is, wbo fecls pleasure or peiu while be tostee the fruite of 
bxa prevIoDs Karmas,—suoh a ooe makes tbe bondage of Karmas anew ; the 
ripeoing and fructidcacron of prevloosly accumnlated Karmas is really their 
destruction, bnt be wbo feele happy or miserable at that time, ecters into fresb 
bondage for the futuro. 

207. Ooe wbo irhile he tastes tbe good or bad fruits of his previously 

aci^nired Karma?, does not eetertam love and batred. he does not make nev 
Konda of and deetroye the prevloody accnmulated ones. 

^ 908. He in wbose mind even a tinge of lUga (aetaohmenb or desire for 

'«orldly or sensual plea^mres) is left cannot free himself ftom the bondage of 
Karmas thongh he might know the ParmArtha. 

Ifova—Th» Jkin buehin^ ii th«t anle«« ihm i« a unity Sawyak Danbaiu^nght 

SAmysk JaaiUk (rifbi knowledpa) sod SAoiyak ChsrjCra (right MnduO), thir» ouuMt 
be tfobiha (atlvaUou} to tlw lOnL Sa Chi Acliiry» layi bere tkat il oou pniywitrs 
i kaowiidg» e( the Parrolrbha, iie., oi the real aetate of th» aool or God, ia 

otjut werde, Ute rlght kaowlidgQ, but hu itiTI got destre for tbe worttÜy or 
w aeB e iAl •ajey^ents, that is, be hoe not got the right eooduet, he ouoot oheoio 

Uokabs». 
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SOd. One wbo undoTibindi the Shastms (dcripture) and procbisdžt Tap<»h> 
Gharan (aeoeuddra'! but who does nob know tbe Farmärtha, ououob destroy his 
Kamuks, and, coraequenbly, canaoC obEain Moksha. 


la order to oblain Uokslie, e tnere aoperflote] aodastUnding of Shortroa eed praoitilng oC 
atoeciefin; ii ctoieaooglh fieiigieai booln ere ealj e Mooodery cauie tn aederiCeadiof 
ihe Teikvei > ia realit; ^ meedi vf dii Vibrag ((keireli4e)t Svaiftutvndana Jeene lolf 
roelisiUoB), il the i.intan (loolr diiringoiibed frvcs fibo jio&*Xtinea (sob^UiqI) Ib> 
tbi ifrise way, ooe mighk (eik eod preotiau other modai of MceUcaim, liut kbaaa ere eal;f 
Uie eakeroel ceoiMof rMl<»{ng ibacroe untare of tbo aooT» &be interoet er rae) oaoao 
beiog ^ Titrege Cberim of wliioh the obaracfieriitie ii aUediaoaa bi Iba eeta, 
netore of Äiman, Toreelise thetroo nataro ofthe ÄkOMta nnd tUorebj to riiatingaiih 
tita Mol froo tho ooQ*aoult to põrge oneialf of efctaohmaak te the Dot«ae)t eod te beoome 
eolo eod itaedy'<B (be (roe aa)f,‘^tniB latha Permbrkiie; and aritboob Utli oee ciighc 
read tba wbota aoripkuro eod e^p)^ biaiaelf te tha berdeat form of aacetiejem, botbe 
eonaet obtela Vobiba. 


210. One who häving read the Shüstras, doea nob give xep Vikalpa (un- 
eteadinese of mind), i? a fool and does oot know tbc Nirmal (faolilesa) and 
Sbuddha (pure) Pamftiinan wbo dweds itt all eouls. 

211. The Sbuetrag are read in order to gftin JAana (kiiowledge), but he 
who häving read theiadoee not ocquire Abiua-Jflana (spiricnal kuowledge) la a 
fool. 

NotB.—aicboogh eit biodi i4 lieroisg, evao iselodiag tbe readSag of aoripture, <b a saaae, 
conaUiotie knowledgi, bob in raalibj Xima.J naiia (diaearnmant of apmt frera aon* 
ipirib) U tlia higbeat Joana wtiboai ahioü all acqoi^Uonaf aoriptuml koowladga la 
foUIe. Osa «bo ia *e)l reraad in religioua lora, bot ia laetäog iu ao ioagbt inbo> 
the aeU and tbe Qotrialf, ataj app^ar terj leaned co wntldlj a;aa, but iritb r«fareoee> 
te Iba Parmertba (tbe higheatobjaob) ba ia atill waatlog in «iadon. 

212. One vrho deols witb letters only end does not epply his heort to tb^ 
stndy of tbeoetare of Atmen (äoul),ia Uko blm who amosifed plenty of bboosi 
(budk:*) whieb coDCoiou nograins. 

213. A Mithya Drisbti (ene who does not possess the nght faith) esonob 
geb Mokaha, ovon 08 otie wiebout Jbana (knowledge) eoonnt beeome a Muni 
(samt). 


214 There la a great difference bebween a Jüoni (wise) and on Aj&oni 
(ignorant) Muni: (he Jfiooi knows Ihe Jivo (aoul) ei separaee and dialincb 
froxn blio Delia (body) and wislies to abandon it (the bndy) oven, 
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215. Anef 01 w wlio ia Ajflxiul, wishea, uiuiei' th« protext of Dlittrum (virtue), 
io tõke üi tho whole world;tliiais clie diffurence betncen tlie two. 

Hotft—On« wbo i« (Iftvetd of tlio KiMba;» Ratan Tmya {(b« chreo MJQstcal Jai?olB),—(hat 
)t< Bi^ht Faftb, Rt^bt iCnow]od^, and Djghe Conduct.^s aaid. to. be an AjoMa. 
Tba b«b«t IbM OBa*aN(ja fowD), Shodilba (pun) Atiaiui is Titro^ (paaaionlaM and 
dvsinlaAa), .^aba Joocda (tha at inbora bliga) ood Jaatio-UruM (4ba pura 

inbjrat nf ktio<«ledgo) ia «hai i« cAllad tha Stacbayik Ssmyak Dartliana (ibo risbO 
fuitb). To know Iba Aimaa (aolf) aa aepAmta aad diat<BvE fram nll tiia uoi^lf ta. 
«htail ia Uia Kiaoliay» Sansyak Jbath^ Aod hariog aaparoiad ona^a baart frOTa 
aU Nitbyaira (falMbood}, and Rdffa^lik batnd and all oibcr pnasinoi mid da«r««>, 
io mnka ii oalra oad ataady and ia rMliae ona*8 unn true natura, tn otJiar worda, 
Krtng in ili« iruo U tha NiacbiiTa Saetyak Cbarltra. Tbe Huai (aa(ni) whn daaa not 
paeeaM tUif lUUan Tmya (bhroA jaitala) ie Aj.nani. fioeVi a amni flsaa hla h^i opnio 
FuB;a*Rrlfa (ehe petfamauM oErireaau doada) aloM wbieb ia thaeaoaaof waridi/ 
confori aud plaaaoraa, boi nai of Moltaha. 

216. Ko douU, a foolisb sai nt takes pleasui^ iii bU dleciploa and books, 
bnt a Jrlam (soiat) knovs this kind of eouduel to be a cause of bondage, aud 
beeomes asbamed of i& 

Fatii—To bnra aetoohotent iriih auo'< diaeiplaa nnd raüsiaoa banka la £Iib camta of tbo boiiiTtif(0> 
of Sood KannaA ; it mighi oraoiaally laAd t« Mobahtk, bat $6 caiinoi bo iba diroot eana» 
of it Tboaa aafnU wbo natee ibereaolras eootaoind wiUi, aod &ro alwnya inroltrad 
io. thia lari of airtaniu attaobnont, do not ^ Sfokaba; hanoo tba Jonni baeonaa 
aaliAiDOd of, ood^ro np, eran thia mariiorioua ferm of aüAchoiont. 

217. Fen, mkatond, papor, otc., and disciplea^all these, if tbcy croote Moha 
(attacbmenC) in bhe minda of aainte, causo tihem to fail down (rom the patb of 
progrsGS. 

Kon.—The Jnani aauitada not aniortnin Aitnthmani avan for iha articlaa whieh help (liom la ibo 
parfnrmanea of Dharnta. They faol eonpaaaioa for iha twldly paopla nad alao Aco^pt 
tham aadiadplaa to aoablafilism to aK4A ilia coaan cS Samairiw bai th^ do nai ntUioh 
, ibair banrbs to than. lo ibaaavia vn;, ijiay Kaap othar artieloa auoh m booka, pvn, eco., 

in ordar io help tbaio la aoiioiriDS koowledgo, bui do ooi antordun nny attnohiriOBC 
iowüs bbem. 

* ^S. He wbo pulls out his boir to beeome a Olgambara (a Boiot wbo gives 

Qji eyen ibe last vesti ge of cloth)> bnt doos not givo up Parigralta, tb&t U, R&ga 
Aid Dveebar-eucb a soint ooly deeeives himeolf, 

Tbe soint wbo häving renouocod tbe last strip of clotb and häving 
given ilp all Farigraba agaln Cakee a tbiog whioh appears agreeable to him^ 
eäts bia ovrn vomift» 


220— 
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220. Tbc soiat wito for lihe sako of Loblia (greed ur profid) or ToshaklrLl 
(rcputAbiou)givoa up thoSbuddlia Atma Dbyaoa (con&empl&tion of tbo purd 
aolf) ia likd ike ma>Q wbo for tha tsako of a mil pulla dowu a whoW Dovt^ 
hfandira (plocc of wordhip). 

221. Tha (falae)8aint who cbioks himsolf grent srniplj by tbe acqoui- 
tion of \vorIdly poasessioDe is dovoid of the kno^vludge of Pornibr&ha (tho highosb 
vbjdcc) i thus has ehe Jitteudra Dova soid on tbo Idoal. 

222. Thoso 'fiho kncA (ho Formärtba, soy tbal. tbere is i\a meq,UAlily 
ftmong theaoQla; all Jivaa (aouls) aro Far-Brahma. 

223. A saint who is daroted to bhe Katan Trnya (the three Jewels» 
thot is, iUgbb Fcdeh, Kighc. Knoviadg<3 and Bight Condoet) tbia Lakaban» 
(distinguUhing featuro) in hiimelf that bo dooa not make any diatinetioo 
botweeo souI and aoul; oo matt» in vhatovor bodlos tbey dwall^ ba regar(& 
them flU as equol 

£ro<ta-"A(xo:4iag to tho Jftia 8ld<n)AQts,the pnr», r«al oaturo of Atuna tri)icK coaitvti io inGaita 
kootflodj^ !• BnhfM (Ood), aod with nfoeraoo to this raftl noCuro aU aoala Altbou^h 
dw«Jl)Qj( in \'nriouj fcinds of bcdies^aro om Oao moI oc«apy ths bodyof aa 

ast>aootbar tliatofan elepbaot; lier« i»asouldwa)liog io tha body of asaac, tbaro is 
OM \^e^iaC'io thot of a god: oos maa ia poor, aaotbor ia rlch; in ekort, aouls ora 
ocaupyiog ^Rf^ou■ linda of bodiea and poartioM, and «a Iiat» to maka a diaüootion 
bctwsan them, Imt fre ahould nob oroKCratoh thti distÜMtion aod naVe it nkaolote, 
We ihonld ratbar took et thiogs in bbia way that bo fer oa the effoot of Earmar 
ieeoneeraed, theeo diitinotioQe betveon aool nad aoul liold good. bot vitK referoooo 
to their pnre, roni luenre, thoto ia no cliKinotion betweaa bham. As all eouta are 
Brahma io respeet of their ontoro, thoy are aliko. and eaaooC be rogardad u 
mpnior orinferior to ono aootlmr. 

Bottiiia doetnoe of Jainlsm mort not b« oonfounded with the abearutemonim of 
Vedanta whieb holds timt thore is One Bmlimn and nU tbo worldly bouIs are ft» 
parts. Aeoordfag to Jnioism. JiTtm (sonis) are, io oamber, Annntn (Inflnite), but wilh 
vefenmoQ to ibeir B\kb]Ava (real nntoro) tbey are ona Ümoisneoee is the Svibbiia 
(real oature] of tha eoul. aod tho soul ns sxisting In its Ba Ibb&vn is Brahma* And 
ss this STftbhiva or Brohnn ia ooa snd Uio saiue io erery soul, aod m aH souis peeaeaa 
thia S^&bhfi^a or Brahma io poUocisliC;, tliey ara allooe aod t]ie anme; hoaae eha 
AcliAryn snya bere tiiat thoas wUo ara davotees of tbc Three ^Tawals do oot make any 
diatioetiOD betwaan soni aud sobL 

224. Foolfi are tbe^ who make a diatinet^on between the different soula 
ÜTiDg in the three vorlda. The wiso regard all the scuU aa possesaed of the 
BnWtralum of JAaua (knowledge) and, oonscfiuenüy, aa bclonging to one 
genus. 


Ot 
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225. AU thesAiUs aro •T^l^kna•^Cao6 (häving Jfiam or knowlodg<i (la thcir 
essenca), and aro fi^ce from birbh and <IeA&h ; wibh referon^ tn tbeir Pradoah&a 
(calctüabon of parte or siao), thoy are Uko one nnothor ; tboy are of on eqaal 
atotius with rcferonco to their Sbuddha Gunas (pure aUribut€«) alao. 

NotJb—I d bhw GfitliA ako tha AcltArya eonmeratce thc poinU iurol«mica to vliiclx thoro cnnoot 
beany tli4t»D«taon batwMo snnl and aoaL In aho worUlly oonditioo Kwfntift ^iianA 
(Omstfgiunos) ia htddaa u»f1«r Üw vadi pf Knrinw, aud wc Gnd pnrbnl JaAna in th» 
^omAH JivM{wofld1y aouU) nuuvifutod in dit&rcni «Idi^raaa ncconllng co thafitagai 
of s^olaüOB rcMhod by (hom ; h«\>M Irorn t ])0 iteAdpoInt of cvolutioo. nod »« miglib 
aay Uiot wiUi icrareneB bo Joann evuo, Uic amila ikrodiAvroet; bu( tlioM oan b« uo (]oul»t 
Chat with rafavonce to Komitv Jnnnn (OmmseloiKa} all tlio aoula nra aliko. Th»n 
vith rofcronee to 8vtb])ivA (raal nataro) all MUub are permanent and imporiahabbi 
afchOQiK owln^ to tho bondoyw oi Kanuna bfiuy go througli tliu luccMion of binlin 
and daatlia; in thia raapect abo tbay ara o>inBl. Thcii, cbo ombodied aoiila aro 
largo or anall in acoordaooa witb Uia üao of Choli' bodioc in vineli thay dwsllt Init in 
raality ,o%'ary aoul lina yottha oapaoity to fill up tha wliola world» hauoo in Uii* 
raspuct alM all aoub ara af|uaL 'fheD, agaiB, avary sool hn$ gM, though ia 
potoiitiality, oortoin poi^ attributaa auch aa Aoanta Jnnoa {Infi&ita knovladge)» 
AnaaU i>ar»lii*OA (in^iute aaaing), Aeaab^ Yirya (infinita powerj, A5Vii)(a Sukka 
(indnito hoppinos). ote.» ata, tberofora. in raipoct totliam alaoati aoQla aro onn. In 
abort, tba Aoli&rya eaya that aa with rafurauco to tbaJr raal natora, tlia aoula ara 
alika, Uia SagM do ucA vaka any diabizMtion hobwaon ona aoul and anoilior. 

226. Shri Jina De va has deseribed Danthana (perception or faith) and 
Jflana (knovledge) as the Lnkshana (dis^Tiguishing attribute) of the Jiva 
(eoni); he vbose mind ia illtmiined by wigdom makes no distineuon betwean 
soni and aoni. 

227. Tbcee Yogins «ho manifest ParmfVtman in theicselvee, make no 
distiaotion betwecn the Parma^Brahma-Swarnpa Atmaa dwelling in tho 
tb ree Lokse (worida), and rocogniäC theni all oa Nirmala (free from the dirt 
of Karmas) and Shuddha (pure). 

Keva.-~Aaal) tba aoola dwalliog iotba tbree worlda (kre ta tboir roal saiuro PArma.Bnvbma, 
tiia To^na wbo viantfast UiriiHty in (faamMlroa, coaka do (liatioctioo botwoon aoul aad 
aoaU Tbii dootrioa Is nitaadarabood üy loma who tblnk tbat tbara ta ouly ooo aosl 
»sd Chat iha diffarart woridly «ools.aro wraly an maay roflaeliODi of it. Bat ibia 
ttnnoa bo trao, iortha rofiactaoM aro oavor liring bei oga. Acoording to JainiaTD all 
üte aeala esieusg iil tba wofld aie real erietanoea; they era ioSntte io navibereed 
ero one tn SrkbhtTA (real nalare) ; they may aleo be celled one witb referesoe ta tbeir 
geoBj. Aa all eoola are potentiajly üivine, aad nben por^fetl aC lureign elemente 
aed e( pAaalooa aod de«rra oan maeifeee thetr hidder Dirinityio fail, tbe Sagee do 
oot iDske esy diatinotioa batweeo ooe eoal eod eoother t Cbey Mither eoridemo cny 
. partioelar ml, oot bahave la e meneer )ik»Iy io reterd ka devekpneDt. It if lkle 

pHadple of c<ioality vblcb la the baeia uf Abiniaa aod all otber foraa of mõral tty. 
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228. Tboäo aaiDb who hnvo &baodc»i9d Vipareeca Bhavas (•'idvorao tboughts), 
auch as Kftga (dtidire or attochment) aud D^esha (halrred), knov all souls aa 
€qual, beeomd tiAl;ab)ishud lu Sunbh&va (calmue^s or CronquilUty) aod sooji 
acc&in co Nirvaim. 

}lurB.~L(>»’9, snd «Il o^r ptMtoos sod aflsofcions m» a^aloit Uia BbA?nft (nasin 

o( the por»> ofsr^bkppy Atiana, Muco saiau {;ivB op (bvso obstiractiiig üiuu^Lcs aud 
ragsrd all mu)s aa oqoftf uiUl >sli»u ibay du oM eutartaia Juva ur bnited buwuds auy k»ü 2 
' tbay Imkdcqo eiüni snd bjsrgiad into tbsir pura aatnra whieli is OmnUoisot* B«n’ag 
6hua baouina narifod iutJia ouuteuptMlMj ot tbair pun «el 2 , ta&y iu-fiuw o? (ciMb 

KttfDius. dMirwy tba idd oaas &ad spaadiJj odlaia Nirvtu» vluuU i« «Twlaatiag: baowIwJsu 
and bli»s. 


223. Ono wbo koowd ehab Dardhaca {bha power of seeiag) cind Jfiana 
(trho power of knoving) are eho Laksboua (diatiugaisbiiig ateribueod) of soula, 
coDOoe, by seeiiig difforoeeed ouJy In eboir bodiej, make auy difitinetioa betwaon 
tbem. 

12uTS.—Oi cosns. ct ie on'y wlcb loinrooed £o Uiefr bodis» erbieb tt« oauasd b; Karmas ilftt 
cuuls appBaetu bd diCuraut, Liu ss bvdlu are uo pan of Uisir Sväbbire (rosJ ouuro or 
oasouM) aad aa ebeir real Bature ia Joana aud Uarabosa, tboy aro Uie aaniO; liouca 
tbQ Auli&rjra says ihBtunsvrho kaows tijfa, alahouj^h ho sose diOvreooM inüinr Ludiss, 
uukoe uu disUuccioQ betvoou tbarn* 

280. TboAO vho $eetQg differoQCOd in tho bodlea, toake a distincbioa 
bcLweoo doiib aUo, do uoe kuow tho Atmon which ia eäsobce 19 Darsbaii 
(right belieO, Jüatia (rigUt kQowlcdge), aud Charitra (righb coQduct). 

t(«Ta.>^aasar< Jiru (vrorldly soolaj rao attar seosul ploasurra, weaUb, pOMtioo, roputMlon, »(«., 
4Hid do iioc aiMüd tv tdslr pnro soli, boooe Kassita aro produood wiiioU are Uis 
ca osa of difforooc kindi oi bodioa oBoLas ebosoof 61 is varioosaottaof aiiioiuls^ neu^ 0 ( 4 ^ 
iUtbou^b owing Ca tlw affsct of KcLrrsu tiiero it an obvlosa Oiatinobion batvasu (be Liidias 
of tba aabodiod SOHlSi yot aü ebosa Bcuia, as aouis, or aritli raforooe» to tboii* pvvrerof 
sooiag aod kaowleg, ar« aquil, äaiuyak Darabana, Jauna, aud ChaHLi« aro tbe eruo 
uoKoro oi Xtmss, oad üioao, vho assing tb« diSerouces io ebe Lgdioa mabo 
0 diiüecbiou batwaoa ibosouU tbomselToa ara aa&oqaaiotedwitktba uqo bsUipc nf (h* 
aonV Saoiiig tbe dUforoueos bel««»u tbo bedias of a Brabmau, a KaUCd/a, a 'Vvebya 
and a Sudra, oiiq must aut onMrUia love and batred tuwsrds their eoaU vbicJj are, 
aa rognrds tboir (rae noturs, (bs Mrua. 

281. Th<i diffor©uc<4 of b^ies—big or 8ioaU,youkhfal or dcsrqiU, owliig 
to tho eifoet of Kannan; but fioin liho Kiechuya (teal) pomt of viov aU aouU 
ever and ovisrywhorv aiv vhe «auic. 
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232, He in wlicso oyes Shatru (cnwny), MitrA (friond). Appi (one’fl 
owD Pära (ofchera), oird all ochor sonis aro cquol, is tbo knowor of Äunan 
(tnie seif). 

283. Hewho does not believe all the eouls ai Ektvabhftva-Roopa (hav* 
isgtbesaiDc assejicial nataro), doas not aC&ain to Sambh&vA (tronquillicy). 
Satabb&7a is liko a boat made to ctoss the ocoan of Saras Ara (vorld, or succe^ 
Bion of birl^s and doa6hs) with. 

134, Tho varloby which is fonnd among the Jivas (esonk) isoausod*by 
their Karmas, bat the Kannas do nol becorao tko Jiva (sool)i becausc at tha 
proper ume thoy become Mcparated from it. 

ÜOTB.—*Äi tb« 8vil>hlTsa (toal oatsn) of Kama and Jrs aru (difloront), lb«7 do aot» 

tobenaiuglQd viib each ethor, boconi» oq«. Tbo Tsriokj *l»irK we Snd •mons 
th» 8«BaASri JtvM ('Widly tvnls) ts (bo o9Mt of ocbervli» vllh reroroitM 

to Joana (povor of kaovrog) and Darahana (povor of aaolsg) ai) ebo Ji?aa ara 
ono, 

235. Ragard all tho Jlvas as allkc ;do ziot makc any <ii8tmotioD betiraon 
them; as is the Deva {Ood) or pure Atman, so ara all other soula ia the tbree 
vorlds. 

Fofi.—Al tbers aro variooe kinda of inoa lo a feroat, battbaforsst na forast ia obi; ae tb«ro 
aro Brnhraani» Kahairi^na» Vaiabyaa, 8 udma and aororal otbir kinda of bumnm 
boinga, bsl bumnoiV buunuU; ia oaa; tn ibo aamo way, tboco ara, owing to lb« affaol 
of Karmaa, mioAAla. TQgoeabloa, asloala, maa, ^oda, M., in tba irorid, bot iJl tbo 
aooia HTiDg nõder thaeo eoadiUosa aro, vibh ratensoe to bbelf oaaeoUal ^ualitiaa 
eol/ ona. Hera aoae ooo zaight objeot Üiat vLas tbie ia tto doOLrino oi 
/«V Tolt^oo, vb; do 70 & dod fault witb otbonvbo proponod tba Offetonee of ooe 
Panaf^Brtbsc^ fbeanavor to tbfa ia tliat ff Ibe/proponad tbo aa)jt«i»o« of oss 
PanaS<kraAua fron tbia point of vlew, tbin tbM« oas b* ao objootion tp tbelr dootrioo. 
Tbe dlffloalt/ie the&tbe/ paopoaod.Uio auatesoo of ene CariDft<5nibcia oot from tbe 
abora poiot of si*w buB abaoloBel/. Acoordia^ to tbem all tho aooU ts tbo vorid 
aro marspbaotocDa, irilbObo abaotnto aa tboooij aoni aod tbo oroaCor of tbo onfTorae. 
Xbii Ekania (oito^dod) dootnoo ta ogainet prool and roaaon, and it fivnsbfc vltb 
(rril oonso^tnaaa aveo froo tbo atandpoiot of morallty. Jaistrm dooe noCbalieve tn 
•tha erfatanoe of • Penooal Oraator, bni ragarda tbn atatos of Parmi-Brafama to bo oee ae 
dweribad abore. 

236i The Fanxm-Munis (tbs Highest SainCs) koowiag the Pars*Vastu 
(Q 0 t*self) as separate from their seif, gWe up its SaD&args (sstoeiatfon ox 
cocipaii^)» bddSTiBe 1^ ehe assoeiatien of the oot^lf ooo o^perieneee a fail fron 
the Shuddha Ätma Dhyuia (pure coutemplutifia of solf). 
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237. Tbou sbouBjt oot 9,6scc\aU3 vitb one vho is devoid of S&mbb&va 
'(tnoquillity), bec&uite bis sociot^ wUl tbrov tbee icto tbo ooeati of aoiiotj and 
wU! bum tb; body Ibrongb unaaüinaas. 


233, üttama Gunas (Baperlor qnalicleo) are dastrojad by tbe compoay 
of evil persons; as owlng to »he aasociataon of iron, Ere is eJso bae&en by 
hammor. 


2SS^. Moha (illnsion or Inf&bciation) oaghc to bo abandoned i in no waj iä it 
■deaiiabk. The whole world ia sufforing from paio on account of Moha. 

240. Thoye Hunis (sainte) vbo love savonry food aad are aTerse to 
UDsavoorj dUbeä, are glnttcns; thay do aot knov tbe Permärtha (ebe Idoal). 

241. The raoth, tba doer, the elepbant, tbe beetle, aod tbe fisb bemg 
faseinated, respeofeiTely, by ehacolour of the candla's Eame, tbe sweec aong of 
the huntar> ehe agreeable aeoaationa of touch, sm^l and taate, are deatroyed. 

Kota—ls CltCt ihe AobArya l*y« «trw oa Uie homful aatnra of >*oo««*srotlfi9:»6too. 
Dio moth ia drnwo to d«abruetion by th« floma tbe d««r by tbe song, «ad S9 forth, 
^hon tbe gT«tii^kioB of a singU sbqso boa soeb fatol ooawquonoM, vhAi nuft bo 
tbe ptlgbt of msa w)iO Moba onjoymeot througb all tho Avo m&sw t 

242. GiTe up coTetouüOdas; it is Qot desirabla. The wbole worid ia 
in^olved in eoisary on accounb of eovetoaaneas. 

243. Baing aesoeiatod vlth iron, tbai is, by tbe coTotousnese for iroo 
even Ere may bo said to attaln to a roiaerable pl^bwit is put upon an anvil, 
is beatenfrom abo^e wlth a hammer, ia caugbt in the middle by pinoers, and 
ia torn to pieoes (in ebe shape of eparks). 

tlOTt.—CoToloanow boromoafva deoiro oc iore f»r tho «ot-eeU vhioh oaoni polnfnl bosdiga 
u in tbo eaeo of dra. Al tbo laaoeiotno witb iroa u tbo eauao of nfforifig to Ora» 
ao ia tbo oioooIttioQ witb tba noC.iolf tbe tmtc* of to tha soU. 3hli is oaa 
of tbs moat atriktag metiphou oaod b; tJio Xohbryo. 

244. Oive up attachmenb; it is of no good. AU ebe pain in tbe throe 
'worlds ia dae to attaobmant. 

243. Od aeeount of ito Iots for oU aeaamum haa to bear mnoh pain^it ie 
put nnder water, is brampled nndor foot aud ia rcpeatedly orushed in tbe 
oU'pre3s. 

Bota—Tbii GäkbS turaiaboa iiaatbor lllualration of tbo ptiooipio lild dowo bofero, and üteUoaon 
toogbt by tbo Aebirya ia, tbat aa )oo«, f.$., ottoebinoiit or daaico, for tbo not.aelf is 
fmsgkt with piMQ and b^rdahip, ouo shooid noi lOlow it to doprivo büa of his 
Sr&bhdvio bliie ffliicb ii lafoiMi BuaWIog aud oboiail. 
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240. Obry to liiosc bravo pertMus who, baviugfuüou iubo (hoDralm (rivor, 
tei>k or lake) of youtili, joyfuUy swim ctcro» it; they fiione may bc said to bc 
livmgi iu this World of Jivna (tbe auiverae) chwy are good m^n 

MutK.—TIiB tooutSn; ia tbat those turauua tboogb yvuog ara uo6 (nanoateä by aeoaoal 
^eaauroa attd «ho bavtufr «KlupMl tba Cbrgu Javola, ÜLat la, Right Uolief^ Know* 
laJjjc aud.ItlgiiC Coodnot, p<ias (lirOiisb tba tampba6)01)a and triala a( yoQbh (wliioh 
ia u diU)i^i;roaa partod oi Ufo} with ahacrfulaaea. 8ueh poreooa, tJia ^lirya avya, 
daaarve (bo hii$hvii pralae. 

247. Bhri Jtuondra Bhagwati lofc aU (hc pornp aud gWy of tho oortlily 
Lo obcam Mok)«hA (onuuicipiibioü). but thou who fiUeet tby btomacli by 
begging loakttsb no efforb bo obtam Moksha. 

243. By wondering abont iu (ho Sain sära, thon hosb sufTerod all anr» of 
bcrrible puua and müaerioi; bhoa shouldst iiow d<ijtroy the eigbt kinda of 
Karmas, to obtain (be Barmä-Poda (highcst sCatus), that is, Moksha. 

249. Wheu thoQ canst not bear tbe sUghCast paln, why dost thou engendcr 
Kamas which are (he causes of all tho snfforlitg of tbc four Q^tis (kinda of 
li ving beii^). 

KoTB.—Tli« meaoiop ii thnb if yoo wi»]i aoito auftar ovea 6ho ilighiasL polo, you ahoiild coaaa 
to «nMrwio Ri^ aod livoaliA wliiob erasta Uia boDdnge oT KarnAa. 

250. The fooliab Jiva by beeoming eiitanglod in the turmoils of «Sacanflm, 
onJy tigbtODS tbe bonds of Karmas, but doos not moditate on bis pnre aolf, 
the inunediatio cause of Mokaba, oven for a momeot. 

251. He who does not undorataud his own puro solf, oontinues, while 
overpowored by paina and misories, bo pass throogh the auoooasiou of birtbs 
and deatbe *, he wbose mind ba$ not boon Ulumised by Jfiana (knowlodgo) 
remalns bouod witb attaohment for wlfe and cbtldi^en, tbat is. ho connot know 
Žria Atma. 

252. 0 Soul I Do not r^ard (hy bon^, fainily, reUUons, body, or frlonds 
as’tbyown; ebey are merely tbe produot of thy Karmas; Sainte häving 
Sbastras (ssripturas) for their eyn have peroeived tbem thus. 

'^5^ 0 Soul! By thinking of thy honae, tolations, and the Uke, thou 
einst not got Mokaba; tberefore apply tby mind to Tapa (oscoticisrp), 80 tbat 
thou mayat obtain Moksba» 
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2õ4. For tbe ankc Ckf «oiia and othor membors af thj Family tKoii kjUoat 
millions of Jivna (Uving beings) and croateat sinfui Katmoa in thy salf: Vqo« 
thnC (hou olona ahalt havc to baar tho consequencee of bhy ovil Karmas. 

255. 0 Soul) Bj killing and cruahlng tbou caunest poin to livlng beings r 
verily thou tliyaolf sbolt have to anfTar iudnit^fold moro pain. 

250. By Kimaa (killing or injiiring) of Jivos (living bainga) one falD? 
into Narkft (boil), and by fcbe Abhaya DAnn (the gift of foarlsssnesa, i.s., the 
giving of protoctiou, heruo, nonnnjuriiig) ohe goes to Svamga (heavau) ; both 
tho pAths lio open boforo thy ayaa, chooao whicbevor thou thinkest to be the 
bost For thae. 

257. 0 fool I Tbou art mistaken aa to the nature of aota do not amosa 
husk, atCocb tliyaeJf trO chy Nirmala Shivs-Pada (pura ParmäUna Swarupa) 
aud giva up ihy house, Family, raUtiona, and tbe ii ka. 

258. Kõue of tha objecta aud actions of the world is unperiabing, or otorual; 
even one’8 bcdy doeg not go with one on deatb. 

259. Templea, imagae, teachera, places of pilgriraago, raligiooÄ booka, fnuts, 
flowara, and all abc that are to be seen in the world, will soonor or laler turn 
tiO ash^ , iioi\e of tbem is imperiahable. or eteraal. 

KoTR —Hcro tho ÄehArya ashorU hiit disciple to give op otitiUhmoot on*»!! for th« objeeti of 
Dhnioia. 0{ cuurw. CbediKlpla jano np Attaciimunt to «cprlilly objuote whaa ho laft 
dwinatic lilü sud bcoAmu ah ascotio; mow üie AebAry» SAya thot «ven bbe obj«ct« 
ooniicoted with reh*gioii or roligious ^ronJ)ip and ccnnionMS Aro perisJubU and 
oonseqouuUy he (thv diieiplv) «hould Mt havo aa AttAchmaat for tbon ; h« sbould aUaoIi 
hiowoK only to bls ?atv SaU whleh sloiie ie rmper/aliAbla. 

2C0, Excopt the o\v6 ParamA-Brabmo, all thostatosaDdcondiciona vhieh are 
eeen in iha world are perlshablo ; koow it to ba so. 

Nora—.liToPAd&rthfi, thoa|h inAnitein nnmbcr, rcfenronte JSii (goriTta) or Buddha 

SviUiAra tparo, rsAl Nabura) one, nad thiA Onoj Pvre, Renl NAtitce of Xuonn ie 
pArndtionn, n FAr&jai.Brnlimn tod (• ImporieliAblo. 8o the Acbityn seys kera UmS 
ozcopt t)ie ooe FareTnA-brAliinn aII othar onoditions wliich ere produoed by KArma 
aro perieheble nnd thrrefora otie ehould not Attnoh ouwlf to AoythlBg other Umb tbia 
pArABid*BrnhmA. 

261. The light whioh is soen at ann-rise dianppears at stiri-eet, thorefore 
thon sboiildst Follow the Oreat Dharmo. Tboro is nolhing really raluable m' 
woalth aikd y(»utli, 
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262. Ho who h<'L3 not airiAäscd Dhftcma lutd hat nob proccisod Tapas (oscotf-' 
ciAm) ia like a (ree (m,, bis boing boru as m.ut is usolesa); ho ea ts tbe Ahbakaha 
(uncleaii Ibings, auch as laeat, wiae, ete.), lives wontoiüj and deaeends iuco 
hell. 


26S. 0 Sc«l! Devote thyaelf 6o the foet of the Sarrftjna. Viövr^ Dova,. 
and de not indulge in actaclmient for friencla, i^lationa, ete., beean^o tboae 
fiiends, relations, ete., wiJI not give jou anythmg worih baviog, they wtU 
certainl^y drown you in Sarnsära 

Kõva—If joa dereCa yoursoU Wtha SAnaJOK TitorAjjA. jou wiU know DImcruv nniioaoood by 
niüii aod b; (ollowing tiiAt Dbaresn ;oq will orolva yoor o\m Plianna or SrAbhftTa 
{raal, pora nnturej, Uiat r«, you yoeraolf xrlll baeotcia Omnisaant QoiL On tlio othar 
baad, If you i&volvo youtaaJf io atUduneot for yonr ralationa, ata, Ihat wiU oaly 
inioUa yonmora iolo tl)» tuecaaalon oi btrUia and daatba^thae ia, tbe SaoufirA. 

264. If the Samsliri Ji^oa (worldly soula) be as mueb in love witb Dbarma 
as tbej are wilh tbe objeete of aoneuai pieastiree, tbey will not fail into 
SamaAra. 

265. Ho who doee oot proetise Tapiah^Charan (osceticism) with pnre 
mind,—sueb a one, altbough bom os e buraan b&ng, oiüy cbeals biroAelf. 

266. 0 Soni ( Do oot groze the eomeU of thy 6ye seoses iineootroUed, or 
elae tby dve seoses haviog enjoycd tbeir Visbaya (objec&s) will hari ^ee down 
ioto Sams&ra. 

KoVa—Tha maaoing ia tbai ü you do oot conCrol yoor aaaiH aod let thom acak thair 
pleaaure* vitbont any reatcaiot, thay will arauta mere pasiona and teiraa io yoa. 
aod will dra){ you aloog lo üte Cr«uuiini|jTatory at«to lor a lon^ tina. 

267. 0 Togin I DiEbcult ia tbe path of Yoga, bhe mind eau oot be eootroUed 
with ease ; it runs afier the pleosurea of senses. 

268. To enjoy tbe seosual pleascres ia to feed tbe family of pain. 0 
foõliab soni! do not tbys^ strike thy shoulder with an axe. 

26D, Tbe trae Tegi ia be who ba?iog given up the pleosurea of hia £ve 
seoses meditates upon tbe pore. spirilual nature of Seif. 

270, Tboae s&ints who give up sensual pleoaures deserve enoominm; ooe 
wbo is h^d. daserres oo credit for häving bis head sbaved. 

KotK-^Tbe BuaniDg ia tiiat if ooa haa nat got waalth. podtloo aod othar airaaniata&oca' 
afaaonal aojoyioanu aod ha baenstaa a aaiat, be doaa mt dioarvoonob oreiit; it ia. 
^ Ae Dura wbo ia aurraooded viib ths objeota of aaoaual enjoyreoot, and who givH ti^asi. 

up aU. tlui doaa niaritoriona wosk. 
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271 Cöiiqitdr tho king of tha Ave sanaaa, thal in, (raiud). By 

oonquer.ng (C, all llte Ave äouäCd uit coiu^uered, oa by cutting eff the root of a 
tiree, tbo wholo (roe beeotuoä di^ied up. 

27£. OS<tul( Bsingfa^cinabod vrith. 1^0 enjoyment o! sienatud pleosureg. 
Iinw lotig w!l6 bhoii ruam, abuut in Sainulra?' New havitig beeorae Kieehaya 
(calm aiid atoady), aiioeiato jhyaolf wlth Sbiva (i.a., conoeutiuto thy miod 
upoii tbe puru mvturu of thy Atinau), so jhat thou ähouldit necoäaorily obuuo 
Mokdba. 

373. 0 dUoiple ) Dj not.givo up tho fvssoclfttiöa of thy owii Pure Äcraaii 
to purjus son^o^gratiAcaJioH; bhose wbo do looc asracia&o tbeiuaelves witb. 
tboiit Asm ins are aubjeac eo nobhiDg buC paüi. 

374. E&la<(bime) ia from ebernity ; Jiv&.(souI) iealso from etermty ; and tbo 
SamsAra*^agiira,(oecan ef firauimigrabory oondidon of. souls) is also etemal;* 
buC godbood* and SamyakWlVa (perfoetion or wholonusa) can be found nowhere 
aW biit iu tho Ji\'a.(aoul), tliat is, thuso are tbe epuoud attiibut03 of. Jiva»* 
aloue.. 

Si>TK.»Tli3 Swisflfk'Tlvik (omb^dlad soni) en 7 >tivfttcd hy t)M*en»UAVpiaa 2 uriit and balnS 
iai RägA au 1 DTvalia ia pAiaia^' tiiceugli (lio rum^ou of UeChs ood donths* 
Boing forifatful ^ hia o^va, pure ontura wlii«h ig Purfoet Xnovrlixigo nnd Riipplnsos 
liOMcka liJipp(nc«a lo wbat aurroiivU lUia baC in vnin. Bi;iny unawnro of hia own 
Nlty^k (e.'Wflbv)t,.uneraaMU) oKaisaoa and of tbo nivoraAt»^ ux(&t«QOO ot Kila (timo),. 
rivlgtla (matwr}, ora.| hu triis to fl ad oat bis OrtaUer onUidJ of Uimsel t ivnd'tUus b«o):na 
in>otved. ia voriou blnds ot MiUiyAtw* (taloehood). Tbng doos lio wRodet aboot 
jn eho SaiDoScA iasoarob of i^rsitoiu) (Uod) «ind daniy»kt\a (perfgoüou),. bot io iba 
cMid both tbeso arj toonj vitUn hjoMolf. Tlio tasaojog ii, (hai u tlio Raal Naturo 
of Abmao iiParnitiriAnAd tho {«aIIuUod tberoof SaayaktTa, thcralon tht«e ari to bo 
foiitid ixowhoro bat lO ACmoa, 

276, De no J regard. fchy household, tA, wife, childroo, ote,, except aa 
g^bwa aretOd foc chse be be banged.upon; tberefore ii is dodrable bhat bhou. 
shouldib give tbom. up. 

276. Wheii ovjh oue ’3 body is nob.ona'a own, how can otbor objeebs baeome 
his? Tbevefo.e do oot d.jMgiid. for bho sake of others. SMva Sangama 
(aiseeiution of ähiva or m*jdibatIoa oa the pure natare cf eoul). 

277. MedlUito on tbe pure uaturo of Iby souI alene, so tbat tbou might^ 
obuln Blias; thou sbould^t nob think of nnytbiug oLjO, boeause by tbinking of 
otbor objeeta, tliou wÜt uot obtain Uoksbtu 

H. 
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278. Whdt fl woiideifui ^Ing 33 bhe bofly ui&ii? In appoArat^ue, it 
lookA V 6 ry b«AUUful, but if ita skin be tftken of, Ifc wiU leok very loftthsome*; 
Hre r^dacea it to asbes at once. 

NofR.>-TlMcnB4nfTig i9ÜMtTaAn'ii bod; provw wy If W« otiUMS t( in parforming 

Dharmic aeta and iAseeticUm), cU.; nthoinriAa it i» Ml a fit obj«et Pac bsuig 
AttA«h(?d (A. 

279- Woshiog th@ body, npplyiiig oil und cosmetics, ete., to it, and noflrish^ 
ing it with relisbabld food,^ail theso ara usolesH; jiiat as il is sinfol to a 
man of avil moiivc. 

Nota^^HAta it doaA no« nuan that Viie Ixidy ihould iiet ba fod nt all; ler* DhitTHic parpMS 
ithu ao'doiibt eo h» (ed, bai itia iiaalaas to* feed aad daoonvVa ibe body tos the eaka 
of tanauAl plauur^ Iminodofate aud e<»aei\'v for Dia body (o tha ua^jleot 

of Vhaemil, j»U be «ondannad. It olunild ba fad and looked ofVar oiily fio halp bha 
davalopmaoc nf the wul, oot to iropcde ia 

280. As a vesael of filth, with holes in il, alwaya passes filth tbrongb 
tbose hoioa,» doea tiie body ever pass fillh and urine ihrough its boles,—how 
ebould sneh a body be loved 7 

281. Karmas, boing enernios of Jiva (aoul), have collaoted tbe materiaf öf 
pain and sin and impCTrity and* made a body for il. 

NOTA—Ae tha liody is fuU ot dieaaea and impuritiae, «u^ aa fillh, urine, ate-^.oad of lueh* 
lubUoBcca M ooodooa to Iha oomiaioioD of oin, tha Ranna a vhji^ ora IShe cauiM' 
of tha foemahOQ of tha body ara daeeribad os tha aaemy of tha Tbameaoiimi» 
that oa tfia body ia a aCera boQaB' ef paini imporitiea and einv it oiiplit oot to br 
lovad. 

282. 0 wise aoni ( Be eahamed of lo ving aoeb a loabhsome body ; why 
dost ihou lake delighl in it; give np its attaohmenl anJ perfbrm Dbarma> 
to porify ihy seif.' 

288. Renounce tbeattaehment of Ihy body ; il is nob göod;thy Jflana-Moee 
Xtmaois Bbinna (disünei) fronj Ihis body; seek for thab very Älman in 
fcby eetf, 

'S84 SainU knowing tbe body to be tbe caosfl' of pain, give up its attaeb- 
«Riil. Hotp can ihe wise love ihal whieb doos not condnee to Param 8 -Sakba 
(bUaa of Mokaha). 

286. 0 sool ( Be contenied in the AtUlndriya Sukha (bappineas indepen- 
^ent of senses produeed by Atmii ÖvSbhftva (pnre nalure of BOul)wilhoul 
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<,hehcipi>fany foreigii doment Happin^is produced by fweign eiemenki or 
other than aelf, doas nat ezSinguish dasira. 

286. Öolf ifi Jfian SviLbhlva (küowledge or cous^ouancss bjr nature); 
•ite ÖvÄbhÄva (real Latnre) is non« other ehan ehis. Häving knowu ie, 0 YogaiJ 
dö noe «awrtain Biga (l«ve, desire or attachiaent) for anyehing öIja 

'SS7- One whose miud di«a Qoe vraikde^ anioug Viabaya Kashlya (sciiaual 
pleasurea, passioiu and deslres), sees, ehrough the eyes of Samyakeva (righe 
i> 0 lief), hU Shuddha Acman (the true, or pure seif) directly. 

2äö. By beooming a Yogi, whak wUl ke gain who caiinoc ateeain frtno 
attaohiag his soni to Para-Pad&rtiaa (fopcign subetanoetf or thinga). or he wbo 
cannoe control hIs mind by cooceneratloa ? 

The nenains t« tiish i( U u»9«w f)r*u«}i a penoa to nao«t»eo tliaSifeol *Irou^«JioI.1«< 
Ca beeos« a Yo jj i , 

289. He whofcaving left kis Nija Shuddba Itmsn (own, pure aclf) non- 
«iselng in infiniCe knowledge, o»,, coneemplafces npon other objeeta, caonofi 
obtain Klovala Jfiana (pure, perfeek knowledgc). 

Kota—tn tbe aarlier «Ugm of diociplMhip, to order to purify on0’e mänd froit p'«iou«» 
B«niu«1 «njoyrneBta Ae., oda bwto reodiCHto upen oUierobjeeto eooh a^ tho ot 

ArMto, ob&, int ia the MivAoead at«4ee,. one Ku altimat^ te sire up tbesa AJeo> nod 
oieditate apsu hie pure aelf alen^ othenvlee he eanneC obtuo OnulMioeee. 

290. I higbly praise those Yegins whoare free from Pnoya (virtuo or 
good deoeU) and Pgpa (evil or bad deeds) and «bo purging their tninds of Shubba 
(good) and Aahubha (bad) thoughes eooeempUie upon their Shuddha iLtman 
fpure seif). 

Nora-^The khfag ia M»*t vSrtoo end cvfl beöi ere th« caoee of boodase, their dtffcnitca heins 
tbt aune u ih»e between « soldon aod bd iroo chare. By ‘rirtaona doe^ \ad tUoughe* 
sood Eannna nre pradneol vMch prevlds the aoul witb worldly eomfort ud o^e« r au | 
by bad deede and thOHs^^ Katiom are formed efhiahputthe eoidm pelnfai ead 
mlMrable clreooetaiwea, hai tbe J Iva doee not obtain ^(okiha by aay of them; hooeo 
au lõng ee tbe ntsditAtion of a Vogl in\(^vea evan a tinge ef vlrtno or eril, hooannok 
doetrey bia Kerana. Therefore the Xch&rya here praieea aaeh Yogioa «lio abo^ o 
bnth geod «od evil te oooUMOplAta upoa tbeir pnro eelf. 

291. I bighly rwspect thae Togin who populatcs ebe deptipulated and depv 
pulot&ä tbe püpulaUKl and who ha? got noieher Pmiya (vireue) uor PApa (cvil). 
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•dots.—Iii{iniUi kuuving, infiuiCe Mciuf, iafinits hAppinan, infinibe p«wci'» ebe. nr^ tho real, 
iMtnnil ntbrjhotea oi iKo AtruAn, Imt owiiig M Uie ni DrAtyH Kiii*jhr(a (.itoma ot 

>ntUcr|nr«ä Kanno ilmo aud luitnKl, ote.), tlioy .iTonub louml io blM Samairi 

Jm* (woridly aoul) •, tlienrforo tha conietouasca oi tba «oul ie taid lo liavc beun 
depnpulstcd ot Uiam. Hoaeu to populutu bhe dapopulabod ta to brifli; thwm iiito Tull 
nutiiivtatton. Tl )0 Yogi v)io «volvee ont i>K«o i^huddha («nun» {poro Atbrilnibca) it 
said Co .populato llio uxiled. 3in\ikrly, Ioto, hatrad and'otkur panioue rvuil d*irGa 
wlifch Are foDud la tliu SanaAri an daierihod aa (hfao wlio >Tro pjnpliiig dia 

lieUl i>f «nnaoiouancia: honco the Yogi wlio üosCroyi (hum U siud M ddpopuIaW &])• 
l>opi\kktod. 

2D2, (J Moster ■ Pmy glvõ mo öitch Advice rw nwy apooflily dsAHtivty Molk« 
(btUbchineiit or infatuAtioii; and rnaka tlikO luind steady. AVhat purpeuo can bo 

served by goda, cic. ? 

2fOTB.—IleraPmbliiknrA BIiattA, Aho lUeetple, naks hia ^urui YngindffldiArya, to givolitin euch 
iustrnction im vill sonrt deatroy KoIja» boen\iw thie MoltA ia a groab obetruetinn iu 
obtikiQirig' Mokaha. PrAMkitkAra BIwMa aays ihai na goda, atc., oaniioA give ifokdiaor 
rarmAtmA-SwArupa. tUi^y wiU uob ter\n out purpMO, and aa ilokaha ena bo nbtAiDod 
by (iho deatroetion ot 3Iohn, Auch ao iiw&ixetioa a* vill moh daitiFoy Uoha is eh« 
daaideratam. 

2d3. Moha is flnr>n destroyod, (vnd inind mnde at4>ady, by that incdito- 
bion in wbieh tho breatb whicdj fn»m the noso begins tu iskqq from tbe 
tenth door or hoie of iho body wbich ie situalod in the palato and i& cqual so 

one<eighbh part of an hoir. 

294. Whan a man IWct in bie pnro seif (thafi is, beeumej ab»^rbcd in Clie 
meditation af hie pnro Ätman), his filoha is cxlirpalcd, his mind ia killed 
(beoomes stendj), and breabb etopped (that is, his breath iasuing frora the 
fioalnls begins to issue from the palatal hoie at intervaU)- > Sneb a otio gees 
Ke-wala Jftana (fuU and p«re knowbdgc) and goes nnto Nirvana, 

295. .Ona who in hU mind thiulce of Ätmana^ oqnal, Hkc Akäsha, to I.gkä> 
lõka, has hie HoHa soon destroyoü and attaina to tbo Forama-Päda (lügbest 
stattis). 

2ri>Ta—Ae AkiUis althnog)! oontalniDg all othor objoele «iChin iuolt, i* BhinOA (diitinet 
froD otbw obj9eU)'Aiid is pervsdlDg Laka (fcjio QDivom} sad Abks (tlis region of 
spnee bsyoad the uni vene), so ia tho CAsa vitlt Itmen («ml]. ItoMn ia ;ta resl 
8\&bbisa, thAt is. Aa r-nottnAB, ie pnre And diMinct Irom a 11 other aahatrincM, nod 
M it «ompreHenda Alt objscta by its iohereob Jhads, it nuvy he «id to b« all porvAding. 
IVU Um coataroplatioa of tbs AtnAD m luch wbich toimeilutoly dostroya MoJia. 

296. 0 master! 1 bavo wasted my dme in väin, ajid have not known the 
itnfariiKistesslng inAnlta attributas and 'powors dwulUng in my own body ; 

1 haveuit odoptod i.k&sa-Uka Samabh&va [tinniuilUty^ 
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'In 6ln'i g&(h9, Tr^VhAkAm DIiaUa b tiiAfc lio «ioaa not ,y«t koow Ki^>3h(KlihA 

^tmAu Okiifnrc Nlf) or PBrinltioAn, «ho <1waUž lo Itu owo lxxiy Aod pw«MW 
iuõulM koowiddui*. Re aU» rM^eba tluib liu oM yaU obt&litod or eroAbod in hiinsvlf 
äAtiiiklliAvn (HAaquilLby) «bj«U i« Uuroid of love aod InbCred, eCc., aai ia Cherafope 
'comparvd wlUi Akftca (^noe). 

'297 & 2D8. I bavc uot gi^on äp Parignha of diiforoot kinda, nor adopbod 
'«UpäAm-BliavA I hftve jiot rcnounccd aCtAcbra^t to worldly objocle and 

‘Coiidiuoiis); 1 bavo iMt known Molcsba .(einaocipaCioa) «r thd Uoksha-M&^a 
s(tho patb of umaiicipa&ion) *ivhicb are dcar eo Yogins; nor have 1 pnictiecd 
.asc^Uüiiun ut' vhkh ehe Chicha (cuiupicuuma eign) is eo oonquer Cbe most 
sCLrdnoua paips 411)4 «hicb^ie elio rood eo Moksba; noitbcr baye I risen above 
•Fuijya (viieue) aud Päpa (6vii) ; bow bben cun I hopo eo esoape from 
.eraiismlgcauOD? 

Jfom—la th<M tm(y ^iüiäe alao FraUttVan Bh«eea rageets bj» iftdoUoe» fer aot doiog llie 
tbiDgfc r^tulaito for oKiuntng Mokah^ 

290. How will Mukjho bo obtained by bim who has noe given DAim io 
Mwüia (sainUX worsbippod Shri Jinondra Duva, nor paid bomogo to eha 
Xancho-PaiTO osh ti ? 

Neifc.—Ae potuud out briurc» ArhnU. SicUku, ^chAryaa üpvhiAyu and Badbiu ceoieituto 
bho ‘FatteliA'Farm9htL Wliou fonrliiadBOl KArraltt (ha( lat, Joaoavaroty*, DonhAaaTar' 
^tollalyaAod Aiibcäyn aps dettroycd aod AoiUibi Jiiada {inSaiUi IcoowltKlge), 
Aiwvuta Ebirehana {infiottc Mwing), Ätiaabi 8ukho (infioito happineto) tuod AnAnto 
Vjrya (inflialo p^wer) a>t* manifoeC^d luUu> AtroAO, It attaiu Che Arbat ebaboa Thie ieihe 
Ji^An•M 1 ckti cpndjbonof AetüBJi aod itiafrom bldacoodjeion Üub tho no-aibebtfK bani 
<'*LHb%p>l«9eB* Voioj) of the Lord proehuatiog Troth IsfM forth and >« redueed 
into ())» Joina acripturco hy tiis poobtflt who ilo a6 liia feeb. .And whea the 
reuuuiog lour Kariu«.&, that ie, VuclniyA Nina sj^d Xyo are doecroyed aod 

the fowr addttlonal Ooaea (AbtriUutc»), thnt le, Ävykbiidli.i,* Aggrim L«gbu.t ÄTga- 
lawt and Amoorbeeka | ara olen maoiEeetod, bho Atroaa go«e tBCo Nirvaoa az>d roa^hae 
filddha Maeoa. Theao two ebatõe ot tbe emil ara fnlly dlvlso and ara wnnklppod 
ea eueli i& Jainiefru Olbho r:>;Qntu(ng thrra, bho Aoh&rya ie bhe Adepb vho hcd 
iBsdud bho hlslieat poist of AMJbicitro bob hae oot yat attaiaed tbe ttabue oi the Arhab; 
lihe UpädliyAya )e Üio naaber vkooe ahiof duty ie M ioeimot obhen; and bhe. fladhn 
ia Uta aacetlo ^lO loliem tho rolca oi aast^Uciaai. The abtribubOH of the latter tlirua 
are givon fn naoH detail tn otW ShAitras and aa dlviniby to emoa aiieot i» a)so 
anuifcated io theee threa ordore of holy bainge, they ara alao raepeetod. 

* AryAbadba ie tbe qoality of b^og Quderoying. 

1 Lagho ie tne goolit/of vrelgbiluaacee, boSogueilber ]ight nor koary. 

t Avgakan is tha r^nelityol being nnolMtrnetAd, 

S A nourleeka ia Uiat whicl) ie de toal oi AuiuUdv <iu*iUiwa 
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300. Th<? Paratuä-roclft (bigheifb etatuA, thaC is, MukHim) c&nnofcbc obbaiixfd 
% keeping ojjfes eyes bftlf npuned orwboUy ebnt. It can be obbained only 
lyy removing tbe unsteadmeas of mind. 

801. If thou wilt give up Cbintfr (QUsteftdmsäs or oneosiness of miud), 
tby traiianf^iAtion wiU come to oji end; ehe Jinendra BKngwan oUo, eo Itmg as 
bo WQs Associated vrith CbinCft could noc obtain his ^Cina^marspa (Iroe !solf)i 

302. 0 eouU Wbat fodiehncHS haa entopsd Ižhy head tbat thoa engageet 
tbyseif in Vyav^ära (good and bod aebions, ole.) whiebis the cauee of SarnsÄra- 
Faribmhui&na (traosmigratory coiidiuuii); know thy Shuddha Atman whieb 
ia dsvoid of all Pra*Faucba (woridly turmoiU) and is deseribed by the word 
Brahma, and make thy mmd stoady. 

803. Kemovipg frum tby mind all kinda of (attacbment or destra), 
kinda of bastes, aud five kinds of coloum, meditabe upoo chy Atman, which 

u Ananta Deva (Ltfinite Qod). 

804. This Ananta Aiman (indnlte soul) is tiansformed into wba( it thinks 
of, just as Sphaüka-bllLDi (crystal) ossames tbo coloar of the flower in 
conjunetioa vith irbich it ia placed. 

Nora—Tba r»Al DAtur« o( Ätman et {> Pure lofioite Kjioiriodg» in «hidi the objeg(9 ot 
aU tinieA Aod of fA\ pUee» oaa bo .«su. The aoal le a pure eubetAoce llkj cty«t«l, 
bcit It beeoona goed ov bad ia eonfomity witli good or bnd ihoughu, jut u thu «ryeul 
beeomM rod or blue when it ie pleucd Aloegaido a red or Une flower. Wiiu 
you wUrUtiD bed ehonghtA, jifor Aiman beeonn b«dwboo yoo induige io goxl 
«D«« ii beeoiDBS good ; baC vhen yoo, lea^ing uide good aad bnd ihooghU, lorus 
joor niod oo the pure, real natute of Aiaiani atteio yeur pure ml oaiore. 

305. What is Atmaa is Parmitmau; this Aiman being ander the influenco 
<f Eama? is ParAdbin (subjeet to ochcrs, oot iodependenb), but vhoii it knows 
iha true nnbure of seif, then it baeomes Parama-Dcra (God). 

806. Farm&tman wbo ie Jfiana-Maee (embodiment of knoorledge or 
knowledgs itsdf) ia Ananta Deva (Inliaitc Qod) ido tbou roabse that Farmät- 
mati ifitbin tbyaslf. * 

3Cfr. Aa Spbatika^Mini (cTystal) being in contigaity with flovers of differ- 
ent odonrs, ic appoar&ncc shows itself as rod, yeliow, blaok, ete., but looking to 
bhe real nature of erjetd, (hese varioos colours do not appertain to it, tbe crystal 
in ifis real nature being pnre wbite; so does tbe Atmau being Parm&tman by 
Qattiro ^»pear of Tarloua sbapes and cx>lours on aecounb of tbe inHnenoe of 
Eannaa; in reality neitber abape nor colour apperUiu to ibs Shudba Svgbh&va 
^nre natoro). 
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30& Aä «Sphftttkd-Uftni is puru wibbout &d; dirt or aduUeratidn ao ia tbe 
itman; ««eing tby body dirt.y, do aot regard tby Ätman to be the «iTOe., 

SOS. As the body of a man who is puttiag od red clothoa is noc con«iderod 
nä, 60 the Sage»^ aeeing a rid body Jo noC eoosidar tho Aimnn &o be red. 

SlO. As Ch« body \» not coraiderod oid becamteit happena to bc eovered 
over with oid and wom out garinenb, i»o tlie Öagea aeeing a feeblo body do no 6 
regati tlw Acman as feeble. 

311. Až by ehe deeti uction of garmonts, Iho body ia pot doabroyed, ao tjie 
Sagej hoid Chat by tho de^trueuon of tKo body, i.una]i iaaot deatroyed. Aa 
Ihe body is aeparate from cloelilug, su Co a tiago Aui«aaia separnie from ehe 
body. 

3X2. 0 aoul I Thia body 13 thy enemy, bttauao it produeee aaffehnga 
aiad paui. Therefore, if anybody dwtroys thy body, regard Uim aa ehy 
friend. 

HoTK^Io tbia G 4 ehi (b« Achi(7A pointe ool mik»» for *d«ptl«a tranqntlUt; of mind ood forboAX» 
anoe. Cf adybudjtn^oreft or ««on dettr»;» ;nr bod?, 701» should not »Btert*irt 
ot «ng«r bnd eomily tewarde bim, bacaneo b; dofs^ to 7011 wil) mak» the hoodoa* 
bad Kovmai for jourtolf, ond viibin uo w»;, beneBt jroBt innl. Ten shoold rAtber 
ar$q» that ai yoar bod; i» yoor «fiomy, boeauM H prodoeoe painr a‘Bd mieerio*, 
tbenforo, be who küli yonr «eemy Ib uodoubcodly ;0Qr ftind, SteUaOy, oa yoOr 
body is esporote ood dininet froea yotir sol^, and u tao wUo dostrojft fA in po way 
tsinroft foor seif, tboa wb; ihoold yog barbooe b»d foolin^s for btsf 

313. Great Yogina by eheir apirituai force make ibair prerloualy aeeumu; 
lated Karmas ao lira, and dedtroy thein- If theae Karmas beeomo ripenedand 
are degtroycd themselvea, it ia far better, 

7f<nB._Tbe moaoiog ii tbu whoo loog; •ccomulatod KanriM beepaio fraobiflod oad briog ea 
pnioe aad mleeries, one sbooid not foel di«b*eia^, bat ehoeld mibar broome bsppy 
tbioldog il good luck Ibat Iboee Karaae eboaJd fmotif; nad bo destroyod of iboir ovq 
acoord. 

814. Osoul! If tby mind cannot bear palnful words, tben be immcrsed 
ib tbe modltabion of Parama-Brabma or Pure Seif, eo Lbat chow migbtst aitain 
to happiness. 

315. Samairi Jiva<t (embodied gouls) helpleae by the foi‘oe of Karmas, ara’ 
bom in different form.^ famiUea and statns, and owing bo their Karntas a!a« 
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do tlioy wnnOer nljijut in tiu) Sftma&rft. Whcn tUin Jivabccomos (.‘sCabhslicd' 
in jK Pure Seif, thcii.it will nob hi*ve Ut wauder iu SamsÄxti; thoro ia nothing 
stmnge in bhls. 

31(1, ThoflC wltö spcftt iil of mo Ueenmo happy hy dang so. ftnd nsr 
beeomo tbe cau^c of thetr happinuas, XsboulO.jioC bccoinv angry wibli tlicin, 1 
shoukl rather boeomo coubo^itcdl 

äOts.^lo thii ÖAUiA thn l/ihAiTn poiQU oat t4io Kuc« et tlino/jht by wbkb cme cao for^vo. 
«vQa (liowi wiio S|Mak ül uf Tbie i« (ho lauds of (kinklii^ Uy ivkioh ee» c*q» 
Iwn fwrgi*BBv«n Biiii tolemtiun, Fevpl« iiiBke ethon> hii4>]>y IjyiiiTiug: ibQm weeltb, 
ete.» fknd bcr« hm l «)tu ii&ro oothlQ^ M apbaü, aothfvg to give, lo ntefee tKew 
peranus It by etmpiy apenkiag ül ef oie» tbey beeeme Kivppy^ ao mao)! lbe> 

Ueiter; wby abeuld 1 l>e Angry wi(h> tbem t 2 om Utomtrtt fercaiAlo man fernitbenc 
Uklng any trooUle I booem* Cbo camo of Chefr hAppioeai. Thereforo, I akoold nob 
lese tempor irilji tbem, bot ahOBid (eal pleuad a&d oontenteä. 

817, If tbon arb afrnid of pitin tbon glvö up cvöry Boi*t of catc or anxiety ; 
A9 eveii a UtUc thoui U painftil, so» tou, in sligbt Ohin la (caro or anxieiyj tho* 
Bcurce of pvn; 

518. O Yogin ( Bhborfcaiii not iM>x;oly ovon for Moksho. Ib is not to be- 
obtaincd by ChinUL RcIuvho thy Jiv4()toul) front nbal has gol him.in lx>ndnge. 

SIO, To beeome free fiociüll Vikivlpas (dleturbancoa of nimd)* ia calledi 
Parama Samädbl, therefore the Honla (sain ts) give up oU güod’nnd bad ihoQghts.. 

320. One wbo constonllj^balihi» in tbe Soro7am (lok«) of PArnTno Samidho,. 
vasbod off all tbe dirl of Soihs&Ta (flosb) and boeotooa tkShuddha A.Uuoii (pure* 
soul). 

321. One who praetisea severc ascotloism and' hoe road oli ibo Shostm,. 
bul hai nob eitabUahod bioLaolf in Puraina Samftdbaf camiob ace bia Shiva 
Shanba (pure, real seif). 

« 

FOTA—Ha wbo bM aei gtvao op lUga and Oaoaba {lara aad batradj, aod wboee mind ie seb 
BotUacuibvd by doaiiaa aad eatoUeoa. eueb u oim aigkt iafliMtbo stoat aararatortoreo, 
aad paiiu oo hia bedy, bat bd oanoos aaa the Paroifitman dvolliog vitbin bimaatl- 
Tbe FanDAemau «rPare Pelf mq ba eaeb ooiy Bbroagb oalo, o&disiiirbad oiaditabieiU' 

322. Th(»d Togine wbo do nob annibilato Vishayoe (deeiree for aeneiuil 
pleaeuree) and Koabayas (posaiona) and wbo do nob oatablish bhemeelves in the 
jõõrana Sam&dbl, cannot be said bo medilabe on tho Parama P&da (aupreme stotug. 
pr God). * 
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38S. THcei^ Uunia who iiot baviug cdtabliabod thomjolvoa in Pamma 
Sttinddbi do noi rcojue Paraica Bmbma, cOPtinuo to bear vorloTU kind^ of pain 
aod suffering in Cho äamiAra for a lõng timo. 

324, So lõng a» all good aud bad chougbb^ aro iiot lefc bohiod, oqo eamiofc 
fttlain to cKg Parama Saraadhi. Thns have theKcTaUna (omuiscienC Bhagwan^) 
avid. 

825. By orodicftting all traccs of Vikalpa? (distnrbaixooa of mind), by onter- 
ing on tbe KokMba blärga (way to cmjuicip ttlon or salvadon), and by 
onnibiidting Che foor Ob&üya Kaimat, this Jiva (ntyni) boeomos on Arbat. 

826. Vorily ^id Ätman (aelf or soni) bocomos an ArhaS, ihs knower of 
tbo wbnle of thc Lõka and Aloka and (ha onjoyor of tha Parama Ananda 
(higba^t bitai) by moana of Avarna-RaHit (unobstrno(ed, puro and cloar) 
Kcwala Jilona (omnla^cuco). 

327. The Jina (cooqueror of tbo lower solf, (ha( Is, ParTn4trüan or Ood) ia 
Parama Nacda (fiill of blias or happineaä) and KcwAla Jfiina Svftbhäva 
(omnisciout or ali knowing), This samo highasC and snprcmo a talus—(ha( of a 
Jiua^ia tho SvAbh&va (roal uaturo) of overy Jira (indiviclual soul). 

328. Ono who know.i Jira or Ätman (soul) os Jlnwara or Parmätmau (God) 
and Jinawara or Parm^tman od diva, bocomaa sLoady iu Sambhlt^ (tronqullU^ 
orcalmna<ti) and soon gola Niiväna. 

Nori.—Accordiog to Jain^sot, tbo noioro of tho 8«ni»Scl Atmao (ombodiod ooat) (ii;d 
fimltaoB ig tho aoBto, thoofrh ihe; diffet in rce|»ut of irnnifogMliort of UiM 
Sfnbh&pn; in (be formor tho rul STnbliA*», thot i« Omniooioaco, oto,, oro notmatif 
(Mto4, owieg to tbo booda^ of Eiuvivo, whilo in ibe lattor tt io foll; ovelvod ont ib 
conM^aenoe of bio froodem frotn tbo boodoso of ICornAi. All Rigo sod Dooebo (tovo 
oad hatrod), oli poMinna nnd oCfectiong nnd diBtarbBn«('i of tbo mind doo to 
tho ia7<or*n«o nr tuiinnderBtAndm^^ nf tho ron! ootofo of nlf. flonco, ho who Iroowi 
tbo AttnoB no P&rmfitmfvn, io not hkely to oalortoin Eflgm Aud Dvoohn towarde aaj 
ono. Tliio wtil soSco to ostibiigh bjo miod la SomUliIfa [tranquilütr or ovon« 
'oiodedaoto) alumoiCol; nad olu l».Ad lo Nirt&no. 

323. 0 Yogiui Know (hat Jina»wara (o be Ibo Parm&tma Prakasba who 
is disBincl and separatc from all ICarmai and blemUhea. 


330. Tho Jlua Lova wbn poasessei (he foQr*fold infinita attrlbuboa, that u 
RewaU D&rehana (perfect percepbion), Rcwala JtVaua (pure, iutiuite knowledgo) 
Auanta Sukha (infinita hap^icss) and Ananta Virya (iiifiuito pover), is (be 
Paraxda Mool (tbo Supremo Saint) and tho saine is also Parm&lma Prakasfia; 
tbat is tbo revealer of tUe glory of Ood (iu Uis o«u Seif). « 


l 
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881. The Pnrmfttmft Pammft PAtIft fsnj>rcinc RtnUw ftorTlinod) rarioiiiily 

<Iescribcfl w HarihAm, BrAhiimi), Kij<hIKft aiwT PftnaÄUna PrakAsha—thft wvmo ie 
the (stiCLiiiA of ihe; BiHdha Jinendm Devu. 

832, S>hri Jiiicndra Dova^ Imvo clewriHxl Chat Jiva os tto SwIfIhA 
(petfoet) MahAiiC (the snpioiuo f«in&) who Ima fiowtroywl HIk Kaniuw 

obtaincd alMolnte, everlaatiiig frwdcnn by the powor of KüUksontemplAbion. 

HoTR.—Aovonüna Cu Jiuii'<(fnr rArm^tiwnT* or PA''niAt')<An ix nol nny (%ftrtirnlxr p<nK>n; tlii« 
Adnm {Honh iit itx r^nl. pnto 8vAI))i2x*ii ('ikhaisbing ni Annntü Jiinun (nmrrfst^oiiai), Hr., 
i$ bhf rnriDAtmivfu Tti* luipKina slatox of Ainini) ifi t'artnAt'ni*]i mul tiin a^ind ia 
B|«okiiu nf bf nne llmiianiii) dimI oi|{()t AilTrmnt nntnna aiinh ne llmi. Tlalmtr. brnhitin, 
biiüHhn. Jinn, Parinilfita Pmltaalia, and lli9 lÜP. 'Vhnn H»o Jjva ^Mfro^a liiji 
Kt«nnn« )io hcoiinica tha I^iirtnAtmnri. Aa nireaily alntcd rii^r** nn* oIkGI princiiail kin.l* 
of Karoin*. "ft.oelT, 11) Jnftti**Tiirnlyr wlilch iMdeaantl i^Tpr" »)jo räni nninra /►! annt, 
tJint la nmnianVnea ^ (S) r>a'ijimkvVsrniyfv nMch Imp&ira l(a pnxt^r nf ucreoplioa ; (S) 
Mnliiiiyn trliicli onlangh^ it in wnrldly att^iclimoiiU and Ilma ly niniciiijt ii atnpnfiad 
pravoiiiK k IriMh aa]f'k::o«lad)ra ''iiA einiilat.! Iiliis; (41 An(i'jiyfv «liich 

iiitorlar<'a ricii fro'djnt uf AClioii; 19) Aya viiieli koopa ilia laidy f\kr a neriniu 
periMd} |A} Vpdni/a wlncli )»roi’i«Ua >hn inonua aud drcimialanctx oi jalna m»d 
pUviaartn; (7> NMmn whfch ia tlio vAnno of tho Tnridvn a)ia|iea> colniira and diin 0 r>> 
aiiini of (Iki iKJily n>xl of nli (ko limb«; nnil (9) Uncir, wliii'A {» tlm canaa of Ijii't1i 
iil a l<))(ii cv luw funiily or pniition. NVLoq tho Oisi Itiup of tli«ao ant fliiii^biltbail. 
clitf lour piita inOuiio (*uoa» (ncinbuUia}, tliat la, iuHniu kuowHdgv, iiilluila poruepiinit 
iBlk)itc<» hnpjiiiiaaa APiHodnila powar, lieeotna niaolfuirt lii Iba aoal wl»iuh i» thoo «^'•.,‘>1 
All Arbat. Tbia la tho cooditioii aI Jivnn Mekti lliWnh'on whilv atiti Anawolrd is 
thu body)* Wliau tlia ra(uiui»ioi; loar iCnnuisa ora iklau daa^rvycd. clia aoul (fooa 
biiM ^vlrvona anil baoviiio* uodaelinohla, aiinhatriiiillblo, biiAi)«»a, luid fraa fruu 
benvioosa or lightiioaa. It ta ab Cliia aiaga lluib tbo aoul ovolf«.<a outall tho divirva 
WCtiboiaa io povtoftiim mid ia okllod fr «Siddlta to Jaton )»briMOolo£;y, 

338. The isiddha Blogwait Ufieo frotu birtk Aud dvAihi Is dvvold of 
varionÄ p.üii8 of the four grodoA of be ikgR, üt;d evor dwoll» in Kewnln (pnre, 
■4o£Qite) Dnrshana (reoing), jAana (knowledgo) and Aiiaiida (bliss or hoppiitoss). 

884. ThoiC Munls who with pure ehoiightt incdiCate upon thU Parm4tma 
Frokiaha (a Graotha which shows or deseribes PanuAtmaa) and who havo con> 
qaored Hoha Karma (Kanna wh:oh pioducea attaehment or deoirs m soni),— 
woch Himts alone undciataud iho Parmätma Pada (Godhead or divfnity). 

835 Thoso Uunis who are the Bhaktos {lovers or devoteos) of thls FarmAt- 
iXia Prikaihft Orantha, get the Prakosh (Ught or Jäana) whtch illtiminO:i tbe 
wbole Lok4-Loka. 
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330. Tli<v« (laily think ovor Üio uamu of Parm^žima PraknabA, daitroy 
tlioir Maha ICarrun so&u anrllxxome tho N4bbas, masters of Chc tbreo worldä. 

K^f-—Tb» wwj Pn)k/t«bh haa a two^olri aigcifioanft) hm Ora {| the naroa ef iha 

prvaoiib t))« olhar meoria (]ia ligfa or Ananbv Juttna (litSniie knAwli'i1ga) o( 

PintiAbniiU TLia \jnntba aIio deoJa with Uib aeoio auhjacii ^ whati ooo thinki avar 
thia UrHaDift. ha Tlrtnullp tilnoka ovtr (ha )i^ht or OBiafaoiapco of P&rmAtmaa. Bo 
llio AoliAr/a ««;a hare thav tlioaa who Oaiiy thhik over t ))0 uaj)i« oi PBrn»iltii>o 
l^mknali. uaini; de 'pord >n bwib the oCiiacs, ü^atnif Iho hnndagn of dieir ^^ut9a 
Karin la niiri LiocoBie the Liifht Of tho worid. tlkue t1i« ffroot virlaeof o^aditetion on 
Ibu l‘n^uta^tclllltt rmkx&Ika aa tbnt is oaiabiee tho aonls to üecono iko FofOlCmaDt the 
AbjAct uf woraktfi, tho l.«rd, (>f the threo wntlda 

337. Thoso olonc mq compcbcnt W meditrvtc upon the PavmiAUm Fraka^ba 
(bhiä Cirftitthn or bhosuprctno Atbributon of pArmftbma) wbo are afrAid of the 
vftrion^ poiii.5 of this SamsAra and who wUb tn obt-oin NIrv&iia. 

838. TboäO Munis who are Bhakfcji (dovoteeO of ParmÄtma Pada ny.i do 
jiot jpvo their hoarC to sonsual plcoüiiros, are alono fit to eomprobond tho 
ParmÄtma Prakasha. 

330. Ho wbo poegessod tbc JAana (knowledgc) of^elf and whoae mind is 
pure,—gneb a ono ia oompotont to onderstand tbc PannAtma PraknAha. 

340. Tbis pArmfttTDa Prakasba Graneha which doos not possoss poeti c or 
linguiatio exreUence, biit simplj dcwriboa tho natnre of Parmitma Pada, is o 
tiwtiÄO whieh whon ptndicd with a pure m.nd frees o«e from tho paina incidenb 
to the four kinda of Hving beings. 

341. Pandite repecitions eon- 

tained in this Grantha, boeanse I ba^e said Twany things ovar and ovor again in 
order tomako Prabhakara Bhatta understand tbom. 

342. Thoae wbo know the ParmArtha ahould forgive me if 1 havo said 
any thing improper in this Orontha, 

343. Hein vhosoheartsKines tbc dmneLightof the LiTing E«encc of 
Con^cioiksneas, whieb is tho objoet of constont contemplation on the part of 
biunU, whiob ie disunet from the body, which dwells in ihc hearte of all liTing 
beings, wbieh ia pnro offiilgonco by tiaturc, wlnch is rosplcndent with the 
dajjsitiig lUAtre of Jilana, wbich is tho objeetof worship in tbe three worlda, 
and wbieb ia the coinpanion of the hlghest sai&ts,^veKly tho boing in wbose 
hoart shinos xiioh a Ihttva (priuciple or cesence) obuüna tho Uuk ta Pada, tbat 
is, he altoins to Liberation, 
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344. Victory to that Shiva-Swaroopa Ecwola Bhagwana vhosc bo4y is all- 
effulgence, who hos obfiaincd PjiramÄttoa Pada, who la N&tha (Masber) of 
Munis and who possassos tbat ShukU .Dhyäna (bha piirest coatempUtion) which 
Icads to Mokaha and which is unatlainaUe by thoso who are onCongled in Che 
sensual pieasures of this world. 
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